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Menachos — Simanim
NiNINN 22 -NX N9

Daf 2 -2 qT

1. Most menachos whose nx'mjp was |nw? X7 are valid, and the remaining avodah must be nnw?

The first Mishnah begins: nin'wa nw7 87w 1Xxnpaw NiNann 72 — all menachos whose kemitzah was performed not for
its sake are valid, naIn DW7 D™7U17 17V K7W NN — except that they do not count for the owner’s obligation. [A NNin
XLIN and a sotah’s minchah are invalid when performed nnw9 X7w.] The Mishnah’s language implies that "12w%7 110N
— it is prohibited to make more changes (Nnw7 N7w). As Rava taught, if an n71u was shechted nnw9 X7v, one may
not do its zerikah nnw? X7w. This can be derived logically: 7'1'21 na 1w 10 %3 N2 awT DIWnN — just because he
changed it (by performing its first avodah nnw% N2w), should he keep changing it [with the later avodos]?!
Alternatively, this can be derived from a passuk: n211 '8 'n? M1 "wNA — like you vowed to Hashem, your G-d, a
donation. These contradictory terms of 171 and naT1 teach that if one shechted his korban nnwY, it counts for his 112,
but if not, Xn' NaT1 — it will be a nedavah (an additional, donated korban). N1 "aw7 MW m NaTl — And is it permitted
to make changes to a nedavah? Since a nedavah must certainly be brought nnw?, so too if a sacrifice was begun
nnw? X7y, its remaining avodah must likewise be performed nnw?.

2. Rebbe Shimon holds ninin with |nw% 87w nxmp count for obligations, because |'naIN n'wyn

In a Baraisa, Rebbe Shimon says that menachos (including Xbin NNin) whose nx'Np was performed NNW? N7 are
valid, and they do count for the owner’s obligation. He explains that menachos are different from korbanos (where
one does not fulfill his obligation with avodah nnw?7 N7w), because if one does kemitzah on a nann nnan (fried on a
flat griddle) for the sake of a nwnn nnan (fried in a deep pan), NaNN DIY7? N2V |'N1INM N'wyn — its makeup
demonstrates that it is actually being prepared for a machavas. Similarly, if kemitzah of a nan — dry minchah is
performed for the sake of a n7171 — [minchah] mixed with oil, nN2MN DIW? N2 |'N2IN n'wun — jits makeup
demonstrates that it is being prepared for a dry [minchah]. In contrast, korbanos have no distinctions indicating
which type of korban is being sacrificed: 7127 nnx nu'NW — there is only one type of shechitah for all of them, and
only one npt and nap for all of them. The Gemara discusses whether our Mishnah can agree with Rebbe Shimon,
depending on the different explanations of his opinion.

3. Rabbah: Rebbe Shimon validates [n¥% X?w ninian with o'2va "1'wa IN? wTIp MW

In the above Baraisa, Rebbe Shimon says a minchah whose nx'mp was performed nnw? X7w is fully valid and counts
for his obligation. This is contradicted by another Baraisa, in which Rebbe Shimon explains that the Torah says a
minchah is “like a nxLN and like an DWN” to teach that a XbIn NNan is like a nxvN, and disqualified NnWY X7w, while
a namannin is like an DwWN, and valid nnwY X7, and like an DWN, it would not fulfill the owner’s obligation!? Three
answers are given, the first of which appears on this Daf. Rabbah answers: wTIj "12'w2a |82 — [the first Baraisa] is with
a change of “holiness,” i.e., intent for a different type of minchah, and Rebbe Shimon rules that since it is readily
apparent that his intent is false, it is disregarded, and the minchah is completely valid. b*2vua "12'w2 N2 — [the second
Baraisa] is with a change of owner, i.e., intent for one person’s minchah to be for someone else’s sake; since there is
no indication from the minchah that his intention is false, it can invalidate the minchah. Rebbe Shimon is xnuv wNT
NPT — expounds the reason of the Torah’s laws, and says here that Nann1 209 X121'n X727 nawnn — Hashem only
invalidated sacrifices brought with an intention which is not recognizable as false.

Siman — House

When the Kohen brought a minchah brought nnw? X% to the Minchah House covered in flour and was told it was
valid but does not fulfill the owner’s chiyuv, a Rabbi objected and said that it does since it’s clear that it was
brought as a nwnIn nnan and not nann, unlike the minchah of a Kohen he turned away where the nx'mjp was
done with D'>va "12'w since the intention is not recognizable as false.
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When the Kohen brought a minchah brought nnw’ X7 to the Minchah House covered in flour and was told it was valid
but does not fulfill the owner’s chiyuv, a Rabbi objected and said that it does since it’s clear that it was brought as a nnian
nwnin and not nann, unlike the minchah of a Kohen he turned away where the nxmjp was done with n'2v2a "12'w since
the intention is not recognizable as false.
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1. Korbanos nnw? X¥ which are obviously false, and valid according to Rebbe Shimon

On the previous Daf, Rabbah explained that Rebbe Shimon validates a minchah brought nnw7 N7w when it is
obvious from its makeup that the intent is false, as opposed to korbanos, whose NiTIay are identical. The Gemara
asks a series of questions from cases of korbanos where it seems likewise obvious that his intent nnw?7 N7 is false.
Most are deflected as not readily apparent, but the Gemara concedes that some questions are correct: a qlun NXLN
whose blood was sprinkled non? — below the middle line of the mizbeiach n71v ow? is fully valid (and counts for the
owner’s obligation) according to Rebbe Shimon, since an n71V’s blood would be squeezed n7un?. Also, if one shechts
a calf or bull for the sake of a korban pesach or asham (which must be a lamb or ram, respectively), it is fully valid,
N2'7 DYUNRI ND91 191 72UT — because there is no such thing as a calf and bull used as a pesach or asham. When Rebbe
Shimon said that "0'nat" — [animal] korbanos are different from ninan (that their intent Nnw% N7 invalidates them),
he meant 0'Nat 2N — most korbanos.

2. Rava: Rebbe Shimon validates ninian with intent for another minchah, not intent for a korban

Rava offers another answer to the contradiction between Rebbe Shimon’s rulings about a minchah whose kemitzah
was performed nnw?7 X7w: if he performed the kemitzah nnin nivwY — for the sake of another type of minchah, it is
fully valid, because the passuk says "nniann mun nx1" —and this is the law of the minchah, teaching %37 nnx MmN
niNann — there is one law for all different types of menachos. However, N2t niw7 nnan — if he offers a minchah for
the sake of a korban, it is invalid, because the passuk does not say “this is the law of the minchah and the nar —
korban.” After the Gemara explains how to interpret Rebbe Shimon'’s given rationale in the Baraisa, it points out that
if one shechts a 22n NNLN (i.e., brought for eating 17n) for the sake of a 0T nxLN, or for the sake of a NTIAV NNLN
D212, Rebbe Shimon would rule it valid (contrary to the standard halachah of a nnw? N7w nXoLN), since the passuk
says"nRoNN MIN NKRT" — and this is the law of the chatas, teaching nixvN 722 NnNX NN — there is one law for all
types of chataos.

3. Rav Ashi: Rebbe Shimon validates a kemitzah made nwnin niwY, not NnwnIn nNin DiIv?

Rav Ashi offers a final answer to the contradiction between Rebbe Shimon’s rulings: if the kemitzah of a nann was
performed Nnwnn nIv'7 — for the sake of a marcheshes, it is valid, because awnNn Xjp NaN1 — he is intending for it to
be for the sake of a particular vessel, n"709 X7 XNana nawnni — and intent for the sake of a vessel does not invalidate,
because it is a meaningless intent. However, if the kemitzah was made nwnin nnin nivw? — for the sake of a minchas
marcheshes, AwNN Xj? NAWNN N1 N?09T NNINA — then he is intending for a minchah, whose intention does invalidate.
The Gemara proceeds to explain how to interpret Rebbe Shimon’s given rationale in the Baraisa. The Gemara asks
that in the Baraisa’s case of a dry minchah for a "n72171" — [minchah] mixed with oil, it is obvious that he is referring
to a type of minchah, since he did not mention any type of '72. It answers that he may mean xn%va n'a DIwY — for
the sake of some [non-minchah] mixture (in contrast to an intent for the sake of a “shelamim,” which is the name of
a type of a korban).

Siman — Camel

The camel who ran away terrified when he saw a Kohen schecht a bull as a noa which was w2 because bulls are
obviously not a noa |21, confused the Kohen bringing a minchah who said he is bringing it nar ow?, and another
Kohen bringing a nann nnan to say he is bringing it as a nwnn, and not a nwnn nnan.
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The camel who ran away terrified when he saw a Kohen schecht a bull as a noa which was 1wa because bulls are

obviously not a noa |27, confused the Kohen bringing a minchah who said he is bringing it nar nwY, and another Kohen
bringing a Nnann nnin to say he is bringing it as a nwnn, and not a nwnIn nnan.
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1. Source that xvin nnan and NIXIp NNIn performed NNW? X?w are invalid

The Mishnah taught that although most ninan are valid when the nxmjp is NnW9 X7w, a XLIN NNAN and NIXIP NN
are both 7108 when their nx'np was nnw? X7w. The Gemara suggests that a XbIn NNan is invalid because NxvN
NInM ' — the passuk calls it a chatas, and that nixap nnan is derived from a gezeirah shavah ()1v |1V) from
chatas. However, the Gemara proves that this gezeirah shavah does not teach the laws of nnw? N7, because the
passuk about NRLN says "NRLN? NNIK VNWI" — and he shall slaughter it as a chatas, teaching 7w mM'w1 nnw? NNIN
n2109 nnwY — only it (a chatas), is valid when offered for its own sake and invalid when offered not for its own sake,
but all other korbanos are valid even when offered nnw% X7w. Instead, a similar derashah can be made by nnan
NDIN and NINIP NNIN, about which the passuk also says "N'N". Although the word "NIn" is also written regarding an
DWN, this does not teach that an Dwn offered INWY N7w is invalid, because it is written after i mopn — the
burning of the sacrificial parts, which itself is not 12un in the korban.

2. Rav: nnw? X?w nXnpw Inivn nnan is invalid, since it failed to be 1'nn

Rav said: Nn7108 NnWY K7W nxXNpw nivn NNan — the minchah of the 1niv whose nx'nj was performed NPY? KoY is
completely invalid, "M X721 1'% NRAL2'RIN = since it came to permit the new grain and did not permit it. Since the
purpose of this nnan is to permit wn, and it failed to do so (since a korban brought nnw% N7w does not count for
the obligation), it is 2109. Similarly, an 112 DN (of a nazir who became tamei, which allows him to restart his count)
or U1Ixn nwN (which allows the v1ixn to enter the nann), which were shechted |nw7 X7w are invalid, N2l 7'KID
N'wan X721 1'wanY — since they came to qualify their owners and did not qualify them (since they were brought 7w
[nw?). The Gemara explains why these exceptions were not listed in the first Mishnah of Zevachim and Menachos,
respectively. [On the next Daf, a Baraisa teaches that an u1IXxn DwX which was shechted Inw7 87w is valid, and Rav is
refuted.]

3. D"192n vs. |"1'wan, regarding bringing a korban after the owner’s death

Rav said that an 1'12 owN and vixn WX which were shechted |nw% X7w are 7109, since they failed to be 1'wan their
owners. The Gemara asks that the same should apply to an nI?'Ta WX — asham for theft and Ni7'wn DWN, that Ix2
1N92 N1 Ma2Y7 — they came for atonement and did not atone!? Rebbe Yirmiyah answers that we find a distinction
between |M923n and |"'wan, in that nnm INN7 INKT IN2 N'X [N93n — for there are some atoning [korbanos] which are
brought after the owner’s death, whereas no |"1'wan are ever brought after the owner’s death. This is illustrated by
a Mishnah which teaches that if a woman gave birth, brought her nxon, and died, her 'war' bring her n21y, which is
a 192n. However, if she instead brought her n71v and died, her |'wnI' do not bring her nxvn, which serves as a 1'wan
(to allow her to eat kodashim). The Gemara asks that if a nazir designated funds for each of his korbanos (which are
|"1'wan, since they end his nazir prohibitions) and died, an n71v is brought from the n71V money, and a oM%Y is
brought from the 07w money!? Rav Pappa answers that we never find y1ap "wan — a set qualifier brought after
the owner’s death. A nazir's korbanos are not a v1ap TwIN, since bringing any one of his three korbanos ends his
nazir prohibitions.

Siman — Door

Next to the Passul Menachos door where a XvIn NNIN and NIXAp NNan were left on the left side because they were
brought nnwY X%, and a "IV nnan brought nnw? X% was left on the right side since it came to be 1'nn the new
grain but did not permit it, there was another door where one wnI' entered to bring his late mother’s n21v which is
1921 but another man was prohibited to come through with his late mother’s nxvn since it is a 1'wan.
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Next to the Passul Menachos door where a Xvin nnan and NIXAp NNan were left on the left side because they were
brought nnw? X%, and a 11y nnan brought nnwY X7 was left on the right side since it came to be 1'nn the new grain but
did not permit it, there was another door where one wnI' entered to bring his late mother’s n21v which is 192n but
another man was prohibited to come through with his late mother’s nxvn since it is a 1'wan.
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1. Reish Lakish: nnw? N?w nxnpw 1ni1vn nnan is 1w3, but |*2ax81 '8 nn1'w

Reish Lakish says that a In1un nnan whose n¥Mp was performed NnwY X7w is valid, '7081 'N NIl — but its
remainder may not be eaten N1 1'NNI NNX INIVN NNIN R'ANY TU — until another InIvn NNan is brought and permits
it (since the MW is brought from wTN, and the first 1V did not permit wn). The Gemara asks, if the grain used in
this NNan remains forbidden in consumption, how can he offer it on the NatN? But the passuk says: "8 1w npwnn"
— from the feast of Yisroel, teaching that korbanos must be brought 28w "nINN N — from that which is permitted
to Yisroel for consumption!? Rav Adda bar Ahavah answers that Reish Lakish holds: Di1a 127 |nt1oinn '8 — there is no
disqualification of prematurity for a korban which will become permitted that day. Since this 1n1v’s b'w will
become permitted that day, when another W01y is brought, it is considered "78 @' npwnn" even beforehand. This
explanation is eventually refuted, and Rav Pappa answers instead that Reish Lakish holds: 7'nn mtn a'xin — the
illuminating of the eastern sky on the sixteenth of Nissan permits the new grain in consumption, not the bringing of
the Wnv. It is merely a mitzvah not to eat the o'W until the 11V is properly brought, so the grain is considered
"Ixwr npwnn”.

2. Rava: nnw? X»w nxnpw nwn nnin is fully 1w3, and its 0"1'w may be eaten

Rava says that a 1ivn nnin whose nxmMjp was performed NNW? X7 is w2, and its bDN'w may be eaten, and no
other "1Ivn NNan is required to permit it. He explains that Nnw7 N7w intent is completely ineffective for the nnan
INIWN: NTIAVY N 1N NIR N7V N2YNN 'R — because disqualifying intent is only effective by someone fit for the
avodah, N"TIAV7 NN 1271 — and only with something which is fit for the avodah, NTIav? 1NN DIpRAL—and only in a
place which is fit for avodah. The Gemara explains each phrase: “Someone fit for avodah” excludes the intent of a
DIN 72u31, who is unfit for avodah. “Something fit for the avodah” excludes intent about the A1nIwn nnan, which is not
fit for any other type of offering, NIin WITNT — because it is an anomaly, since barley is not ordinarily acceptable as a
nnan. “A place fit for avodah” means to exclude natn Da9) - where the mizbeiach was damaged, teaching that 71219
intent while the natn was damaged and unfit for avodah is ineffective.

3. Why a nan’s disqualification as a korban cannot be derived from nin Hva

A Baraisa darshens "1pan [n" — from the cattle n9LN NN NXIN? — to exclude a tereifah from being used as a korban.
The Baraisa asks that this should be derived from a kal vachomer: vin? mninw nin 2va nni — if a blemished
[animal], which is permitted in consumption for a commoner, N12X7? MIOX — is forbidden for the “Most High” (i.e., as
a korban), then a nanMv, which is forbidden in consumption for a LI'TN, should certainly be forbidden as a korban!?
The Baraisa explains why this kal vachomer cannot be disproven from 17n, 07, and nj"7n, which are all permitted to
n11) despite being prohibited in consumption. It concludes: nnawn oNI — and if you will respond that the kal
vachomer can be undermined, we have the above derashah which disqualifies n91v. The Gemara attempts to
identify the counterargument to the kal vachomer. Suggested proofs from niun nnan (which is wn, and forbidden
to a LI'TN), MILPN DILY (which is forbidden to make for a LI'TN), Shabbos (forbidden for a LITN’s NINN, but
permitted for TN and 'a0In), and 0'8%2 (permitted in a Kohen’s garments), are all rejected because 722 nnixn —
its commandment is such, and cannot be performed otherwise. This discussion continues on the next Daf.

Siman - Hay

The two Kohanim on a hay ride made from barley from the field the 11y was cut from who were arguing if

the D'"'w are eaten if the "IV was brought nnw? K7W, one saying you must wait for a new one to be brought and
one saying it can be eaten as is, were being pulled by a nam whose disqualification for a korban cannot be
learned out from his partner the nin va.
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The two Kohanim on a hay ride made from barley from the field the 1niv was cut from who were arguing if the nm'w are
eaten if the 11V was brought nnw? X7w , one saying you must wait for a new one to be brought and one saying it can

be eaten as is, were being pulled by a namv whose disqualification for a korban cannot be learned out from his partner
the nin v,

things to
remember

1. Reish Lakish: nxnpv "mivn nnan
NNY? X?v is 1w, but px M
1?aN)

We cannot leam
i from ona 75

2. Rava: XY nxnpv "nivn nnan
nnv? is fully "w), and its o'
may be eaten

3. Why a namv’s disqualification as a
korban cannot be derived from 2ya
on

A PROJECT OF ZICHRU' s




~ o
Z CHRU
N’
D'IN'0 — NINIn
ninInn ' — [IYxR1 o

19T

n910L 721097 nNnM whe A1

[271 ,70 MM 'RT 190 'PI9KT7 121 [AIN DY [DIT RXIYI DIN 7¥2N0 DIYA T¥N 190 TINY7 TWON 'NT 7'0n 'nan
NN N 7R NPYUNN K791 DNNA X791 XdNN 1901 'Nan nWEnl,N9M0N DX X'NXINT 720 N 710900 Th'A
NO'N '0IYNYT XN 7RO DPWNN KT DMIY NN NI'RY 1907 VID KPO1 VIWN NNN AV WK DN IRYh
AWK 72 XINNT 2ND WONN KN IYWIDN NYY A7 NN 72X ,0000 'K 0T RMIT wnn e ab anin KT
NYITEN 72K ,WYnT XNIT AWATRN 910271 N9I01T KON '0IYAYT X1'MIK NIN IV WK 7D XKINN0 AN 'KI !
1DMIY 720 |2 XIANT AND IWONN KR X'TN DN NYWTRRT K1T'WAT N9I01 910271

Yinp'21 "23'7 AITAY7 ANIN DX 71092 A¥XN7IY AanIn .2

I"2271 1I'T* YN X7¥ 019D 101NN D'TA2 10INA 01 7120 IR T [¥NPY NININAN 70 TNXI RVIN TN TNR NN
TR TR MK K'NA 12,7109 78N ynjz L7109 NN *7207 2"y nnina 'aa v 0% 'aa v Ty awrr Xno Ny
22 TNRI XVIN NI TAR XINNY 7 NN ,XYN2 0171090 72 7Y '] 2179 XN 2T IR 'Naal L' ymgz'l

QY NIIYV XOIN NN XNNY XN [FT2 [IYAY "R RINT 10X'NR U7 IR T [¥npy Dinian 75 ' nininn
11277 X' X7W W' ARl 7RIN R0 ,1TINN 11277 RN RTY NIY0 DR NN1901,10W ROIN RN KW D127
7"nP AWONN M1 '7109 N7 '¥n D TINN

751 UM 12D DX QX YINE'21 TR X'M 2 vna DX Dpitnn .3

SUTR 17'OKR1 YRR 27 |7 ynwunp RN RIR,RO'WYD RN 2T K2R RPT NDIN 'NANT TR yRpw 1T 20 nR
,709 U 72X UT' K71 ynpw X"T2 MNKX DINNIN ATIN' 201 "OXR' 2 '01* [ '0I' "0 K'INT 'NIN 1NN 'RI9KRYI
X 'NIN 1N M20 K7 'NN AN Q0 N7 9NN ,RNP KINN RIDRYTERIN 0D [KND X7 T 'R YR KT XIO'NI

,NIN RN 7D NN NYT TaY D R NTIAY IR 7109 DM 'R, N N7 Ty R7T AR R DT 7109 Dxmp
22 |Nn N7 TAYT TV ANTIAY 07NA X710 RD DT 07197 1" R T

27N :n'o
[NDNY T2 A'TANI ANIN YNPW 117 NO"'Y NN'DL,NI2AT ANIOKY 1DV NNIN NNYYI NN NXYIIY 27NN
7091 "D NN YT DIYN 'YW R7Y 17 MRY L Ymp!

Siman - Sword (A “vav” is straight like a sword)

The sword that punctured the lung of an animal making it a no"v and ineligible to be brought
as a korban, belonged to a arswordsman who mistakenly did kemitzah and returned the bowl
to a Kohen to redo, who told him that it would not be possible since the swordsman was
already mekadesh the kemitzah in a kli.
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The sword that punctured the lung of an animal making it a na"v and ineligible to be brought as a korban, belonged to a
a1 swordsman who mistakenly did kemitzah and returned the bowl to a Kohen to redo, who told him that it would not
be possible since the swordsman was already mekadesh the kemitzah in a kli.
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1. How to return the invalid kometz to the original 232 without being wTpn it automatically

NX1'M2 2 taught that an improperly performed kemitzah can be returned to the original *72, provided it was not
sanctified in the second 2. The Gemara asks that returning it to the first "2 should likewise sanctify and disqualify
it permanently!? Rebbe Yochanan answers: NUTA NN "W TN |'N MW 22 MNIX NNT — this teaches that a My 173 only
sanctifies with intent to sanctify what is placed inside, and this kometz was returned without intent to be wTpn it.
Rav Amram answers that it was returned above the airspace of the mw 172. This could not have been a nwiTa NO'2 -
heaped vessel, but n919v — rounded, to enable the kemitzah to be taken from the *72’s interior. Since returning the
kometz to the hole left by the kemitzah act would be wTpn it, the Gemara explains that he places the kometz at the
side of the 71, and shakes it, X7'n 2911 — and it falls inside on its own, QIpn N'TNNW "N NWYIT — and is considered as
if a monkey returned [the kometz], which is not wTpn it (for even if intent is not required, a human act is required).

2. Placing the minchah, performing kemitzah, and placing the kometz in a *22 on the ground

Rav Nachman asked Avimi how to perform kemitzah, and how to be wjpn the kometz, and Avimi answered each
time “with this '72” which was on the ground (if it would be a mw 72). When asked if one could perform kemitzah,
or be wTjn the kometz, with a 171 on the ground, Avimi replied: |n2 N'2 N21anT - “l meant where a Kohen lifted it.”
However, Rav Sheishess and Rava both derived that kemitzah can be performed from a "2 on the ground, from the
fact that only four Kohanim are necessary to remove the D190 on7 from the |N7w: two remove the two loaves, and
two remove the two |'2'12 — spoons of N1127, which are burned on the Natn, and their removal parallels kemitzah of a
normal minchah. Still, additional Kohanim are not required to lift the |nN?w during their removal, proving that
kemitzah can be taken from a 72 on the ground. Rava additionally proved that one may be wTjpn a minchah in a 172
on the ground, from the fact that four Kohanim place the new n1an on on the |n%w (two for the loaves, and two
for the '2'1a), and no Kohanim need to lift the |n7w. However, Rava said that the kometz cannot be placed into a 172
on the ground, deriving it from the parallel of oTh N72p of a korban, which must be in a lifted 2.

3. Receiving the kometz, nNvN 0T, or NXRLN 'N divided in two D72

The Gemara objects that Rava does not derive laws of placing the kometz from 0Tn Nn72p: regarding 1w 1p7Nw ynip
D'72 — a kometz which was divided into two vessels for sanctification, Rav Nachman ruled it is not wiTp, and Rava
ruled it is, although DT (of a n'na9n nxoNn) which was received in two 072 (less than the necessary nNTN V'Y in
each 71) is not valid!? The Gemara answers that Rava retracted this second ruling and agreed with Rav Nachman.
The source disqualifying DT received in two D'7] is presented: a Baraisa teaches that if one was wTpn less than the
shiur of water for nNLON M in one 72, and again in another 71, the water is invalid for nNON M, even after being
combined. They asked if the same applies to nxvN OT. Is the law of NXLN ' a ('21'0n NwnNY?) N27n, and cannot be
applied elsewhere? Or is its reason because "0'Ma 2101" — and he shall dip it in the water implies that the same
water used for dipping is the amount needed for wiTp? If so, the similar phrase regarding korban chatas, DT11...2101 —
and he shall dip...in the blood, would require a full nxT 1IV'w during N21. Rebbe Elazar said the law applies to DT
nxoN, and Rava quoted a Baraisa saying the same.

Siman — Gun

The obstacle training course for the Kohanim armed guard corps included returning an invalid kometz to the side of
the kli without intent to be wTpn it by shaking it so it falls in, taking kemitzah from a kli on the ground, and doing
an invalid kemitzah by dividing it into two keilim all in under a minute.
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The obstacle training course for the Kohanim armed guard corps included returning an invalid kometz to the side of
the kli without intent to be wTpn it by shaking it so it falls in, taking kemitzah from a kli on the ground, and doing
an invalid kemitzah by dividing it into two keilim all in under a minute.
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1. Machlokes if 2172 |n2 'm'an can become |'Rx¥NY? WITP

Regarding 7172 [n2 'man — [the Kohen Gadol’s minchah made of an |nwy of flour, divided in half and brought in the
morning and evening], Rebbe Yochanan says: |'NXN? NWITp NI'X — it cannot be sanctified in halves (in separate 0'72),
but must be placed together into one '72. Rebbe Elazar says: |'NXN? NWITH ['NXN? N2PW NN — since it is offered in
halves, it can be sanctified in halves. The Gemara asks that Rebbe Elazar should derive from the n%aj of nxon 0T,
whose requisite shiur cannot be received in two 0'72!? For we find that Rebbe Elazar derives the laws of one korban
from another, because he ruled that kemitzah inside the 22 is valid, |'2'12 19102 12130 oW — because so we find with
removing the spoons of n1117 of the n11an 0N (which serves as the kemitzah). The Gemara answers that Rebbe
Elazar derives the laws of one minchah from another, but not from the laws of 0T. Rebbe Yochanan’s source is the
passuk: NN'XNN...NNIN — a minchah...half of it, teaching 1n'xIN 2"NXI NN RN — bring the minchah whole, and then
halve it. Two Baraisos clearly teach to bring the |nwu whole, and according to Rebbe Elazar that is nixn?, but it
would be sanctified in halves as well.

2. Sanctifying flour alone, |nw alone, or n1117 alone ("12'xn |2w")

Rav said: |nw X721 nwITp NNIn — a minchah can be sanctified without oil, 0190 DN%21 121¥10 2w — for so we find with
the 0291 0Nn% (where oil is not required). A minchah can be sanctified without n2117, for so we find with a nnin
0'201 (which has no N1127). A minchah can be sanctified without oil or n1127, because a XbINn NNIN has neither. Nw
can also be sanctified on its own, based on the |nw aI7 of a metzora. n1127 can be sanctified on its own, based on the
n1127 found in the |'2'12 of the 019N nN%. Rebbe Chanina disagrees, and requires all three ingredients (flour, nw,
and n1a?) for sanctification. According to Rebbe Chanina, we must say that the reason the |Inwy vessel was
anointed was only to sanctify the xvIn NN, but it would not sanctify any other flour by itself. Similarly, the a17
vessel was anointed only to sanctify the |nw a17 of a metzora, but it would not sanctify any other oil by itself.

3. NIpTN can be wTpn solids

A Mishnabh states that Nn7n 72 — vessels designated for fluids sanctify liquids, and warn NIt — measures designated
for solids sanctify solids. N7n 22 are not wTjn solids, and wa'n niTn are not wTpn liquids. Shmuel said this ruling
only applies to NIt — measures for liquids, but Nip1T — basins (which are used for liquids) are also wTpn solids,
because the passuk says (about a basin and bowl): nnIn% w2 n%192 N0 0NN DNaw — both of them filled with fine
flour mixed with oil for a minchah. This proves that Shmuel holds that flour alone (“solids”) can be sanctified in a '72,
like Rav. Rav Acha miDifti asked Ravina how this passuk can prove that a p1tn can be wTpn solids, since this minchah
is liquid (since it described as "n7171" — mixed with o0il)? He answered: Nnaw wary N7 X2IX1 N7 — [the passuk] is only
necessary for the dry elements within [the minchah]. Meaning, some particles of flour inevitably did not become
mixed into the oil and remained dry. Since they too became sanctified, we see that a p1tn can be w1pn dry solids.
Alternatively, you can answer: X'nT ¥21'2 0T 1227 nNIN — a minchah (even mixed with oil) is considered solid relative
to blood (the normal usage of the patn).

Siman — Challah (Baker)

The Kohen challah baker preparing a |'n'an nnan for the Kohen Gadol by sanctifying the halves in two separate
bowls, organized his flour, oil and levonah separately on the table since they can be sanctified alone for various
menachos, and next to the p1tn where he had sanctified solids as well.
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The Kohen challah baker preparing a |'n'an nnan for the Kohen Gadol by sanctifying the halves in two separate bowls,
organized his flour, oil and levonah separately on the table since they can be sanctified alone for various menachos,
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1. M1y nnIN? yin n%71

Amoraim discuss: MU NNINY YIN n772 — if one mixed [a minchah’s flour] with oil outside the Courtyard, Rebbe
Yochanan says it is invalid. Reish Lakish says it is valid, because the passuk mentions pouring the oil and placing the
N1127 before mentioning Kohanim taking the kemitzah, indicating that from kemitzah and on, Kohanim are required.
a1 WA N1 npY 2u T2 — This teaches that pouring and mixing the oil are valid even if done by a non-Kohen.
N'W1 N7 '11 0119 N2 K7 NINJTAI — And since Kehunah is not required, doing it inside the Mt is also not required.
Rebbe Yochanan disagrees, and says that XIn 1721 nn"wuT |11 = since its mixing is performed in a [Mw] 173, so
although Kehunah is not required, it still must be performed inside the m1v. A Baraisa supports Rebbe Yochanan.

2. Nx'Np OTIP MONY NNIN

Amoraim discuss: NX™Mp 0TI MONW NNIN — a minchah which became deficient before kemitzah, Rebbe Yochanan
says: NIN7N'1 N NN N2 — he should bring more flour from his house and refill it, but Reish Lakish says he cannot,
and the minchah is disqualified. The Gemara explains that Rebbe Yochanan holds n"2 nvap nxmnjp - the kemitzah
establishes it as a minchah, so the disqualification (derived on amud beis) of "onw nnan — “a minchah which
became deficient” does not apply before kemitzah, and it may be refilled. Reish Lakish holds n'2 nvap 22 nwith —
the sanctity of the 23 establishes it as a minchah, and it is subject to the disqualification of monw nnin even before
the kemitzah. A Baraisa teaches that a |nw 217 of a uinxn which became deficient before being poured may be
refilled, although it was already placed in a mw 72. Thus, Reish Lakish is refuted.

3. Performing mopn for mopnY nx!mp |2 nonw o'y

Amoraim discuss: MbPN? NX'NMP |2 NoNY D' — remnants of a minchah which became deficient between the
kemitzah and the burning of the kometz, Rebbe Yochanan says [n'2u ynij 1'opn — one still burns the kometz for
them, but Reish Lakish says one may not burn the kometz for them. According to Rebbe Eliezer, who holds the
kometz can be offered even if the b"1'w are destroyed, all agree this deficient kometz can be offered. They argue
according to Rebbe Yehoshua, who holds that if the 0'w were completely destroyed, the kometz may not be
offered. Rebbe Yochanan says that Rebbe Yehoshua agrees that 1"nw'NT N2'n — where some of it remains, the
kometz may be offered. On amud beis, two derashos teach that a minchah which became deficient is invalid. They
apparently prove both of Reish Lakish’s opinions, teaching that a minchah which became deficient before kemitzah
is 7109 (and cannot be refilled), and that if on'w became deficient after the kemitzah, the kometz cannot be
offered!? The Gemara answers that the first teaches that if the minchah became deficient before kemitzah, it must
be refilled, and the second teaches that if D"'w became deficient after the kemitzah, then even though the kometz
may be offered, the 0w are still forbidden in consumption.

Siman — Tea Pot

At the Cake and Tea stand set up right outside the m1Tv a man who was mixing oil into a minchah was approached
by a Kohen asking him for some flour to fill in for a minchah which became deficient before kemitzah, just as they
heard an announcement from inside that even a minchah whose n'"1'w became deficient between nx'np and
MmN can be brought.
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At the Cake and Tea stand set up right outside the n11v a man who was mixing oil into a minchah was approached by a
Kohen asking him for some flour to fill in for a minchah which became deficient before kemitzah, just as they heard an
announcement from inside that even a minchah whose n'1'wy became deficient between nx'mjp and nwvpn can be
brought.
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1. U2 TR TR DXN? M m nxmph T T

On the previous Daf, Rebbe Zeira explained why nx'np performed 78nwa — with the left hand is 2109: a passuk about
nXmMp mentions "1923" — his palm, and since the passuk about U1Ixn states the oil is poured N'8NWn |NJN 92 %V —on
the Kohen’s left palm, and the word "n"xnw" is extra, it teaches that only this "q2" refers to the left, nipn %1 x&n
|'"R' NN 12'N 92 NNAW — but anywhere else that “palm” is mentioned, it means only the right one. Rava provides a
different source: since the Torah states to pour the oil “on the blood of the asham” which was placed on the ulixn’s
right hand and toe, why does the Torah explicitly write to pour it on the “right” hand and toe? Therefore, Rava
explains: nxmp? T T —the gezeirah shavah of "T' 7" teaches to require the right hand for kemitzah, nx*2n% 201 7221 —
the gezeirah shavah of "711 227" teaches to require the right foot for chalitzah of a nnar, and nuUX TR [TIX — the
gezeirah shavah of "1ix |TIX" teaches to require the right ear for boring the ear of an Nav T2V who chooses to
remain an Tav.

2. |'n' NN NI'R NN VAXX MNNIY DIpnN 72

Rabbah bar bar Chanah said: |'"a' X7 N2'8 N2IN21 VAXK 1INV DIpN 72 — wherever “a finger” and Kehunah are stated
in a passuk, it means none other than the right hand. This is derived from v11xn, where the passuk uses both terms
and explicitly requires |'n'. However, since the passuk of nxmjp only mentions Kehunah, and nxmj with the left hand
is 7109, Rava clarifies that wherever either "vaxx" or naIn2 is written, it means to require |'n'. Abaye asked Rava that
"na1n2" is written regarding w1217 0NN N2J%In — bringing the limbs [of a korban] to the ramp of the Natn, yet some
limbs of the Tnn |21 were carried in their left hands!? Rava answered that this rule only applies to something
which is 12un the ma3, similar to the procedure of the u1ixn. Regarding oTn N7, where the passuk mentions
naIna, the Tanna Kamma of a Mishnah invalidates n71p done with the left hand, but Rebbe Shimon validates it. The
Gemara ultimately explains that Rebbe Shimon holds that "naina" does not require |'n'; only "uaxK" does. Therefore,
Rebbe Shimon also allows np1 to be done with the left hand.

3. Second source for |'m' for kemitzah teaches ynipp wiT'j, or NDIN NNIN

Having established that the word "na1n2" alone requires using the right hand, and the word "naina" is written
regarding kemitzah, the Gemara asks why Rava’s gezeirah shavah of "1 1" for kemitzah is necessary. It answers: Tn
Ynip? — one source requires using the right hand for kemitzah, ynip wiTp% TN — and the other one requires using the
right hand for sanctifying the kometz in a mw 22. This answer does not suffice for Rebbe Shimon, who also has
another source requiring |'n' for kemitzah, because Rebbe Yannai says Rebbe Shimon does not require ynijp wITp at
all, and Rav Nachman bar Yitzchak holds that although he does require ynip wiTp, he holds it can be done with the
left hand. According to Rebbe Shimon, the Gemara explains that "1 7" teaches that the right hand is required for
kemitzah of a XbIN NNIN. Since Rebbe Shimon explained that oil and N1127 are not placed on this minchah Xin' N7w
ITINN 1120 — so that his korban should not be elegant, one might have thought that its kemitzah would also be valid
with the left hand, so this derashah teaches otherwise.

Siman — Minyan of Yidden

In the minyan of right handed yidden, where they had woven into the paroches |TIN [TIN DX'™207 9200 20 nxmp? ' 1
nui¥1Y, and everyone held up their right hand when the words vaxx or naina were read from the Torah, a member
bragged to a left handed guest that even kemitzah of a NvINn nNIn is done with the right hand.
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nu1Y, and everyone held up their right hand when the words vaxx or naina were read from the Torah, a member
bragged to a left handed guest that even kemitzah of a Xvin nnan is done with the right hand.
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1. How kemitzah is performed

Abaye asked Rava how kemitzah is performed, and he replied: 'wa'N 'xnpT1 — the way people take a fistful. Abaye
proves from a Baraisa which calls the fourth finger the "nxmp" that the little finger is not used in kemitzah, and the
Gemara clarifies that Rava meant niwn? — the little finger is used to even out the flour grasped with his three middle
fingers. Rav described kemitzah: ynipi 1T 09 2V VAN TV IMIVANN WY NaIn — he closes his three middle fingers until
he reaches the palm of his hand, and grasps what is inside them. A Baraisa darshens to do as Rav described, and not
Y112n — overflowing or I'"MIVAXN 'wK1Q — with just his fingertips. For a nann and nwmn, which were fried and then
broken into pieces before kemitzah, so edges would likely protrude from his hand, navp waxxalrnunn 19132 pnin
non7 — he smooths out [the kometz] with his thumb from above and his little finger from below. nwp NTIAY X' 1TI
wTpnaw — And this was a difficult avodah performed in the Mikdash, in addition to nj'7n and the n1'an of Yom
Kippur.

2. Questions about unusual forms of kemitzah, n2'an, and ynip wimp

Rav Pappa said that "i1xnip X7n" — his full kometz clearly implies 'wa'R 'xnpT1 — how people take a fistful. He asked
about several unusual forms of kemitzah, including: 'mIvaxN 'wR11 — with his fingertips (inserting them into the
flour and closing them up to his palm), |'TT¥n |0 — from the sides (pushing the back of his hand into the flour until it
poured into his palm from the sides), and n2un? nvnn — from the bottom up (inserting his fingers into the flour, with
the back of his hand facing the flour, until he lifted flour into his hand). Regarding n1'an — cupping hands for taking
MLy on Yom Kippur, Rav Pappa said that "I"1an X7n" — his cupped-handful clearly implies 'wa'x 19011 — how people
normally fill their hands. He asked about several unusual forms of na:an, including Mivaxx 'wN12, |'TTXN N (as
above), and IT 93N IT |21 1121 112 19N — if he cupped ML) in each [hand] separately and then brought [his hands]
together. Rav Pappa asked: XNInT n"1972 YnIp? n'paT — if one attached the kometz of a minchah to the wall of the 172,
is it a valid sanctification, since it is inside the 172, or is 12IN2 nNan — placing down inside the 172 floor required? Mar
bar Rav Ashi asked about one who turned over a '71 and attached the kometz to the underside. All these questions
are left unresolved.

3. How much of the n112? must remain at the end?

The next Mishnah states that ninw nan —if he increased its oil beyond its required amount, NnInw 1on — diminished
its oil, NN1127 10'N — or diminished its levonah, the minchah is 7109. Rebbe Yochanan says there are three opinions
about how much n2127 must remain until the kometz is burned. Rebbe Meir holds: 9102 ynipl n2'NNa ynip — there
must be a kometz of N1117 in the beginning during the kemitzah, and a full kometz at the end, at the mvpn. Rebbe
Yehudah holds there must be a kometz in the beginning, and |'01j 2w — merely two particles at the end. Rebbe
Shimon requires a kometz at the beginning, and only TNX DI — one particle at the end. Rebbe Yochanan explains
each Tanna’s source. Rebbe Yochanan says this machlokes only applies to n1127 brought along with a nnan, but
regarding NNXY 1921 NNAN N1127 — levonah coming by itself as an independent offering, all agree to require a full
kometz at the end (another Amora quoted below disagrees). Also, all would agree regarding the two |'2'12 — spoons
of N1127 brought with the 019N nn% that the full two |'xnp must be also present at the end.

Siman — Stars (The eleven stars in Yosef’s dream)

At the “Gold Star Kemitzah Course”, where one young Kohen got a big gold star trophy for doing a kemitzah
properly while another boy doing a strange kemitzah with the back of his hand was awarded a gold star trophy for
most creative kemitzah, a third boy got a big gold star for maintaining a kometz of levonah from the time of
kemitzah until the mopn.
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At the “Gold Star Kemitzah Course”, where one young Kohen got a big gold star trophy for doing a kemitzah properly
while another boy doing a strange kemitzah with the back of his hand was awarded a gold star trophy for most creative
kemitzah, a third boy got a big gold star for maintaining a kometz of levonah from the time of kemitzah until the
mopa.
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1. nimiav of a minchah performed with intent of In1pnY yin or 11017 yin

The next Mishnah teaches that if one performs kemitzah with the intent to eat its D"1'w (or a n'1 of its b"1'w), yINa —
outside the N1y, or to burn the ynip (or a n'm of it), or the N1127, YIN2, the minchah is 7109, but does not obligate
ma for eating it. If he intended to eat D"1'w or burn ynip or N1127 the next day, it is 71219, and obligates N12. The
Mishna presents a rule: anyone who performs kemitzah, places the kometz in a mw 172, brings it, or burns it on the
nam, intending 21287 1I27TY 12T 71087 — to eat something meant to be eaten, 1'LHN? 12T 12T 1'VHINII — or to burn
something meant to be burned, nipn? yin — outside its prescribed place, it is 7109 but does not obligate M2, but if
he intended to eat it or burn it 12017 yin — beyond its time, it is 71212 and obligates kares, INIxN21 1NN ANp'w 11711 —
provided that the permitter is offered according to its requirements, i.e., that the kometz (which permits the
minchah’s D"'w to be eaten) was offered without additional disqualifying intent. The Mishnah illustrates numerous
cases of this principle.

2. If burning the kometz for nonw n"'w can effect 2122 or remove n7'wn

The Gemara asks, according to the opinion that nonw nm'w —if the remnants became deficient between the
kemitzah and MmN, one may still burn the kometz, about which we rule that the bm'w may not be eaten, 1nn
212191 1N2'WApMY7 MLPN 1IN INMT — what is the halachah whether burning [the kometz] will effectively establish
piggul, "2'un TN 1N2'p9%1 — and remove them from being subject to me’ilah?

Rav Huna says that even though Rebbe Akiva said xxI"2 Nn2uin N1 — throwing the blood is effective to remove
me’ilah from kodashim which left the ntv before npT, that is only for the disqualification of xxI', n1a'wa NMMINT —
since [the korban] still exists, XIn T1NX 12T NNNN 21091 — and its disqualification is external (i.e., the airspace of
Yerushalayim), but regarding |Inon — deficiency, NIn n'aixT 821097 - which is an intrinsic disqualification, the mvpn
would not remove me’ilah. Rava says the opposite: even though Rebbe Eliezer says np"t does not remove me’ilah
from xx11, that is only for xxI', D192 N7 — which is not inside the NTy, but [NoN, which is inside the N1, zerikah
would remove it from me’ilah. Rava later retracts based on a Baraisa, but Abaye deflects his proof.

3. I'9qDXN MLPNI NPIR 'N

The next Mishnah states: n'T 'xn2 1'bPN71 DT YN 21087 — if one intended to eat a half-zayis (of b'w) and to burn a
half-zayis (of kometz) the next day, 7w — [the minchah] is valid, |'a10x¥n ML N7'IN |'RY — because intentions for
eating and burning do not combine to a N'TJ. The Gemara infers that these intentions do not combine because they
are about different acts, q1OXN 712K7 1277 'R 12T 210871 21287 8 — but if he intends to eat [a n'T 'xn of DM'w] and
eat [a n'1'xn of] something not normally eaten (i.e., the ynip), it would combine to invalidate the minchah. But the
previous Mishnah taught that intent to eat 71287 1077 |'NW 12T is not effective at all!? Rebbe Yirmiyah says this
Mishnah is Rebbe Eliezer, who disagrees and holds natn [N7:ax7] 0T N7'aNN 'awWNN — one can have intent about
something meant for human consumption to be consumed by the mizbeiach, DTN [N7'2X7] N2t N7'aNNI — and have
intent about something meant for the mizbeiach’s consumption to be consumed by a person. Therefore, these two
intentions can combine. Abaye explains the Mishnah differently.

Siman — Twelve Brothers

The oldest of twelve Kohen brothers who helped his siblings remember that 1an12 yin with a minchah is chayav n1a
whereas InipnY yin is not by writing the word "N12" on a big clock, and then challenged them by holding up a bowl
where the n"1'w had become deficient between the nx'jp and the mvpn and asked if burning the kometz can
effect 21212 or remove n?'wn, had his two youngest brothers dressed in n2'ax and mMvpn costumes stand far away
from each other to teach that j'aqvxn '~ mpnl aax.
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1. Machlokes about kemitzah with intent to burn levonah 1nnY% (1'nnn Nx %90 1'nn ')

The second Perek begins: NnNann NX ynipn — one who performs kemitzah on a minchah with the intent to eat its
D'w or burn its kometz the next day, Rebbe Yose agrees it is fully 71119. However, if he performs kemitzah with the
intent to burn its levonah 1nnY, Rebbe Yose says it is 7109, but has no M3, and the Chochomim say it is fully 21x1a.
The Gemara explains that the Mishnah'’s first case clarifies that Rebbe Yose’s reasoning is not that he holds |"*22an |'x
1NN 'XN1 — one cannot effect piggul with half of the permitter (here, the N1127 alone). Rather, his reason is because
MNN NN 72910 1NN 'R — one permitter cannot effect piggul on another permitter. Thus, an avodah with one 1'nn
(the kometz) with intent about another 1'nn (the N1127) cannot effect 71x1a. Although the Rabbonon agree that one
1mn generally cannot effect 71219 in another 1'nn, they disagree here, because X1n TN2 1W2AH'RT N2'N — where [the
two |"''nn] were set together in one 22 (which the ynip and n1117 are), 'T TN2 — they are like one item, so intent
about one 1'nn during avodah with the other effect 21a1a.

2. 2109 112 N7 vIP'?

Rebbe Yannai said: 7100 112 n1122 vip'? — if the gathering of the levonah from the top of the flour is done by a non-
Kohen, [the minchah] is invalid. Rebbe Yirmiyah explains the reason: N1 1WAl N271n DIwnN — they connected this to the
law of “bringing” (one of the four essential NiTIAV of a minchah), since gathering up the n1127 brings it closer to the
natn. Although the 1 did not walk with the n112% toward the natn, Rebbe Yannai holds n271n nnw 7212 N7w na%21n —
bringing not by foot is called “bringing,” and n7109 112 N27I1n — bringing performed by a non-Kohen is invalid.

3. Machlokes if 71a1a intent about one n7n makes the other 7121

The next Mishnah states that if one shechted the two n'wa121 — lambs (of Shavuos) with the intent to eat one of the
two ni7n the next day, or one burned the two |'2'12 of the 019N nnY with the intent to eat oTON N TAX — one of
the two arrangements of loaves the next day, Rebbe Yose says: I'’v aw'nw 170N INIXI N7NN INIX — that loaf or that
arrangement about which he intended is 71219 and incurs M2, but the other is merely 2109, and does not incur n.
The Chochomim say both are full 71219. Rav Huna says that Rebbe Yose’s opinion applies universally, and he would
hold that if one had 71x1a intent about a korban’s right thigh, 28nw 9w ' 72an1 87 — the left thigh does not become
piggul. This can be explained logically: nknIbN NwuNn Nawnn X9y N7 — [piggul] intent is no better than tumah; just
as one detached limb which became tamei is not metamei the other limbs of the korban, the same applies to 71a1a.
Alternatively, this can be derived from a passuk: Xwn N 1311 N22I8N walnl — and the person who eats of it shall
bear his sin, implying that N2 applies to one who eats "11nn" — from “it” (the particular limb about which he
intended), N'ann 871 — and not for eating from its fellow (another limb). Rav Huna’s explanation for Rebbe Yose is
rejected on the next Daf, and another explanation is given.

Siman — Bar Mitzvah Bachur

When the Kohen Bar Mitzvah bachur got so overwhelmed that he was finally allowed to do the avodah that he did
kemitzah with intent to burn the n112? the next day, and his friend the 9t who came along for the celebration
gathered up the n1127? making it 2109, the bar mitzvah boy’s father got so distressed that he burned the |21 of
the n19n onY% with intent to eat one of the piles of loaves the next day.
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1. 71xva for "yina nwwan 121" of Ni'man nixvn

The Gemara brings three sources to disprove Rav Huna’s statement on the previous Daf, that Rebbe Yose holds that
%1019 intent about one part does not render the rest of the korban 71x1a. In the second proof, Rebbe Yose in a Baraisa
discusses 71219 of niMan NINLN — “inner” chataos, whose blood is sprinkled inside the 22'n. He says: that if he had
%19 intent with something done outside the 720, it is 71219, but not if he had 71a1a intent with something done
inside the 72'n. Thus, whether he intended to sprinkle the blood on the an nam the next day, or had 71a1a intent
(about an “outside” avodah) while he sprinkled the blood inside, it is not 71219. However, if he shechted outside
intending to pour the D"'w or burn the |MIN'X the next day, it is piggul, YIn2 Nwyin 1272 YIN2 NAWNNY — because
there is intent outside about something done outside. Since consuming 7122 blood (or any 1'nn which has no 1'nn
for itself) never incurs M2, Rebbe Yose must mean that through 71a1a intent about the blood, he is liable to mn2a for
eating the korban’s meat, disproving Rav Huna’s statement!?

2. Rebbe Yose considers on?n M and 01190 0nY separate items for 71219, but they can be combined

On the previous Daf, Rebbe Yose ruled that 21a1a intent about one loaf of bn7n 'Mw does not render the other loaf
21219, yet he ruled in a Baraisa that 71x1a intent for a n'1a from both loaves can combine to make 21a1a. Having proven
that Rebbe Yose agrees that 71219 about one part makes the entire korban 21a19, Rebbe Yochanan gives a new
explanation of Rebbe Yose’s ruling: TNX qi1x [NwY 1Man — the Torah made them one item, |'a1a 2w KWV 2N2NI — and
the Torah made them two (separate) items. They are considered one item, 'TTNN '12UNT — because they are essential
to each other, and both are required to offer either. Yet, they are considered two items, because Hashem said they
should be made separately. Therefore, regarding 71219, they can also be considered one item or two items: N1V
|'2vnn — if he combined them (by intending to eat a n'1a from both), they are combined and the 71219 is effective;
1279'n 1n1159 — If he separated them (by intending 71a1a only about one of them), they are separated, and only that
loaf is 2119,

3. Combining 21219 intents during different niTiav

A Baraisa states that if one intended during shechitah to eat a n't 'xn, and then intended during npT to eat a N'T'xn
(the next day), it is piggul, |'a10Xn NPT ND'NWW 119N — because shechitah and zerikah can be combined for 21a1a.
Some inferred that only shechitah and zerikah, |/'nn In"INNT — which are both permitters (since shechitah permits
the blood for the nam), can be combined, but n727 and Na%1n cannot. Others said that if shechitah and zerikah,
|PNNT — which are distant from each other, can be combined, then certainly n271n and n%21j, which are near each
other, can be combined. The Gemara objects that Levi taught a Baraisa ruling that none of the four nITiav can be
combined for 7121a!? Rava answers that this second Baraisa reflects Rebbe’s opinion: if one shechted one wa2 of
Shavuos intending to eat a n'T 'xn of one DNY, and shechted the other w11 intending to eat a n'T 'xn of the other on?
(the next day), Rebbe says it is 1w, proving he does not combine two separate half-zayis intents. Abaye rejects
Rava’s inference, because Rebbe’s case was combining a n't 'xn from one half-1mn with another half-ann (each of
the two lambs), but perhaps he would agree to combine two half-n'm't from one full 1'nn with another (i.e., two
nimav)!?

Siman — Hand (Juggler)

At the mock Piggul juggling show the juggler juggling nirn1a nixvn cups tried hard to concentrate only on avodos
done on the outer natn and not on those done in the Heichal, while another juggler told the crowd he could
juggle the two sedorim of the n19n nn? either separately or together, and a third one juggled shechitah knives
and kabbalah jugs showing that two niTIav can be combined for piggul.
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At the mock Piggul juggling show the juggler juggling ni'nna nixvn cups tried hard to concentrate only on avodos done
on the outer N2t and not on those done in the Heichal, while another juggler told the crowd he could juggle the two
sedorim of the nn9n nnY either separately or together, and a third one juggled shechitah knives and kabbalah jugs

showing that two niTIav can be combined for piggul.
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Siman - Fruit Bowl (Tu B’Shevat)

The Rabbi yelling at the Kohen who put one of the nn7n 'nw into a xnvufruit bowl, since now
he would have to burn both of them, confused the Kohen doing zerikah on the 'wa>
naxvinto thinking about eating a kezayis of combined "wa and bn'served in a fruit bowl
the next day, which would make the korbon 2129 but not the n»oa.
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The Rabbi yelling at the Kohen who put one of the nnn mw into annv fruit bowl, since now he would have to burn
both of them, confused the Kohen doing zerikah on the nIxv 'w11 into thinking about eating a kezayis of combined
awa and onY served in a fruit bowl the next day, which would make the korbon 7129 but not the n'aoa.
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1. Machlokes about being 1'nn 'xna 729n

The next Mishnah states that if one had 71219 intent during the burning of the kometz but not of the n11%, or during
the burning of the n1127 but not of the kometz, Rebbe Meir says it is 71a1a and obligates m2, but the Chochomim say
INNN 222 7229'w TU M2 11 'R — it does not incur kares unless he intends piggul during the entire permitter (i.e., the
burning of both the kometz and n1117). They likewise disagree about shechitah of one of the b'wa1 of Shavuos with
71219 intent to eat the two accompanying loaves the next day, or burning one of the |'2'1a with intent to eat the on?
D190 on the next day, since each case is 71212 intent about half the 1'/nn. Rav says the machlokes only applies where
he placed the first 1'/nn on the mizbeiach njp'nwa - silently (without specific intent) and the second 1'nn with 71219
intent, but if he placed the first 1'nn on the nam with 21a1a intent and the second np'me3, all agree it is full 71219,
NYIV XIN MWK NUT %V NnwIvn 22w — because anyone who does several acts does the later ones according to his
original intent. Shmuel says they argue in both cases.

2. n2721ma 7219 of a 1N 'xn

The Gemara asks: Nn271n2 72a1a — if one had piggul intent while bringing the ynip (but not the n1127) to the Natn, is this
considered piggul of a 1'nn 'xn? Rebbe Yochanan says: nXMp2 n171n — bringing is the same as kemitzah. Just as
kemitzah makes piggul with intent about just the kometz (since there is no parallel kemitzah of n1127), so too NJ7IN
of just the kometz makes piggul (as will be explained). Reish Lakish says: n"bjpn2 N271n — bringing is the same as
burning; just as burning just the kometz with 71219 intent does not make 71219 according to the Chochomim, so too
n2721n of the kometz with 71219 intent does not make 71x1a (since N1127 also requires N271N, the N271n of the kometz is
only half the avodah). Rava explains that Rebbe Yochanan holds that although na%1n involves the n1127 as well, 72
NNN NI'RY NTIAY — any avodah which does not permit the korban nnxy 1191 N7V 9297 X'N NAIWN NTIAY — s
considered a significant avodah that can effect piggul by itself. Since n271n is not essential to a korban (since the
ynip and N1127 can be passed from one Kohen to another until the nam), each n271n is considered a full avodah,
although each is done with a 1'nn 'xn.

3. 1712 yni n%2¥ TV DIWNIY 21287 DIYNIY 10N

Amoraim discuss: DIwnIw 21287 Diwniw 1'opn — if one burned a sesame-sized [piece] of the kometz on the nam
intending to eat a sesame-sized [piece] of the b'w the next day, 1712 ynijp n2aw TV — and did so repeatedly until the
entire kometz and N1117 were finished, there is a three-way machlokes between Rav Chisda, Rav Hamnuna, and Rav
Sheishess: one says it is fully 71219, one says it is merely 7109, and one says it is "w2. The Gemara explains how all
opinions of Tannaim in cases of a 1NN 'xn can agree with any opinion in this case. Therefore, it explains that the
opinion that this case is full 21219 holds 722 mvpn 717122 N72'a8 T - [burning the kometz in sesame-sized
increments] is @ normal manner of burning, and [eating the D"'W in sesame-sized increments] is a normal manner of
eating (thus, both the mbpn and 7119 intent are effective). The opinion that the minchah is 2109 holds that although
it is a normal manner of eating, it is not a normal manner of "N, so it is like a minchah whose kometz was never
burned, and is invalid. The opinion that it is fully "w2 holds that it is legitimate mvbpn, but not a legitimate manner
of eating; thus, the minchah has a valid mvopn, but the 71a1a intent is ineffective.

Siman — Toes (Acrobat with large toes)

The Piggul Brothers Acrobat Team performing the 1'nn 'x¥n routine featuring one acrobat with large toes swinging over a
mizbeiach with pigul intent during the burning of the kometz but not the levonah, as another did somersaults as he did na%71n of
the minchah but not the levonah with piggul intent, wowed the crowd as a third acrobat stood on his tippy toes the whole time
while he burned a sesame-sized piece of the kometz on the nartn intending to eat a sesame-sized piece of the b"1'w the next
day, and did so repeatedly until the entire kometz and levonah were finished.
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The Piggul Brothers Acrobat Team performing the 1'nn 'xn routine featuring one acrobat with large toes swinging over
a mizbeiach with pigul intent during the burning of the kometz but not the levonah, as another did somersaults as he
did na%1n of the minchah but not the levonah with piggul intent, wowed the crowd as a third acrobat stood on his tippy
toes the whole time while he burned a sesame-sized piece of the kometz on the natn intending to eat a sesame-sized
piece of the n"1'w the next day, and did so repeatedly until the entire kometz and levonah were finished.
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1. Machlokes if mopn n729n mvpn

The XN'TANIOT 'anN — Sharp Ones of Pumbedisa said: mvopn N722an mopin — burning of one 1'Nn 'XN can effect
piggul in the burning of another 1'nn xn. Thus, burning the kometz with intent to burn the n1117 the next day makes
%19, Although the Rabbonon hold one cannot effect 71219 with a 1'nn 'xn, that is where he intended to eat the bm'w
the next day, but the N1127 is Xn"' XN7'N1 — remained in its proper state. But where his 2121a intent was about
burning the levonah, T 1'nn n'2121 N2 aW'NT NN — it is considered like he intended [piggul] about the entire 1'nn.
Rav Chisda was quoted as saying mbpn N229n mopn 'K — burning of one 1'Nin XN cannot effect piggul in the
burning of another 1'nn xn. Even Rebbe Meir, who holds one can effect 71a1a with a 1'nn 'xn, that is only where his
intent was about the Dm'w, InT'T 1NN ynIpT — because the kometz is a permitter of the remnants, but since the
kometz is not a 1'nn of the N1127, the MbpN of the kometz cannot effect 7119 through intent about the mopn of the
n1119.

2. If one burned the kometz intending to burn the n1117 and eat the o"'w the next day

Rav Hamnuna said: 81120 111 12 Y228 XN7'M K — Rebbe Chanina gave this point over to me, 'RTIN7N N'7121 2 X72'pNI —
and it is as valuable to me as all of my learning: if one was 10N the kometz with the intent to burn the N1127 and
eat the D"1'w on the next day, it is 71a19. The Gemara asks that if he holds nvpn of one 1M 'xn can make piggul
with the other (like the Xn'TaniaT'ann), or that one can make 719 with a 71'nn 'xn (like Rebbe Meir), he should
have only mentioned the relevant part of the case. If he was teaching both, he should have discussed a case where
he had one intent or the other. Therefore, Rav Adda bar Ahava says that Rav Hamnuna holds n722an movpn '
mopn, and 1N N1 2290 |'N. However, in this case where he had piggul intent about burning the n1127 and eating
the Dy, it does become piggul, NNInN N7121 NawnNn N2 XbWaT — because his 21xa intent spread throughout the
entire minchah.

N1 ynipan -2 p19

3. Machlokes about 71219 intent to eat items meant for mvpn, or vice versa

The third Perek begins: if one performs kemitzah with the intent 212x7 1277 |'"Rw 12T 21287 — to eat something not
meant to be eaten (rather, to be burned on the nan, i.e., the kometz or levonah), 1'OPN? 12T |'KW 12T 1'DPN7I — or to
burn on the nam that which is not meant to be burned (rather, it is meant to be eaten), and intended this to occur
12117 yIN or N1;M?7 yIN, the Tanna Kamma says the korban remains valid (because his intentions were not legitimate),
but Rebbe Eliezer invalidates it. Rebbe Yochanan explains Rebbe Eliezer’s source: the double phrase "72x' 280"
hints to two kinds of consumption, DTN N7'aN — human consumption and N2TN N7'aN — “consumption” of the
mizbeiach (i.e., mopN), teaching that 21a1a intent also applies to Mopn. Rebbe Eliezer additionally compares the
two, teaching that nat% D8 N%'aNN 'awnn — one can have intent about something meant for human consumption
to be consumed by the mizbeiach, and vice versa. Rebbe Zeira objected that if Rebbe Eliezer considers it piggul
NN'MINTR, it should incur M2, yet Rebbe Yochanan said that Rebbe Eliezer does not obligate N2 in this case!? Rav
Assi replied that Tannaim disagree whether Rebbe Eliezer’s opinion is |3221T or XNn"INT. However, the basis for this
machlokes Tannaim is rejected.

Siman — Used Car Salesman

When the Kohen told the used car salesman the fiery red car reminded him of the time he burned the ynijp with
intent to burn the n1127 the next day, and his friend, never one to be outdone, said he once burned the ynip with
intent to burn the n1117 and eat the b"1'w the next day, he replied he once saw someone burn the ynip with intent
to eat the n1117 the next day.
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When the Kohen told the used car salesman the fiery red car reminded him of the time he burned the ynip with intent
to burn the n111% the next day, and his friend, never one to be outdone, said he once burned the ynip with intent to
burn the n112% and eat the n"'w the next day, he replied he once saw someone burn the ynip with intent to eat the
MI1? the next day.
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Daf 18 — n* QT

1. INI'a D27V 121N MIN N2ATY 03N 'T'RYN DIMIPNR

Yosef HaBavli was once sitting before Rebbe Elazar ben Shamua, to whom he was extremely beloved. Yosef asked
Rebbe Elazar about the halachah of shechitah with intent to leave over some of the blood until the next day, and
Rebbe Elazar replied that it is 1w2. He repeated this ruling several times, but on the fifth time, he added that Rebbe
Eliezer says it is invalid. Upon hearing this, '712n qoI' 9w 119 120X — Yosef HaBavli’s face lit up. Rebbe Elazar ben
Shamua said: NNV TV 1MUY 122111 X7¥ I8 NNITA] qOI' — “Yosef, it seems to me that our teaching was not correct
until now.” Yosef explained that he reacted this way because he recalled that his former teacher, Rebbe Yehudah,
taught him that this case is invalid, but none of Rebbe Yehudah’s other talmidim remembered him saying so. Now
that Rebbe Elazar ben Shamua related that Rebbe Eliezer invalidates the korban, mTax '2 mtnn — “you have
returned to me my lost [teaching].” Rebbe Elazar ben Shamua’s eyes flowed with tears, and he said: 'Tn7n Dawx
NI D22V '2'AN NIN N2TY 0'NaN — “Fortunate are you, Torah scholars, that the words of Torah are especially dear
to you!” He applied to Yosef HaBavli this passuk: mn'w 8 0I'0 72 7NN ManR NN — How [ love Your Torah; all day it
is my conversation!

2. Non-essential niTiav of a minchah (e.g., n'7*91)

The next Mishnah states: px' X7 — if one did not pour oil into the minchah (the third and final pouring),

991 8% — or he did not mix the oil and flour (but poured the entire 217 in without mixing it), Nnna X71 — or he did not
break the minchah into pieces (required by all menachos which are baked before kemitzah), or he did not salt it,
wave it, bring it near the natn, or smear it with oil, the minchah is still valid. The Gemara clarifies that pouring the oil
is actually 212un, and the Mishnah’s case is where the nj»'x' was performed by a non-Kohen, teaching that this is
valid. Still, the Mishnah’s next case of "771 87" means that even if it was literally not mixed at all, it is still valid, as
Rebbe Zeira taught: n7'27 "xn 22 — any [minchah] which is fit for mixing, 12 n13un N2 'k — actual mixing is not
critical to it, and it is valid without it. 02127 &1 13'8w 921 — But any [minchah] which is not fit for mixing, e.g., if the 192
contained more than sixty issarons of flour, which cannot be mixed properly with the oil, then 12 naaun N7 -
mixing is critical to it, and the minchah is invalid.

3. Rebbe Shimon holds na1n2a pn 17 '8 ATIAVA ATIND 1'RY 0] 72

Rebbe Shimon taught in a Baraisa: NnTIaua nTin 12'RY [n2 22 — any Kohen who does not accept the avodah (as
commanded by Hashem, but believes they were invented by Moshe) n11n2a p%n 17 '8 — does not receive a portion of
the kodashim foods of the Kehunah, because the passuk says: pIw NN 17 NNK 1220 2700 NNEDM7WN DT NN 2NPNn
NN ' — one who offers the blood of the shelamim and the fat, [one] of the sons of Aharon, the right thigh shall
be his as a portion. This teaches that only one who accepts the avodah has a portion of the kodashim foods of the
Kehunah, n11n22 p7n 17 '8 NTI2V2 NTIN 1'RY — but one who does not accept the avodah has no portion of the
kodashim foods of the Kehunah. He darshens that this applies to fifteen other niTiav: pouring (oil), mixing, breaking
(the minchah into pieces), salting, waving, bringing the minchah near, kemitzah, "opn, melikah, n191p — receiving
blood in a mw 7, sprinkling blood, making a nvIo drink the sotah waters, n72un Nay, purification of a metzora,
and 0'91 NIN'Y, both inside and outside the Mikdash.

Siman — Chuppah

The Rabbi on the way to receive his berachah at the chuppah while the choir sang D'nan 'mn%n pawk told his
talmidim not to worry that he had poured the oil into the minchah without mixing it in his haste to get to the
wedding because 12 n12vn a1 'R 027 "IN 7], and instructed them not to give any of the kodshim meal being
served to the Kohen who didn’t believe in the avodah.
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The Rabbi on the way to receive his berachah at the chuppah while the choir sang n!man '1n%n nawx told his
talmidim not to worry that he had poured the oil into the minchah without mixing it in his haste to get to the wedding

because 12 n12avn a1 'R 0222 IXIN 73, and instructed them not to give any of the kodshim meal being served to the
Kohen who didn’t believe in the avodah.
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Daf 19 - 0 7T

1. Shechitah does not need to be done by the n'2v2a of a korban, except for the 1192 DI 19

The Gemara asks that Rebbe Shimon, who darshens a “vav” to add a second subject onto a previously mentioned
subject, should require a Kohen for shechitah, since the “vav” introducing Kohanim in the passuk is mentioned after
shechitah. It answers that since shechitah is written near N2'no — leaning on the animal, we derive that just as n2'no
is performed by 01, shechitah is also valid with a 11. The Gemara asks that we should also derive that just as n2'mo
must be performed D' 2u11 — by the owners of the korban, the owners should also need to shecht their korban!? The
Gemara first answers that since N1, which is the "9 7p'v — main cause of atonement, is not performed by the
owners, certainly the same should apply to shechitah. If we cannot derive "wan xwn 1wan — “possible” from
“impossible” (i.e., shechitah, which can theoretically be done by the owner, from zerikah, which requires a Kohen),
then we can answer that the Torah specified that on Yom Kippur, the Kohen Gadol shechts the bull "17 "wN" — which
is his, 0'9v1 |2'va X7 XNV NL'NYT 773N — implying that shechitah normally does not need to be done by the owner.

2. Machlokes if taking a kemitzah by hand is 1aun

Rav said: Nnnian mMIN2 2man 17 1'TNnw DIpn 72 — wherever the Torah repeated itself to you regarding minchah, 11'R
12V7 KIN — it is only to teach that the law is essential to the minchah. Shmuel says that only w1 — fine flour and |nw
— oil, which are repeated, are 12un, but other things which are repeated are not 212un. Since Shmuel surely agrees
that repetition of a law teaches that it is 12un, the Gemara explains that they are arguing about the law derived
from the phrases "Ixnipa" "ixnip X" — “his full hand” and “in his kometz”: yni? nTn nwWuY' X7w — that one may not
make a measure for the kometz; rather, one must take kemitzah with his hand. Rav says that this law is 12un,
because during the inauguration of the |awn, it is repeated: nann 192 X711 NNann NX 2l — and he brought the
minchah near, and he filled his palm from it, indicating it must be taken by hand. Shmuel responds: X7 nuwn nniT
['97' — we do not derive permanent laws for generations from laws of a one-time [minchah].

3. Machlokes to which part of the nam to perform nwan of a minchah

The Gemara asks that two pesukim dictate to bring a minchah close to the nam, yet nwan is not 12un!? It answers:
NTINT NIN DI N7 VIAR? RInn — that comes to establish the location [of the Natn] to which the minchah is brought. In
a Baraisa, the Tanna Kamma says that "'n 197" — before Hashem would indicate the minchah should be brought to
1wn — the west side of the N1, whereas the phrase "namn 19 98" — to the front of the mizbeiach implies DINT —
the south side (where the ramp is located). This apparent contradiction leads to the conclusion: nmiNT N2 nwan
NN — he brings it to the southwest corner (of the Natn), NP YW NTIN T2 — to the edge of the corner, ' —and
that is sufficient. Rebbe Eliezer says that wherever you find two pesukim, one which fulfills itself and fulfills the
other, and one which fulfills itself and negates the other, we follow the passuk which fulfills both. Since placing the
minchah on the western side would not fulfill “the front of the natn,” the Kohen places it on the southern side,
which does fulfill “before Hashem” (because he holds the south side of the natn was opposite the Heichal entrance).

Siman — Yacht

On the Kodshim Cruise Yacht where everyone was invited to shecht everyone else’s animal, because only the
Kohen Gadol on Yom Kippur has to shecht his own, the commotion around the troublemakers trying to throw the
shipments of Kemitzah measuring cups overboard, was disturbing the kids’ shuffleboard game where they pushed
bowls of flour towards the southwest corner of the mock mizbeiach.
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On the Kodshim Cruise Yacht where everyone was invited to shecht everyone else’s animal, because only the Kohen
Gadol on Yom Kippur has to shecht his own, the commotion around the troublemakers trying to throw the shipments
of Kemitzah measuring cups overboard, was disturbing the kids’ shuffleboard game where they pushed bowls of flour

towards the southwest corner of the mock mizbeiach.
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1. Is salting a minchah 1avn?

On the previous Daf, Rav taught that anything which is repeated in the parsha of ninin is 21aun. This is challenged
from n%n — salting, which is not repeated, yet a Baraisa teaches that it is 12un!? In a Baraisa, Rebbe Yehudah says
that "NIn D%10 N0 NM2" — it is an eternal covenant of salt teaches N7nN1 MINK N2 XNNW — that there will be a
covenant said regarding salt, requiring it for korbanos. Rebbe Shimon derives this from a gezeirah shavah from
Kehunah, that just as korbanos cannot be offered without Kohanim, so too korbanos cannot be offered without salt.
Rav Yosef answers that Rav holds like our Mishnah, which states: "w2 n7n 87 — if he did not salt [the minchah], it is
valid, and disagrees with this Baraisa. Abaye objects that just as the case of "px' 87" — he did not pour the oil actually
means it was poured by a 11 (but pouring itself is 13un), the case of "n7n X7" may mean the same, but salting is
12vn!? Rav Yosef replied that the Mishnah cannot be discussing a 77 salting: natn 1237 2 1w NUT 2V N2un 1 —
does it enter your mind that a non-Kohen may approach the narn to salt the minchah?! Alternatively, since "nm1" is
written regarding salting, it is as if it was repeated, and is 212un.

2. Which sacrificial items require nn (anything burned with wood on the narn)

A Baraisa teaches that if the Torah would have only commanded to bring a korban with salt, we would include blood
and wood in the salt requirement, since they are also called “korban.” Therefore, the passuk writes "nnin",
teaching: n% NaIn |'82 DNKY NTNI'M NNIN NN — just as a minchah is unique in that other [items] come as an
obligation for it (i.e., the kometz requires wood to burn it on the natn), so too all sacrificial items which require
other items (wood for their burning) must be salted, to the exclusion of blood and wood (on the next Daf, this is
emended to be blood and 0'201 - libations brought with a korban, which are poured onto the nat). The word
"Imp" teaches that only the kometz of the minchah (which is offered on the nam) requires N7n, and not the entire
minchah. The Baraisa proceeds to teach that salt is also required for the n1127 of a minchah, or any n1122, mivp, or
minchah which is completely burned, as well as any parts of korbanos which are burned on the nam.

3. Rebbe holds n'xv themselves can be a minchah, and require nn, nwan, kemitzah and n'xy

In a Baraisa, the Tanna Kamma darshens D'xv |'aTINNY — that we may donate wood as an offering, which requires
|"TA 2w — two blocks of wood (another passuk also mentions "0'xv |20" — an offering of wood). Rebbe says that a
wood offering is a minchah, nwan |1WLI N7 |11VVI — and they require salting and require bringing close to the nam,
like every minchah. Rava adds that according to Rebbe, the wood of such an offering require kemitzah. Rav Pappa
adds that according to Rebbe, n'xu 21X D'}V — the wood of this offering requires other wood to burn them, like
every minchah.

Siman - Café

At the Menachos Café where salting the menachos style dishes was 12vn serving the dish, the chef would salt any
dish that required burning with wood on the grill shaped like a natn, and made sure to salt any wood that people
would donate to the café as well.
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At the Menachos Café where salting the menachos style dishes was 213un serving the dish, the chef would salt any dish
that required burning with wood on the grill shaped like a natn, and made sure to salt any wood that people would

donate to the café as well.
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1. Ywnw o1

Ze'iri says: I'7U 121V 12'K 19w'aw 0T — blood which one cooked, one does not transgress the prohibition of consuming
blood for it. Abaye challenged this from a Baraisa teaching that if one hardened blood with heat and ate it, he is
ann!? Rava answered that Ze'iri’s ruling was where he heated it 1IN2 — with fire, 7Tn N7T — which does not return to
its original consistency (and cannot be used for korbanos), whereas the Baraisa is discussing blood heated nnna —
with the sun, which returns to its liquid state, and can still be used for korbanos. Abaye objected that even if it will
return to liquid, Rebbe Yochanan ruled 'nT'& 'nT'RI 2'R1IN — since it was pushed away from being fit for a korban while
it was hard, it [remains] pushed away even after returning to liquid form, and one is exempt for consuming it!? Rava
was silent. Abaye suggested that the Baraisa is discussing blood of ninix'nin nixvn — outer chataos, whose blood
may be applied even while hardened, whereas Ze'iri exempts one who consumes blood of ni'man nixvn —inner
chataos, whose hardened blood is invalid (since it requires “dipping” and “sprinkling”). Rava himself holds, however,
that one is even liable for consuming hardened blood of nimman nixvn, since such blood is valid for nixvbn
nmix'nn, and would even be liable for consuming hardened blood of a donkey.

2. The laws of salting korbanos

A Baraisa darshens the pesukim of salting korbanos. Although one might think "Inaian" (explained below), the
passuk teaches otherwise. "n7n1" requires using actual salt, not N7n M — saltwater. "N'n nawn X721" — and you shall
not discontinue the salt teaches to use NNAIY N1'NW N1 — salt never ceases to be produced, i.e., N'ITO N7n, which
comes from the sea. However, "2npn" — you shall offer teaches that if N'nNITo N0 is not available, then nn
NIPINNO'™N (mined salt) may be used. "ampn" allows using salt Dipn 7an — from any place, and even on Shabbos, and
even while tamei (for a 112'x |20p). The XX nin of "In1Ian" is analyzed, and Rav Ashi ultimately explains: 12 |n' %12
N2'20 DYL — one would think he should put in only enough salt to give flavor to [the korban], like understanding
(n112) in a person, so "n7nn" teaches otherwise. The Gemara explains the procedure: N7n 'y N1 1ARN NN — he
brings the limb and places salt on it, N7 12V [N131 129101 TINL— and turns it over and again places salt on it, and
brings it onto the natn. Abaye says: M%7 |21 — the same amount of salt suffices for removing blood from meat for a
pot (i.e., consumption).

3. Kohanim may use the salt for their korban, but not for the chullin that is eaten with it

A Mishnah teaches that Beis Din stipulated [n2 |'niIxa 02020 IN'w 0'xVUN V1 07NN 2V — regarding the wood and salt
[of hekdesh] that the Kohanim may benefit from them. Shmuel says this is only D127 — for their korbanos, but not
N7'JN7 — for eating. This cannot mean that Kohanim may only use the salt for the mitzvah of salting korbanos, but
not for eating their meat, because a Baraisa teaches that they may even use the salt for salting the niniv — hides of
the korbanos, so certainly they may use it for eating kodashim!? Rather, Shmuel meant that although they may use
it for eating the korbanos themselves, they cannot use the salt for eating chullin. The Gemara wonders how chullin
would be brought into the M1 to eat, and explains that a derashah teaches that Kohanim eat chullin and terumah
along with kodashim, ualwn U N7281 NNNW T2 — so that [the kodashim] will be eaten while they are satisfied. Still,
salt of hekdesh may not be used for this chullin.

Siman — Car (Bostonians pronounce “car” as “ca”)

When the man showing off his vintage car showed how he uses the engine to cook with, his friend pointed out that
if he would cook up blood it would exempt him from eating it, and when he flipped over the meat and salted both
sides another friend said it reminded him of salting korbonos with sea salt, and that the Kohanim could use the salt
to season their kodshim but not their chullin.

The Zichru Masechta Menachos Program




mran Noon  =—

DAF 21 | XD 1T Car (Bostonians pronounce “car” as “ca”)
%J

Gl
If you would cook up

a pot of blood it would
exempt it from N2

hat reminds me of how they’
used to salt the Korbonos
on both sides with sea salt

When the man showing off his vintage car showed how he uses the engine to cook with, his friend pointed out that if
he would cook up blood it would exempt him from eating it, and when he flipped over the meat and salted both sides
another friend said it reminded him of salting korbonos with sea salt, and that the Kohanim could use the salt to

season their kodshim but not their chullin.
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1. o'xv for private korbanos are funded 112y Ywn

A Baraisa teaches the source that wood for private korbanos is funded 112X Ywn — from communal funds. One would
think that someone who accepts to bring an n%1v should bring his own wood, just likes he brings his own n'20).
Therefore, the passuk says: NATNN 72U TWN WX 72U TWN D'XUN 7V — on the wood which is on the fire which is on the
narn. This compares the wood to the Natn, and Rebbe Elazar bar Rebbe Shimon says it teaches: 112X wn Nam nn
112 YN WKRI 0NV R — just as the natn was funded from communal funds, so too the wood and fire for personal
korbanos come from communal funds. Rebbe Elazar ben Shamua says the comparison teaches: wnnwi 7w nam nn
DI'TN 12 — just as the natp required that no commoner had ever used its materials, the wood for a korban must also
be from unused materials. The Gemara explains they disagree whether mTn — new [wood] must be used. Although
we find that Aravnah offered Dovid to use his wooden farming tools for firewood for korbanos, the Gemara explains
they were unused.

2. If a minchah’s kometz became mixed with another minchah of a different consistency

The next Mishnah states: nn11an ynipa nxnip 11una — if [a minchah’s] kometz became mixed with the kometz of
another [minchah], or with the minchah of a Kohen, the daily minchah of the Kohen Gadol, or a 0'a01 nnan (which is
brought with korbanos), all of which are entirely burned on the natn, the Tanna Kamma rules them all valid to be
offered. Rebbe Yehudah says that where the kometz was mixed into a Kohen Gadol’s minchah or 0'a01 NNan, it is
invalid, nav NN2191 ITw — because this [kometz’s] mixture of flour and oil is thick (being one 217 of oil per |Nwy of
flour), N2 NN%'22 111 — whereas this [N'wn [N NNan and 0201 NNAN'’s] mixture is thin (being three 17 of oil per |Nwy
of flour), 1T 1T NIW212 |01 — and they absorb one from the other. Meaning, the thick kometz mixture will absorb some
oil from the thinner minchah mixture, resulting in the kometz having too much oil, and the minchah having too little
oil, both of which are invalid.

3. Mixing the blood of the 19 and "W proves Nt NN 0T '202N '8 [*71V, or Y02 12'N 12'NA '

A Mishnah teaches that if blood of a korban became mixed with water, if it still has the appearance of blood, it is
valid. If it became mixed with (red) wine, D' XIn 17'82 NIX |'RKN — we view it as if it were water, and if the blood in
this amount of water would appear as blood, it is valid. The Tanna Kamma says the same applies if it became mixed
with blood of chullin animals, but Rebbe Yehudah says: 0T 70an 07 'K — blood does not nullify blood. Rebbe
Yochanan says these Tannaim derive their different opinions from the requirement to mix the blood of the 19 and
ww of Yom Kippur, and then sprinkle the mixed blood. Since the 19’s blood greatly exceeds the 1'wv’s blood, and
the mixed sprinkling is still valid, the Rabbonon say: nT Nx N1 |"202n |'RW |'21V7 82N — from here we see that things
which go up on the natn do not nullify one another, so the 1'ww’s blood is not 201. Rebbe Yehudah says: "% 82N
7021 12'NW 12'N1 — from here we see that a kind mixed with its own kind is not nullified, and that is why the 1'we’s
blood is not 7v02. These derivations are further analyzed.

Siman - Cab

The cab driver transporting wood for private korbanos that came from communal funds, had a Kohen Gadol and
Kohen as passengers whose kemitzahs with different consistencies became mixed and were invalid, and
overheard the Kohen Gadol say that when it comes to the mixing the blood of the 18 and 1'ww of Yom Kippur, they
are not 702 since NT NN AT |'202N |'X |'21V.
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The cab driver transporting wood for private korbanos that came from communal funds, had a Kohen Gadol and
Kohen as passengers whose kemitzahs with different consistencies became mixed and were invalid, and overheard
the Kohen Gadol say that when it comes to the mixing the blood of the 19 and 1'vw of Yom Kippur, they are not 702

since NT NN T [*202N |'N |21V,
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1. If oil was placed on the kometz of a NLIN NNIN

Amoraim discuss: 12nwWw RLIN NNANT ynIj — if one placed oil on the kometz of a sinner’s minchah, Rebbe Yochanan
says it is 7109, but Reish Lakish says: In7uni 2170 m'wa 1awawn XY Xin — one should rub [the kometZ] itself with the
remnants of a log of oil from another minchah and offer it up on the nam. Meaning, one should ideally rub this
kometz along the inside of a 22 which contains drops of oil from a minchah it previously held; therefore, the kometz
certainly remains valid if oil was placed on it. The Gemara objects that the passuk says "|nw n'2u ot 87" — he shall
not place oil on it [the XbINn NNIN]! It answers: N'MINAND [NY N7 Vap' K9W RINN — that is teaching that he should not
set oil for it like other [menachos], i.e., before the kemitzah, but he can (and should) place some oil on the kometz
afterwards.

2. Two menachos or their elements became mixed together

The next Mishnah states: IT2 IT 1I27UNA1 IXNPA K7W NININ MY — two menachos to which kemitzah had not been
performed became mixed with each other, NNXY 11921 1TN1 NNXY 192 1TN YINPY2 712" DX — if one can do kemitzah from
this one separately and do kemitzah from this one separately (i.e., enough of each minchah remained separate,
allowing for its kemitzah), both menachos are valid, but if not, they are invalid. If a kometz became mixed with a
minchah before its kemitzah, he cannot burn the mixture on the nam, since the mitzvah of burning only applies to a
kometz, not the rest of the minchah (he also cannot remove two 0'xnp from the mixture, since each kometz may
include flour from the other minchah). However, if he did burn it on the namn, the minchah which had been ynpa
counts for its owner, but the minchah which had not been ynpa does not count for its owner.

3. Machlokes about n7'21 and nvinw being Yvan each other (Yvan 1N or Yva1M1)

Rav Chisda says: nbinwa n2'01 N7'21 — neveilah [meat] becomes nullified by shechted [meat], meaning if one piece of
7121 became mixed with two pieces of noinw, the Nn7'11is 902, so a person who touches one piece is not tamei.
Although Rebbe Yehudah holds that 13'n21 |'n does not become 702, N2'21 NWUNW NDINWY? 1WAaN X — jt is impossible
for nvinw to become [tamei like] N'23, so they are not considered 13'N1 |'"n. However, nbiNw would not become 702
among more pieces of N7'11 because it is possible for N7'21 to become [tahor like] NDINE, NNXNAIL NNNA NNT0N 27T —
because when it spoils, its tumah departs. Therefore, it is considered 13'n2 |'n, and not 702. Rebbe Chanina says the
reverse: 7021 12'N ININ] NI'NY 17 "War 71 — any mixture where [the minority] can become like [the majority], it is
considered 11'n2 |' and not 701, and where the minority cannot become like the majority, it is not considered '
11'N2, and is 701. The Gemara explains that Rav Chisda holds |22 Y020 A1n2 — we follow the nullifying [item] when
determining which item can become like the other, whereas Rebbe Chanina holds |2'7Tx 201 "N2 — we follow the
[item] becoming nullified.

Siman - Kugelach

When Team Minchah saw that the other team tampered with their NvIn NNIN-style kugelach by putting oil on
them, and mixing up their Kometz kugelach with other minchah kugelach, they retaliated by taking team Bosor's
meat from their sandwiches and mixing it with n211 which sparked a debate if we go after the V2 or 2van for |'n
nna.
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When Team Minchah saw that the other team tampered with their-8vin nnan style kugelach by putting oil on them,
and mixing up their Kometz kugelach with other minchah kugelach, they retaliated by taking team Bosor's meat from
their sandwiches and mixing it with n21 which sparked a debate if we go after the Y021 or Yvan for 11'ma 'n.
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1. "7 qiex of two halves of a minchah (re: tumah and kemitzah)

Rav Kahana answered several questions asked by Rebbe Chiya’s sons about 22 qIn'x — a vessel’s ability to combine
hekdesh items inside it. If two halves of an |Inwy of a minchah were placed into the X0'a — bow/, and a DI' 7120
touched one half, the other half is also disqualified, because wTp% 12IMaw nn QXN 22 — a [MY] 23 combines what is
inside it regarding hekdesh, even though the two halves are not touching. If a third half-jnwy was placed between
them, and a DI' 712V touched it, the other two halves are not disqualified, because a 71 only combines 1727 11y -
[something] which needs the 173, whereas this third half-jnwy is not part of the minchah. If the ni* 2120 stuck his
finger in the airspace between the two halves, they are not disqualified, because only a ©In 192 is metamei through
airspace. Rav Kahana then asked Rebbe Chiya’s sons: n12u Nt yinp? 1nn — what is the halachah about doing
kemitzah for [one] half-jnwy for [the other]? |220T IN NN"UXRT QX — /s the halachah of combination Biblical, so the
two halves are considered touching even for a leniency, to allow a kemitzah of one for the other, or is it only
Rabbinic, and only a stringency?

2. NNV 07 Vaw

Rava asked: if an |nwy was divided, and one half became tamei, and they were then placed into the X013, and then a
DI' 7120 touched the tamei half, does the tahor half become tamei through "2 qnx? Do we say nXnIL N7 VAW — [the
flour] is already satiated with tumah, and the second event of tumah does not affect it (and cannot be extended to
the other half with 72 qinx), or not? [The original tumah definitely does not spread to the other half, since they
were not together when the tumah was contracted] The Gemara proceeds to clarify that a more stringent tumah
definitely takes effect on a less stringent one. Thus, a sheet which was tamei from 0Tn van — touched by a midras,
can then become a full o010 (if a 2t sits on it), and if it loses its DTN status (by being made into a curtain, which is
not designed for sitting on), it will revert to its former 0T van tumah. Also, if two nixnIL are conveyed
simultaneously, both take effect.

3. Q'Y between a lost half-jnwy, its replacement, and the original other half

Rava discusses a divided |nwy, where one half was lost and another was designated in its place, and the first was
found. All three halves were together in the X0'21, and one became tamei: if the TIAN — Jost one contracted tumah,
then it and the "jlwx1" = first half (which was never lost) “combine” to become tamei, but not the wiam - the
designated [replacement], which was never intended to be one minchah with the Tiax. Similarly, if the wiam
contracted tumah, it and the |IwK1 are tamei, but not the TIAX. However, if the |IWXT contracts tumah, then all three
halves are tamei, since both other halves were designated to be a minchah with it. Abaye says that no matter which
half contracted tumah, all three halves become tamei, because 1011 'TTNT XN 112 10710 — they are all members of
the same house, i.e., they all belong to one minchah. They have a parallel machlokes regarding kemitzah: Rava says if
he took kemitzah from the TIax, or from the wiain, then the oM'w from it and the [IWKY are permitted, but not from
the third half. If he took kemitzah from the |lwK), neither of the others can be eaten (since kemitzah can only permit
one other half, which cannot be determined). Abaye says that regardless which half he took kemitzah from, neither
of the others can be eaten, since they are all ""1TnT Xnj7'2 11",

Siman - Pitcher

The tevul yom who stuck his right hand into a glass pitcher touching one half of an issaron of a minchah,
disqualifying the other half in it because wTp% 121Maw nn qIx¥n 3, placed his left hand in another glass pitcher and
touched half an issaron of a minchah that was already tamei, wondering if we say nxniv n? vaw and it won’t
disqualify the other half, while a second tevul yom stuck his hand into a large pitcher with three half issarons in it,
where one had been lost, replaced, and then found again.
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The tevul yom who stuck his right hand into a glass pitcher touching one half of an issaron of a minchah, disqualifying
the other half in it because wTp% 121Maw nn q1xn 7], placed his left hand in another glass pitcher and touched half an
issaron of a minchah that was already tamei, wondering if we say nxniv n? vaw and it won’t disqualify the other
half, while a second tevul yom stuck his hand into a large pitcher with three half issarons in it, where one had been
lost, replaced, and then found again.
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1. The y'x is n¥1n for tumah, not for rxI*

The next Mishnah states that if the kometz became tamei, and the Kohen offered it (despite its being disqualified),
the y'x is nxn — effects acceptance and the b"1'w may be eaten. However, if the kometz left the M1y, and the Kohen
offered it, the y'X is not NXN, XNLN 2V DX YN — because the 'Y effects acceptance for tumah, v XN 12N
NXI'N — but does not effect acceptance for the disqualification for leaving the n1tu. A Baraisa analyzes the passuk
describing where the y'x is nxn: "0'wTpn [Iv Nk DR X" —and Aharon will bear the sin of the offering. This
cannot refer to avodah with intent of InIpn% yin or 13017 yIn, because these are both invalid. It must refer to the sin
of tumah, 112'¥2 N%730 MNINY — which has an exception to its general prohibition for a communal [korban], which
may be brought in a state of tumah. It does not refer to xxI', although it is permitted on a nn2a, because the passuk
says "'n 197" — before Hashem, indicating the y'x is only nx1n on an 'n 1997 IV — a sin before Hashem (i.e., tumah,
which is disqualified “before Hashem,” inside the m1v), and not xxI'. The Gemara explains why it cannot refer to the
disqualification of 78nw — left-handed [avodah], or a DIn v2.

2. Contradiction if the y'x is n¥n for TN, machlokes about 01p

A Baraisa teaches that if blood of a korban became tamei (and was unfit for nj'11), and a Kohen performed npt
with it, n¥11n aiwa — if it occurred mistakenly, [the korban] is accepted (through the y'x) and its meat may be eaten;
nNX1IN 87 TN — if it was intentional, it is not accepted insofar as its meat is Rabbinically prohibited to eat. The
Gemara asks that this contradicts another Baraisa, which teaches that the y'x is nxn on blood, meat, or 27n of a
korban which became tamei, whether axIlwa or T'Tn2, or DAINA — accidentally or |IX12 — willingly!? Rav Chisda
eventually answers that they reflect a machlokes Tannaim about whether a T'Tn was penalized; the second Baraisa is
Rebbe Eliezer, who taught that if one separates terumah from tamei produce on tahor produce (which is prohibited),
even intentionally, the terumah is valid (although terumah is not as strict as kodashim, we presume he holds the
same for kodashim). [The Baraisa cannot be Rebbe Yose, who also holds 7'Tn was not penalized, because the second
Baraisa says the y'x is also nxn for tamei meat, and Rebbe Yose holds the y'x is not nxn for "Ni?ax" — [parts of the
korban] which are eaten.]

3. Distinguishing between T'tna nxnIL and T'TNA NPT

Ravina answers the above contradiction differently: nx11n 72 12 a21w2 "2 INRNIL — regarding its contracting
tumah, whether it occurred mistakenly or intentionally, it is accepted. NX1IN N7 TN XN AW NPT — However,
regarding its nj'11, if it was done mistakenly, it is accepted, but if it was done intentionally, it is not accepted. Thus,
the first Baraisa, which distinguishes between T'tn and 2w, is discussing how the np™1 was performed, whereas the
second Baraisa, which says even "T'tn" is accepted, is referring to how it became tamei. Rav Shila makes the
opposite distinction: regarding its N1, whether it was performed aiwa or 1'n2, the korban is accepted, but
regarding how it became tamei, if it occurred aIw3, it is accepted, but if it occurred T3, it is not accepted. He
therefore explains the first Baraisa to be discussing how it became tamei, and the second Baraisa to be discussing
how the nj"1 was performed.

Siman - Silver Anniversary (Celebrating 25 Years)

The twenty fifth wedding anniversary dinner at the Tzitz themed restaurant where ninin dishes were still served if
the kometz was Xnv, not if it was &xI', was a disaster when a waiter intentionally threw tamei blood at the mock
mizbeiach thinking he could still serve the meat but was told by the maitre de that he couldn’t since the y'X is only
nxn for T'TNa NXNIL, not TTNA NjpT.
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The twenty fifth wedding anniversary dinner at the Tzitz themed restaurant where ninin dishes were still served if the
kometz was Nnv, not if it was RXI', was a disaster when a waiter intentionally threw tamei blood at the mock
mizbeiach thinking he could still serve the meat but was told by the maitre de that he couldn’t since the y'x is only
nxn for T'TNA NNNIL, not T'TNA NPT,
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1. Machlokes about nmvpn for a minchah whose n"1'e was Xna or destroyed

The next Mishnah states that if the b'w of a minchah became tamei, were burned, or were lost before the kometz
was offered on the natn, then according to Rebbe Eliezer’s opinion, that njp"1 of a korban may be performed even if
there is no meat to permit, this kometz may also be offered. But according to Rebbe Yehoshua’s opinion, that npnrt
cannot be performed without meat to permit, this kometz cannot be offered. Rav says that Rebbe Yehoshua only
invalidates the minchah if the entire 0"1'w became tamei, but if some remained tahor, the minchah is valid. He holds
NN7'M N — leftover part of DM is significant, and the same would apply if some of the bm'w were lost or burned
and some remained. A Baraisa supports Rav’s statement, and additionally indicates that Rebbe Yehoshua allows
N1 not only if meat exists, but even if only 27n — sacrificial fats (or other sacrificial parts) exist, which the npmt
permits for burning on the natn. The source for this law is provided.

2. Rebbe Shimon validates a kometz without 22 wiTp: three explanations

The next Mishnah states: 2109 mw 21 K7W — if the kometz of a minchah was not placed in a service vessel for
sanctification, it is invalid, but Rebbe Shimon validates it. Rebbe Shimon’s opinion is explained in three ways: (1)
Rebbe Yehudah brei d’Rebbe Chiya says that a passuk describes a nnin as "Dwxal nkvN2d" - like a chatas and like an
asham. This hekesh teaches: T2 nT11V7 X1 — if he comes to offer it by hand (without a mw 71), nkLN] ' NTAIY —
he offers it with his right hand, like a chatas (whose blood is applied with the right hand); 1721 —if he offersitin a
vessel, DWN] 78NWA NTAIV — he can offer it even with his left hand, like an owx. (2) Rebbe Yannai says that once he
performed kemitzah from a mw 192, 12'"N2 17'9x8 N'LPNALIN2UN — he may bring [the kometz] up and burn it on the
N2t even with his sash, w1N 2w nT'pn1 17'arl —and even in an earthenware pot, i.e., neither a mw 722 nor the right
hand is necessary. (3) Rav Nachman bar Yitzchak says that even Rebbe Shimon agrees that a kometz must be
sanctified in a mw 173, and only allows the niTIAv afterwards without a mw 2. This last explanation is later refuted.

3. NY'aN2 DN'Y IR MR'RN YNIp

Amoraim discuss: N7'281 DN'W 1NN MN'RN YNnIjp — when does the kometz permit the 0'1'w in consumption? Rebbe
Chanina says: 1NN NN 12 N7wnwn — from when the fire catches on to [the kometz]. Rebbe Yochanan says: 12 n'xnwn
12N2 1NN NN — from when the fire ignited most of the kometz]. Rav Yehudah explained Rebbe Yochanan’s source:
|22 112 YIRN 1L N2V NNl — and behold, the smoke of the land rose like the smoke of a furnace. n7un |wa1 'R
11V — A furnace does not raise smoke 12102 1NN N'XNY TV — until the fire ignites most of [the burning item]. A
Baraisa teaches that even Di'a 2p"7 |20Tw DMAT — things whose way of sacrificing is by day, such as a kometz, N1117,
the mivp, etc., which may be offered on the mizbeiach wnwn N1an — after sunset, which is emended to read: 81 DY
wnwin — at sunset (i.e., just before), N2'70 72 372101 |'22uUNnw — that they continue to be consumed the entire night.
Since something offered just before sunset could not be mostly ignited before sunset, this Baraisa apparently proves
that just the fire catching on to the kometz is considered mbpn!? The Gemara answers: DI?77 |N2 — [the Baraisa’s
ruling] is for acceptance by the natn (that after catching fire before sunset, it will not be disqualified with n2%), N2
I'Mn? — whereas [Rebbe Yochanan’s ruling] is to permit it for consumption, and requires most of it to be ignited.

Siman - Coup

Even though the Kohanim coup search party that went looking for the missing nm'w of a minchah came back
empty handed they still told the Kohen holding the ynip in his right hand, and not in a 173, that he could be 1'bpn
it, and if they would have found the n"1'w it would have been permitted to eat as soon as the fire catches on to the
kometz.
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Even though the Kohanim coup search party that went looking for the missing n'"1'w of a minchah came back empty
handed they still told the Kohen holding the ynip in his right hand, and not in a 93, that he could be 1'vpn it, and if
they would have found the n"1'w it would have been permitted to eat as soon as the fire catches on to the kometz.
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1. Components of menachos, etc. which are 1aun each other

The next Mishnah begins a series of Mishnayos detailing various parts of mitzvos which are 12un each other. This
Mishnah discusses components of menachos: 1211 NX 12uN 1DIV'NM YNIpN — regarding a kometz, its small part is
essential to its larger part (if any is missing, it is invalid). The same applies to the |Inwy of flour, the wine of 020},
and the |nw. The flour and |nw are 12un each other, and the kometz and N1127 are 12vun each other. The Gemara
presents derashos for all these laws. The next Mishnah lists parts of various korbanos which are 1aun each other,
such as the two D"1'ww of Yom Kippur, and the two D'w212 of Shavuos. Other components of korbanos, such as the
three components of the nnIT8 Ma procedure (the 1IN Yy, 21T, and NY7IN w), and the four components of a
metzora'’s purification procedure (the above three, plus a pair of birds), are 12un each other. The Mishnabh lists nixTh
which are 12un each other: the seven nixtn of the NnITN M9, the seven NINTN of Yom Kippur 0720 |'2 — between
the poles of the |NN, and the seven NINTN on the N2, and on the anth nam.

2. Machlokes if n'an '1 of 2217 must be tied in a bundle

The Mishnah taught that the four nam of the 2717 are 123vun each other, because "Dnnp21" — and you shall take
indicates nnn nN'p%? — a complete taking. Rav Chanan bar Rava says they are only 1aun each other when he does not
have them, but if he has them all, it is not 212un to take them together in one bundle. This is challenged from a
Baraisa which states about the n'a'n 'T: two of them (the Annx and palm trees) produce fruit, and two do not;

['"WIV 'R |'PIPT I NN 'wIVin — the one which produce fruit require those which do not produce fruit, and vice
versa, and a person is not XXI' his obligation NNX NTIANA |710 IN'W TV — unless they are all tied in one bundle. 78w |21
NNN NTIAND [712 IN'W TU NRXINA — So too, for Yisroel regarding appeasement, they cannot obtain it unless they are all
united in one group. The Gemara answers that the Rabbonon hold bundling the n'an '7is not required, while Rebbe
Yehudah holds it is. Even the Rabbonon agree it is a mitzvah to bundle them, because the passuk states: Iniaxi *7p nt
— This is my G-d and | will glorify Him.

3. Contradiction about nixtn of the nnITx N9 not directed towards the 22'nin nna

A Baraisa teaches that if the seven nInTN of the nnITN Ma were performed NaN X7w — not directed towards the
opening of the Heichal, they are not valid. This is contradicted by another Baraisa, which teaches that such nixt are
valid!? Rav Chisda says this reflects a machlokes Tannaim: Rebbe Yehudah and the Rabbonon disagree about the
punishment for entering the D'wTpn wj. After the machlokes is analyzed, it emerges that according to Rebbe
Yehudah, the word "9x" in "m192n 19 98" —in front of the Cover (of the |INK) is XpIT — precise, since one is not liable
for entering other parts of the o'wTjpn w1, whereas according to the Rabbonon, "7X" is not XpIT, since one is liable
for entering any part of the 0'wTjpn wTp. Thus, according to Rebbe Yehudah, "n21 28 ntn1" — and he shall sprinkle
toward (the TuIn 70X entrance) means specifically opposite the entrance, whereas according to the Rabbonon, this
phrase is not precise, and sprinkling even not towards the Tuin 2nx is valid. Rava answers that according to the
Rabbonon, only sprinkling westward would be valid (even not precisely towards the Tuin 7nx), but sprinkling
towards north or south would not.

Siman — Kazoo (A toy instrument children blow into that makes a buzzing sound)

The sounds from the boy playing the 21aun song on his kazoo as he blew a small part of the kometz away from a
Kohen’s kemitzah, and from his friend who blew the 1n1ani1 "2p nt tune holding the dalet minim together as an
agudah since it’s a mitzvah, distracted the Kohen who invalidated the nixtn of the blood of the parah adumah
when he forgot to direct them towards the entrance of the Heichal.
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The sounds from the boy playing the 21a2un song on his kazoo as he blew a small part of the kometz away from a
Kohen’s kemitzah, and from his friend who blew the 1n1axi1 "2p nt tune holding the dalet minim together as an agudah
since it’s a mitzvah, distracted the Kohen who invalidated the nixth of the blood of the parah adumah when he forgot
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This Daf discusses the Menorah’s design.

1. What is 12vun in the Menorah when it is made of gold vs. from other materials

The next Mishnah states: NT NN NT ['22UN MIIN 1) NV — the seven branches of the Menorah are essential to one
another, and the seven NiN1 — lamps are essential to one another. A Baraisa teaches that the Menorah was made
from nwy — a single block of gold. If it was made from scraps of gold, it is invalid, but if it was made from other
metals, it is valid. Since "nwjm" — hammered out (of a block) is written twice, being made from a single block of gold
is 12un. Multiple mentions of "ant" are darshened: "ant 122" — a talent of gold teaches: 122 nN2 anT XA — if [the
Menorah] is made of gold, it must be the weight of a kikar, but if it is not made of gold, it does not need to weigh a
102. If the Menorah is made from another metal, the 0'n1alI 0N o'Wy — goblets, knobs, and flowers in the
Menorah’s design are not required, and "nwpn" is not required (i.e., it can be made from scraps). Regardless, the
seven branches are 12un, without which it would be called a bina — candlestick, not a Menorah.

2. Machlokes about which materials may be used for the Menorah

Rav Pappa brei d’'Rav Chanin quoted a Baraisa before Rav Yosef teaching that a Menorah made from silver is valid. If
it was made |NLOM 2wW1 12K YW1 yVd YW — out of tin, lead, or a metal alloy, Rebbe says it is valid, while Rebbe Yose bar
Rebbe Yehudah says it is invalid. If it was made from wood, bones, or glass, all agree it is invalid. Rav Pappa
explained that both Tannaim agree to darshen %721 b1a1 772, which includes anything b1an |'va — similar to the
“specification.” Rebbe includes all metals as being similar to gold, while Rebbe Yose bar Rebbe Yehudah only
includes 11wn 12T — something valuable, but does not consider cheap metals similar to gold. Rav Yosef rejected this
version of the Baraisa in favor of his, in which these Tannaim disagree about a mw 22 made of wood. He explains
that Rebbe Yose bar Rebbe Yehudah darshens the more inclusive "nami bumi nan", which includes everything (even
wood), and only excludes ©1n — earthenware. This version is supported by two more Baraisos, including one in
which these Tannaim debate from what material the o'x1imwn made the Menorah.

3. The Menorah’s design (number and placement of n'na1 n"IN9I 0waa)

Shmuel said in an elder’s name: 0'NAL WY NINY MIIN 22 NNaIx — the height of the Menorah was eighteen
tefachim. The legs at the Menorah’s base and the ma — flower just above it were three tefachim, the next two
tefachim were blank, then a tefach containing NMa1IM9Q21 v'ax — a goblet, a knob, and a flower, then two blank
tefachim. The next tefach is a 1IN921 with two 0 — branches emerging from it on each side, NN TA12 |"21W1 '2wWNaI
MmN 2w — and they extend and rise parallel to the Menorah’s height. The next tefach is blank, followed by another
tefach of a 1Maa with two 0 emerging from it, and then another blank tefach followed by a tefach of a 11n921 with
the last two D01j, and the next two tefachim are blank (totaling fifteen tefachim). This leaves three more tefachim
for three |'v'a), a NQ), and a MAa. The |'v'a) are described as similar to Alexandrian cups, the D"Inaa were similar
to apples of D'"M12, and the 0'Na were similar to flowers sculpted into columns. In total, there were twenty-two
|'va), eleven DMina), and nine 0'MY, all of which are 212un each other.

Siman - Strong Man

At the Strong Man Menorah Maker’s Shop where the strong man was busy fashioning a menorah out of a single
block of gold with his bare hands, making sure it had seven N, one customer was told they don’t make
menorahs out of tin or lead, while another customer admired the exquisite design of a finished menorah.
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At the Strong Man Menorah Maker’s Shop where the strong man was busy fashioning a menorah out of a single block
of gold with his bare hands, making sure it had seven nia, one customer was told they don’t make menorahs out of
tin or lead, while another customer admired the exquisite design of a finished menorah.
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1. Deficiencies of a single letter in n1itn or |'2an, asking a child

The Mishnah taught that even a single letter is 12un in a NN, and since even the TI' 9w NXIp — point of the [letter]
yud is obviously 1aun, the Gemara explains it teaches Rav’s ruling: n7109 N'MININ YV2IRA 07 QI 7' 'R NIX 72 — any
letter which is not surrounded by parchment on its four sides is invalid. Rav Yehudah said: "wa '"n 2w nmapa—if
the inside of a hei (the blank parchment inside) is punctured, it is valid, but if 12 — jts leg is punctured, it is invalid.
This means that it is only valid if there was enough left of the leg nivp nIX Vw2 — like the size of the smallest letter
(a yud). Rebbe Abba ruled this way for his father-in-law, who had tefillin in which the "n" of "nun" was split by a
hole. Rami bar Tamrei had tefillin in which the leg of the vav of "x1n1" — and He killed was split by a hole, and it
appeared somewhat like a yud. Rebbe Zeira ruled: wav X71 0xan X7 Xp12' MR 9'1 — Go bring a child who is neither
clever (who would figure out the correct reading) nor foolish (who can only read perfectly written letters); if he reads
it correctly, it is valid, but if not, then it reads as "x1n"" — He shall be killed, and is invalid.

2. Moshe sees Hashem tying |'an to letters, and Hashem shows him Rebbe Akiva

When Moshe went up to 'y, he saw Hashem sitting and tying |'"\n — crowns to letters, and asked who prevents
Hashem from giving the Torah as is. Hashem said, “There is a man destined to live after many generations, named
Akiva ben Yosef, nia7n 2w |2 |*2'M Y11 YIp 22 2V wINT? TNV — who is destined to darshen piles and piles of
halachos from each and every point. Moshe asked to see him, and, upon observing Rebbe Akiva’s class, he could not
understand what they were saying and became weakened. Rebbe Akiva’s students asked him for his source, which
he said was a '2'0n nwn? N27n, and Moshe’s mind was relieved. Moshe said: N2 NNXI N1 DTX 77 W' 071V 7w 12100

T 9V N — “Master of the World, You have a person like this and You give the Torah through me?!” Hashem replied:
1197 NAwNN1 N7V 12 pINw — “Be silent; thus has arisen in thought before Me, and it is not for you to understand.”
Moshe asked to see Rebbe Akiva’s reward, and Hashem showed him Rebbe Akiva’s flesh being sold in the market.
Moshe said: maw 11 mun imv"wan — “Master of the World! This is the Torah and this is its reward?!” Hashem again
replied: 1197 nawnna n7v 2 pInw.

3. The two Worlds were created with a yud and hei, and the reason for the hei’s design

The passuk says "DM71V X ' N-'2 12" — for in G-d, Hashem, is the strength of the worlds, and Rebbe Yehudah bar
Rebbe Il'ai darshened that it is written "n-2" with a beis to refer to the two worlds which Hashem created with a yud
and a hei. nTn D71V was created with a hei, "MTOIN? NNITW 19n - because its design is similar to a pavilion (i.e., open
underneath), XX' NNX? NXNN 72w — that anyone who wants to leave righteousness and engage in wickedness has the
free will to do so. The left leg of the hei is suspended, N7 '21'un NAIWNA TN 'NT — so that if he returns in repentance,
they can bring him back through the opening. The Gemara asks why he cannot re-enter from where he left, and
explains: XN7'm RurNoN X7 — it will not be successful, as Reish Lakish taught: INIX |'v'ONn 1LY X1 — if one comes to
purify himself, he is assisted from above, 17 |'NN1a XNL? N1 — but if he comes to defile himself, they provide him an
opening to do so. The hei has a an, because Hashem says: [1N21] 17 awip 1 [12] 21N oK — if he repents, | will fasten for
a crown to [his head].

Siman — Cot

The young boy who was awoken from his nap on a cot to read a questionable letter in a pair of tefillin was upset
that his sleep was disturbed as he was in middle of a wonderful dream about Rabbi Akiva darshening the tagin on
the letters, and a baal teshuva climbing into the break in the n that was used to create ntn n%1v.
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The young boy who was awoken from his nap on a cot to read a questionable letter in a pair of tefillin was upset that
his sleep was disturbed as he was in middle of a wonderful dream about Rabbi Akiva darshening the tagin on the
letters, and a baal teshuva climbing into the break in the n that was used to create ntn D%1v.
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1. Machlokes if Moshe wrote the last eight pesukim of the Torah

Rav said: no1n n'1a ik X TN NINaw 0109 nainw — the last eight pesukim of the Torah, must be
read by a single person in the synagogue, and they cannot be divided into two aliyos. This apparently does
not follow Rebbe Shimon’s opinion in a Baraisa: Rebbe Yehudah (or Rebbe Nechemiah) says: nwn wox
nwn bW nn'landi 'n — is it possible that Moshe was alive, and wrote, “and Moshe died there”?! Rather, we
must say that Yehoshua wrote these pesukim. Rebbe Shimon objected: nnx nix Fon n"o "wox — js it
possible that Moshe’s sefer Torah was missing even a single letter?! But the passuk implies it was
complete!? Rather, until this point Hashem would dictate to Moshe, and Moshe would repeat it and write it,
but for the final eight pesukim, ynTa ann nwnl Ik RiIN N2 wiTpn — Hashem would dictate, and Moshe
would write with tears. The Gemara assumes that Rav holds that Yehoshua wrote these eight pesukim, so
their laws are different. However, it answers that even if Moshe wrote them, nnwx nnwxi 7'x1n — since they
were written differently (i.e., with tears), they are different from the rest of the Torah.

2. The merit of one who purchases, writes, or merely corrects a sefer Torah

Rav said: piwn |n nim 190 npi7n — one who purchases a sefer Torah from the market is iwn [n nixn quiNd
— like one who grabs a mitzvah from the market (Rashi explains that he has performed a mitzvah, but
writing it would be a greater mitzvah). '1*o Wnn 1727 17'80 amdN 17y n7yn 1and - if he wrote it, the Torah
considers him as if he received it on Har Sinai. Rav Sheishess says: nnx nix "ox n'an ox — if he corrected
even a single letter of a sefer Torah he purchased in the market, 1an> 17'x> "7y n'72un — [the Torah]
considers him as if he wrote it entirely.

3. nwa nyiva: five opinions

A Baraisa discusses nwa nyvion — one who makes a mistake by neglecting to write the Name of Hashem,
and records five opinions as to what he should do: (1) Rebbe Yehudah says: an>w nn nx 1ia — he
scrapes off what he wrote, 1w nn NX n'2INI — and suspends [the scraped-off letters] by writing them
above the line, 7nan nipn 7y nwin nx anpi — and then writes [Hashem’s] Name on the place of the
scraping. (2) Rebbe Yose says: own nx |'7In qx — one may even suspend [Hashem’s] Name in the space
above the line, and nothing needs to be erased. (3) Rebbe Yitzchak says: anidi 7nin qx — one may even
erase (i.e., blot out the wet ink) and write Hashem’s Name on the erased space, although it is less
beautiful than if the letters were scraped off after drying. (4) Rebbe Shimon Shezuri says: |"21n 171> bwn '
— one may suspend [Hashem’s] entire Name above the line, but |"2in 'k Imxjn — he may not suspend just
part of it. (5) Rebbe Meir says we do not write Hashem’s Name on the place of scraped letters, nor erased
letters, nor do we suspend Hashem’s Name above the line. Rather, ntaiai n'713 ny''n nx j7'70n — he
removes the entire sheet and hides it away.

Siman — Melamed

The melamed interrupted his class on “who wrote the last eight pesukim of the Torah” to take the
children to a hachnosas Sefer Torah celebrated by a man who corrected one word in a Torah, which
was delayed when an argument broke out what to do when it was discovered that a shem Hashem
was skipped.
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The melamed interrupted his class on “who wrote the last eight pesukim of the Torah” to take the children to a
hachnosas Sefer Torah celebrated by a man who corrected one word in a Torah, which was delayed when an
argument broke out what to do when it was discovered that a Shem Hashem was skipped.
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1. Taking maaser for 22V mixed into chullin using produce from an yaxn oy, or an 0"12y

Rebbe Shimon Shezuri related that his 720 once became mixed into a majority of chullin. Rebbe Tarfon told him to
purchase produce from the market (i.e., 'NnT from an yIxn V), and take maaser from it on his 710. The Gemara
explains that Rebbe Tarfon holds 702 Xan2a ¥n'IXT — Biblically speaking, [the tevel] is nullified by the majority of
chullin (and only requires maaser to be taken |2271Tn). He also holds |n bMwyn yarn 'y 2N — most amei haaretz do
take maaser properly, so the requirement to take maaser from their produce is only Rabbinical. Thus, this case is
q10aN 7V 11LAN N DIN2 — like one who separates terumah from the (Biblically) exempt for the (Biblically) exempt,
which is valid. The Gemara explains that Rebbe Tarfon did not suggest purchasing produce from an p'aa1a 111y,
because he holds "wun T V'PaN? J8IW! yINL D21 TAIWY |9 'R —an idolator cannot have ownership of land in
Eretz Yisroel regarding removing its produce from maaser obligations. In another version, Rebbe Tarfon did
recommend purchasing produce from an 0"12y, because he holds an 0"12V can own land in Eretz Yisroel to remove
the maaser obligation. In contrast, he did not recommend purchasing an yaxn DV’s produce, because he holds most
YIxN 'y do not take maaser.

2. A mezuzah'’s lines which were written like a "'w, a naip, or a 2t

Rav said that a mezuzah which was written D'mw bomw — two [words per line] is valid. The Gemara asks about a
mezuzah written with two words on one line, three on the next, and one on the third, and Rav Nachman bar
Yitzchak answered: mM'w2a nNwYw 2w 92 — certainly it is valid, since he has made it like a song (i.e., like "1'w' IN" in
the Torah, which alternates between long and short lines). Although a Baraisa teaches that if one made “it” like a
M'w or made a m'w like “it,” it is 7109, that refers to a sefer Torah, not a mezuzah. Rebbe Yochanan also validated a
mezuzah written in the above fashion, and added: naIpd niawy' X?w 11711 — provided he does not make it like a
“tent,” i.e., narrow at the top and widening downwards (one word on a line, then two words, then three words),
2212 NIWY' K7W 11711 — and provided he does not make it like a “tail,” i.e., wide at the top and narrowing downwards
(three words, then two, then one).

3. The placement of "yann 2u" on the last line of a mezuzah

Rav Chisda says: nanNx nb'wa yINN 2V — the last words of the mezuzah, “on the earth,” are written alone on the last
line. Some say they are written nL'w qI101 — at the end of the line, and some say they are written no'w n7nna —at
the beginning of the line. The first opinion reasons that the word "Dmw", which is the last word in the second-to-last
line, should appear directly over the word "yInn", hinting that one’s days should be lengthened yaxn 2u Dmw niaxa
— like the height of the heaven over the earth. The second opinion argues that the word "yaxn" should be at the
beginning of the line, as far as possible from the word "D'mw", hinting that one’s days should be lengthened 'a'n 2
YINN DM XpmnT — like the heaven is far from the earth.

Siman - Judge

The judge at the mezuzah contest who sent his clerk to go buy some produce from an yIxn oV so he could take
maaser |217Tn from it for his chullin snack which some %10 fell into, ruled that the ntitn written like a n1'w was
awabut the ones like a tent or a tail are pasul, and yann v must always be written alone on the last line for a
long life.
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The judge at the mezuzah contest who sent his clerk to go buy some produce from an yaxin nv so he could take maaser
/27170 from it for his chullin snack which some1v fell into, ruled that the ntitn  written like a n1'w was 1w2 but the
ones like a tent or a tail are pasul, and yaxn U must always be written alone on the last line for a long life.
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1. Are the ni'wna of a mezuzah written niniNa or niniNo?

Rebbe Chelbo says he saw Rav Huna roll his mezuzah from the word "Tnx" to the word "vnw", nmi'wna nwivi
NININD — and he would make its paragraphs closed (meaning, he ended the first nw19, "unw", in the beginning of
the line, then left a gap, and began the second paragraph, "n'ni", on the same line). This is challenged from a Baraisa
in which Rebbe Shimon ben Elazar reports several of Rebbe Meir’s practices in writing a mezuzah, including that he
made its parshiyos niniNa — open (meaning, he began the second nw1a on a new line). Although they are written
NININD in a sefer Torah, Rebbe Meir explained: MINN [N NIDIND |'KI 2'RIN — because [these Ni'wN9] are not adjacent
to each other in the Torah. Since Rav said the halachah follows Rebbe Shimon ben Elazar’s reported ruling, it proves
that the mezuzah’s ni'wna are written niniNa!? The Gemara answers that Rav referred to another ruling of the
Baraisa. Rav Yosef proves this, because the anin is to write the parshiyos ninino, and Rav rules to follow the anan.
Rav Nachman bar Yitzchak says the mitzvah is to write them ninimno, but ninMa is also valid, and Rebbe Shimon ben
Elazar was reporting that Rebbe Meir would even make them ninimna.

2. vivw for tefillin and mezuzah

A Baraisa teaches that a sefer Torah or tefillin 171¥) — which wore out cannot be made into a mezuzah (by removing
those two NI'wa), N7 NWITHR? MINN AwITHA |'TIN 'Y 197 — because we may not lower a mitzvah item from a
stringent kedushah to a more lenient kedushah. This implies that otherwise, the nirwna of either would be valid for a
mezuzah. The Gemara objects: DIDW N'WA NNl — but [a mezuzah] requires scoring its parchment, because Rav said a
mezuzah which is not scored is invalid, and Rav Manyumi bar Chilkiyah said the bibw requirement for a mezuzah is
a '2'0n nwn? n27n!? The Gemara answers that it is a machlokes Tannaim, because Rebbe Yirmiyah said in Rabbeinu’s
name: 2NN |10 K7W NIAN21 NITTAI |*2'an - tefillin and mezuzos may be written without copying from a text, |'NI
DIV NIDNX — and they do not require scoring. The halachah is that tefillin do not require IV, but a mezuzah
does require DILIW. Both may be written without copying from a text, because |'0M2 0 — they are familiar to
everyone, and a sofer will not make a mistake.

3. Sitting on a bed which has a sefer Torah on it

Rav Chelbo says he saw Rav Huna going to sit on a bed which had a sefer Torah on it, and he first overturned a jug
and placed the sefer Torah onto it, and only then sat on the bed. He holds: n'2v niam n"ow nom 23 v AW 7ION — it
is forbidden to sit on a bed on which a sefer Torah is resting. This disagrees with Rabbah bar bar Channah, who
quoted Rebbe Yochanan permitting sitting on a bed with a sefer Torah resting on it. He added that if someone will
attempt to prove otherwise from an incident involving Rebbe Elazar, who was sitting on a bed, and he realized there
was a sefer Torah resting on it, and he slid off and sat on the ground, wna 1w'anw 'N1 NnITl — and he appeared like a
snake had bitten him, apparently from the great anguish for having sat on the bed with a sefer Torah, this is an
incorrect deduction. For actually, the sefer Torah was on the ground, and that was what pained Rebbe Elazar so
greatly.

Siman - Lab

The mad scientist in the safrus lab working on a machine to detect if the spacing in a mezuzah was a nnino and not
a NNy, and trying to add a vILW feature to detect that the mezuzah has vivIw, which would not be relevant for
tefillin, jumped up when he realized there was a sefer Torah on the bench he was sitting on.
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The mad scientist in the safrus lab working on a machine to detect if the spacing in a mezuzah was a nnino and not a
nnmy, and trying to add a viLW feature to detect that the mezuzah has vivw, which would not be relevant for
tefillin, jumped up when he realized there was a sefer Torah on the bench he was sitting on
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1. Using 1'X 12'n to determine the direction of a doorway

Shmuel said: 7' 12'n 1NN 770 N2 — regarding the laws of mezuzah, follow the indication of the pivot. Rav Adda
explained that this refers to the hole in the ground in which the pin of the door is inserted, on which the door turns.
The Gemara illustrates when we follow this indicator: 'ma N |'aT XNN'Q |22 — in the case of the entrance between
two houses, 'w1 117 N1) 1 |'2 — between the men’s house and the women’s house. Rashi explains that someone
divided his home in two, one side for men visiting his house, and the other for the women of the house to conduct
their activities privately, and a doorway opened from one to the other. Since the mezuzah must be placed on the
right side of the entrance, we must determine which direction is the entry. Here, Shmuel ruled that whichever room
the pivot is in is considered the “inside,” and the mezuzah is placed on the right side for entering that room.

2. The proper height for placing a mezuzah

Shmuel said: [I'7un w'2w NPNNA NNNY NIXA — it is a mitzvah to place [the mezuzah] at the beginning of the upper
third of the doorpost (i.e., just above two-thirds of the doorpost’s height). Rav Huna says one must raise it above a
tefach from the ground, and distance it a tefach from the beam over the door, and the rest of the entrance is fit for
the mezuzah. In a Baraisa, Rebbe Yehudah says exactly like Rav Huna, and Rebbe Yose says that "Dmwp" —and you
shall bind them (tefillin) is written near "DNanaI" — and you shall write them (NITitn) to teach: Nana mM'wp nn — just
as binding (X1 7w |'2'an) is at the top of one’s head, Na1X1 NA'MI X — so too is the writing (the mezuzah) placed at
the top of the doorpost. Since Rebbe Yose seems to hold the mezuzah is placed at the very top, neither Tanna holds
like Shmuel!? The Gemara answers that Shmuel holds like Rebbe Yose, and his statement was regarding np'nin? —
distancing it from the upper beam, teaching that one should not distance it from the upper beam more than a third,
but it can be higher.

3. Placing the mezuzah near n'an niwn, Hashem guards His servants from outside

Rava said: 1"m% Jon nava nnanY? nixn — it is a mitzvah to place [the mezuzah] within the tefach closest to the
public street. The Rabbis explain: T'n [nixna] vaarw 111 — so that he should encounter the mitzvah immediately as he
enters the doorway. Rav Chanina of Sura explains: n01'NT '2'n 12 — so [the mezuzah] will guard [the house] from
|'i'tn from the very beginning of the entranceway. Rebbe Chanina said: Twa N XN N2 WITPN NN K7W ARIRID
0TI — Come and see that Hashem’s trait is not like a flesh-and-blood [king’s] trait. Regarding a 0TI w21, awi' N
YIN2N IMIX |INYN QY1 0'191n — the king sits inside his palace, and his subjects guard him from outside. But Hashem is
not like that; rather, yinan nnwn Xini 01920 awi 1Ay — His servants sit inside their homes and He guards them
from outside, as the passuk says: 712! T' 2 19X 'n 1w 'n — Hashem is your Guardian, Hashem is your shade at your
right hand.

Siman - Peg legged Pirate

The peg legged pirate who instructed his men to go after 1 12'n for the door in the middle of the hide out, was
measuring the entrance to the hideout to put a mezuzah on the top third of the door when he realized the reason
for putting it near the outside of the door is to show that Hashem is guarding them and promptly did teshuvah.
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The peg legged pirate who instructed his men to go after 1'x 12'n for the door in the middle of the hide out, was
measuring the entrance to the hideout to put a mezuzah on the top third of the door when he realized the reason for
putting it near the outside of the door is to show that Hashem is guarding them and promptly did teshuvah.

things to
remember

1.Using 7°X 12’ to determine the
direction of a doorway

2. The proper height for placing a
mezuzah

3. Placing the mezuzah near mvwn
021N, Hashem guards His
servants from outside
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1. An entrance with only one n'x9, and the requirement to place the mezuzah on the right side

Rav Pappa visited the home of Mar Shmuel, and saw that his entrance had only Tnx 0'xa — one sidepost, which was
on the left side of the entrance, and it had a mezuzah. Rav Pappa challenged Mar Shmuel that although Rebbe Meir
(cited below) holds that an entrance with a single sidepost requires a mezuzah, that is only when the sidepost is on
the right side of the entrance, not on the left!? This is based on a Baraisa which darshens "Jn1" — your house to
mean the right side, as Rabbah explains: |'m'n |n NN T - the way of your entering, which is the right side, 1py 1271
[Kwmna] apu XamrT Nw1d Wik — because when a person begins to move, it is his right foot which he moves first.
Another source is brought from a passuk describing a chest for donations placed on the right side of the nTY’s main
entrance. In a Baraisa, Rebbe Meir says that a house which has only one sidepost requires a mezuzah, while the
Rabbonon say it does not. The Rabbonon say the plural "nimtim" — doorposts requires two doorposts, and Tannaim
give two explanations of Rebbe Meir’s position.

2. The interior structure of the wx1 %w "2an and T Y |*an, and their ni'wna

A Baraisa states that the w1 9w |"29n are made of four 0'Na — compartments made of a single hide. The ni'wna are
written on four separate hides, but if they were written on one and were inserted into the four compartments, they
are valid. If they are written on one hide, Rebbe says a space must be left between the ni'wn9, but the Chochomim
say it is unnecessary. All agree, however, that a string or cord must be inserted between each compartment. It
concludes: 1211 XN 'N ONI — and if their grooves (external lines indicating the separate compartments) are not
recognizable, the tefillin are invalid. Another Baraisa describes the T 2w |'79n: the ni'w1a are written onto a single
hide, but if they were written on four separate hides, it is valid. Rebbe Yehudah says they must be attached, but
Rebbe Yose says it is unnecessary. Rebbe Yose says Rebbe Yehudah conceded that wx1 9w '29n may be used as

T 9w '799N by draping a hide over them, because Rebbe Yehudah retracted his opinion. The Gemara adds that only
unused WX 2V |'29N can be used as T 7w |'79n.

3. The order of the ni'wna in tefillin

A Baraisa teaches: NT0 Tx'2 — what is the order [of the four ni'wna of tefillin]? The nirwna of "2 wp" and 2 "ni"
"INt are 'am — placed on the right side, and the ni'wna of "unw" and "vinw ox n'nl" are 78nwn — placed on the
left side. The Gemara objects that another Baraisa says the opposite, and Abaye answers: X1Ip 2w 12mm N2 — here
(the first Baraisa) refers to the right side of someone reading the niwna (i.e., facing the wearer), n'an %w 12m |82 —
whereas here (the second Baraisa) refers to the right side of the wearer. |7T02 X1 KNIl — And the reader (who
faces the wearer) reads the ni'wna according to their order in the Torah (i.e., from right to left, wTp, then 1 N
N1, then unw, then vinw ox n'nl). [This is the order according to Rashi, and is how “Rashi tefillin” are made.
Rabbeinu Tam reverses the order of the last two ni'w9, so that unw is in the leftmost chamber (and the two "nmi"
parshiyos are side-by-side), and is the order used in “Rabbeinu Tam tefillin.”] Rav says: NI2109 nmiw1a q'7nn — if one
changed the order of the ni'vna, they are invalid.

Siman - Ladder

After climbing one ladder to enter the doorway to the batim macher that had only one post but still had a mezuzah
because the post was on the right, the customers climbed a large ladder to the second floor where they were
shown how the batim shel rosh are made with four compartments from one 11V and given a choice if they want
the order of the parshios of tefillin according to Rashi or Rabbeinu Tam.
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After climbing one ladder to enter the doorway to the batim macher that had only one post but still had a mezuzah
because the post was on the right, the customers climbed a large ladder to the second floor where they were shown
how the batim shel rosh are made with four compartments from one 11V and given a choice if they want the order of

the parshios of tefillin according to Rashi or Rabbeinu Tam.

things to
remember
1. An entrance with only one D'xa,
and the requirement to place the
mezuzah on the right side

2. The interior structure of the
YKN 2V p2an and T 2w pPan,
and their n1»wvna

3. The order of the n1'wvna in tefillin
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1. External structural requirements of |"2an, from 21'on nwn“ na%n (ex. NAINM)

Rav says the "NINM" of tefillin was taught as a '1'0n nwn? na7n. This refers to the extended fourth wall of the
tefillin, which is folded underneath to close the compartments (called "N Nm" — bridge because it resembles a
plank). Abaye says a '1'0n nwn? N27n requires the "8Mavn" of tefillin, i.e., the back extension of the x1Inm, through
which the strap “passes” back and forth. Abaye said a '2'0n nwn% nN27n requires the "|"'w" of tefillin (the creases
made on the outer sides of the wx1 7w |'2an resembling the letter shin). 19NN DIpNY? yn varw X1 — And the
groove between each compartment must reach the place for the stitching at the bottom. However, Rav Dimi said
that as long as the grooves are recognizable on top, they need not reach the base. Later, a Baraisa adds that a na7n
12'01 NWNY? requires |'79N to be NIwaNn — square. Rav Pappa says this means Nana — in their stitching (i.e., he should
not pull the stitch too tight, causing the leather base to contract and no longer be square), [21027X21 — and in their
diagonal (i.e., the length and width should be equal, so that the diagonal matches that of a proper square).

2. Requirements of the nivix1 (color, length)

Rebbe Yitzchak says that a '2'0 nwn% N27n requires the NIviIx1 — straps of the tefillin to be black. This is challenged
from a Baraisa teaching that the nivIx1 must be |3'n1 — with their type of material (i.e., leather), and can be dyed
green, black, or white!? [However, they may not be red, because it disgraces the wearer, who will seem to have
bleeding scabs, or had relations with his wife while she was a nT1.] The Gemara answers: 021911 |[N2 — [the Baraisal]
allows various colors for the inside of the straps, whereas yinan |N2 — [Rebbe Yitzchak] required black for the outside
of the straps. Even the inside coloring can cause disgrace to the wearer, because nN'? |'29nNAT |'IN'T — occasionally
they turn over, and their color is visible. Later, the Gemara proves that nivix1 have a minimum shiur in length
beyond the knot. Reish Lakish says it is NTIX vaxXX TV — until the index finger. Rav Kahana demonstrated this as qi1a1 —
curved, i.e., the space between one’s index and middle finger spread apart. Rav Ashi demonstrated this as biwa —
straight, i.e., the index finger and thumb spread apart. The Gemara records practices of Amoraim whose Nivix1
were too long: Rabbah hung them behind his back, Rav Acha bar Yaakov braided them, and Rabbah brei d’Rabbana,
hung them in front of himself, as we do.

3. 1'79n 2w wp (Yann 'y %1 1x1)

Rav was quoted as saying that a '2'0n nwn? na7n teaches the requirements of '79n 9w Wwp — the tefillin knot, which
together form the letters v, 1, and 1. The shin is embossed on the wx1 9w, the knot of the wx1 Yw is tied into a
daled, and the small knot attaching the T 9w forms a yud. Rav Nachman adds: 127 |01 — and their beauty must face
outward, referring to the letters forming the name 'pw, or the side of the nivix1 dyed black. The passuk says: 72 INI
NN NV R DD 2 yaRn v —and all the nations of the world will see that Hashem’s Name is proclaimed
over you, and they will be in awe of you. Rebbe Eliezer says this refers to the wx1 7w "2an. Rebbe Shimon Chasida
says that when Hashem told Moshe he would see “Hashem’s back,” it means the |'79n 2w 1w at the back of His
head. Rav Yehudah says the "wp must be n7un? — above, on the back of the head, nbn% X71 NYuUN? N W INw 1T - to
symbolize that Yisroel should be above and not below. It must be D19 1971 — opposite his face, i.e., centered, 12
IINNY 871 D197 28! In'w — to symbolize that Yisroel should be in the front, and not the back.

Siman — Children’s Choir Singing “La-la-la”

The children’s choir who used giant tefillin props with a NInmn and a Xxn1avn and a |"'w just like the nwn% nan
11'on, waved black retzuos with multicolored backs, but never red, as they sang about when Hashem showed
Moshe Rabbeinu the |"7'an Yw wp.

The Zichru Masechta Menachos Program




mran Noon  =—

DAF 35 | 115 1T Childrens Choir Singing 'La-La-La"

A P
]

o
VA iy 5o K

N"]")J " av 19
l ”

5

The children’s choir who used giant tefillin props with a XN1In™m and a Xxn1avn and a |"'w just like the '1'on nwn% na%,
waved black retzuos with multicolored backs, but never red, as they sang about when Hashem showed Moshe
Rabbeinu the "7an Yw wp.
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Daf 36 — 17 T

1. The niDMa over T 9w |*29n and w1 YW |an

On the previous Daf, Shmuel said one recites the berachah over tefillin "|Innin nuwn" — from the time of donning
them. Since all berachos must be made N"wy? 121V — just before their performance, it is explained to mean nuwn
M'wp NUW TUI NN — from the time of putting on until the time of binding, because the mitzvah is completed when
he secures the tefillin. Rav Chisda said: 71an1mn n7'an? n?'an |2 No — if one spoke between putting on the arm
tefillin and the head tefillin, he must again recite a blessing. This implies that if he did not speak, he would not make
a second berachah, and the Gemara objects that Rebbe Yochanan said that the berachah over the T 9w |"79n
concludes "|"7an nn%" —to put on tefillin, and the berachah over the wr1 7w concludes "|"2an nixn 7v" — regarding
the mitzvah of tefillin, indicating each has its own berachah!? Abaye and Rava answer that if he did not speak, he
makes a single berachah over both, but if he spoke, he makes these two berachos (this is Rashi’s interpretation,
followed by Sephardim. Rabbeinu Tam explains that if he did not speak, he makes one berachah (nixn %v) on the 2w
WNK1; if he spoke, he makes both berachos on the wx1 %w; this is followed by Ashkenazim).

2. Whether tefillin are worn at night, or on Shabbos

Tannaim disagree if one wears tefillin until the sun sets, until people are no longer in the marketplace, or until the
time of sleeping. However, they agree that if one removed them after nupw to go to the X0Jan N2 or bathhouse, he
does not put them back on. Rashi explains they all hold tefillin are not worn at night. The Gemara initially assumes
that whoever holds |'7'an nt IX? Nnaw — Shabbos is not a time for the mitzvah of tefillin also holds tefillin are not
worn at night, because the same passuk excludes both. Rebbe Yose HaGlili darshens: nTuin? Nkt npinn NX NN
nnm' 0'nm — and you shall keep this decree in its appointed season from day to day. ni7'2 X721 "om" — “days” implies
but not nights, and "D'mm" — “from” days implies DM 22 871 — but not all days, thus excluding Shabbos and Yom Tov.
Rebbe Akiva says this passuk only discusses the korban pesach, not tefillin. However, the Gemara concludes that
Rebbe Akiva excludes Shabbos from elsewhere: 7'2'v ' NALIL?I T 2V NIXY NIl —and it shall be a sign upon your
arm and tefillin between your eyes, NIN |'2NX ' — tefillin are worn on [days] which need a sign, DM NINAY INX!
NIN |91 [N 01210 —Shabbos and Yom Tov are thus excluded, which are themselves a “sign.”

3.nYw 711 '7'an1 wnwn? DIR 2'N

Rabbah bar Rav Huna said: nuw 711 |'2'ana wnwn? 0N 2'N — a person is obligated to touch his tefillin constantly to
remain mindful of them. This can be derived from a kal vachomer from the y'x: if the titz, NNN MR NN 12 |'N —
which has only one mention of Hashem’s Name on it, yet the Torah said "1mn inxn v n'n1" — and it shall be on [the
Kohen Gadol’s] forehead constantly, which teaches 11nn INUT N'ON 87w — that he may not divert his attention away
from it, then tefillin, n210n NNJTX [n2 w'w — which have many mentions of Hashem’s Name in them (in their four
NI'vwI9), N2l nnd NNX %V — all the more so that one should not divert his attention from them!

Siman - Lulav

The man who noticed a lulav on the table as he was putting on his tefillin asked his friend “Do we make a berachah
on tefillin on Chol Hamoed” in between making the berachah on the shel yad and putting on the shel rosh, to
which his friend answered “Chol Hamoed is like Yom Tov and we don’t wear tefillin” while their friend nearby
touched his own tefillin because his attention to them was being distracted by the conversation.
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The man who noticed a lulav on the table as he was putting on his tefillin asked his friend “Do we make a berachah on
tefillin on Chol Hamoed” in between making the berachah on the shel yad and putting on the shel rosh, to which his

friend answered “Chol Hamoed is like Yom Tov and we don’t wear tefillin” while their friend nearby touched his own

tefillin because his attention to them was being distracted by the conversation.

things to :
remember ik Yom To i
1. The m>1a over T 2w ?2an and R

WRN P p2an

2. Whether tefillin are worn at
night, or on Shabbos

3.NyvY 221 p2ana wnwn® DX ann

s A PROJECT OF Z@CHRU* ——




Z| CHRU

Menachos — Simanim
N1 ynipn —a ;o

Daf 37 - 7 071

1. 79w 'yan are placed on the left arm (DN, 'T' Mwa VYIV)

A Baraisa teaches that when the Torah says to place 7' 7w '79n on "1 — your hand, it means the left, because
several pesukim contrast "T" with """ —right hand, implying that "T" indicates the left hand. Rebbe Nosson says
that the words nnanal...omwpi —and you shall bind them...and you shall write them (nimtn) compare the two
terms: ' MY QN ' NN NN —just as writing [a mezuzah] is usually done with the right hand, so too binding
[tefillin] is done with the right hand. Since he binds with his right hand, the placing must be onto the left arm. Rav
Ashi says the spelling of "naT" with a hei alludes to nna —the weak left arm. A Baraisa teaches that "ox — a left-
handed person places tefillin onto his right arm, 178N KInw — because it is considered his “left” hand, since it is the
weaker of the two. Another Baraisa which states that an 10X should place tefillin on his left arm is referring to V71w
I'T' M2 — one who controls both his hands, i.e., an ambidextrous person.

2. Where |'"79n are placed on the arm and head

A Baraisa defines "1 2u" as referring specifically to the miay — the biceps muscle. The place for thewx 9w,
expressed as "'V 2" — between your eyes, means the "TpTp", which is further explained as pia'n 2w INMw oipn
09N — the place where an infant’s skull is soft. A Baraisa gives several sources that "71'" refers to the biceps muscle:
(1) we compare T' 7w |"29n with w1 2w '29n. Just as the WX 7w is placed wN1aw N2 — on the high part of the
head, the T 7w is also placed Taw na1 — on the high part of the arm. (2) The passuk says: NIX? 77 n'nl —and it shall
be a sign for you, which implies NIX? DNNRY X271 NINY 77 — for you the wearer, it shall be a sign, but it shall not be a
sign for others. Thus, it is placed on the biceps muscle, a location which is ordinarily not visible to others, and not on
the hand (however, the |"7an may be visible). (3) The passuk says to place Hashem’s words "021117 2u" — on your
hearts, then it says "omwpi" — and you shall bind (]'2an), teaching 270 7121 nn'w Xnnw — that the placing shall be
opposite the heart. Two sources are given for the correct place for the wx1 7w.

3. Machlokes if four n'x'x are one nixn or four nixn

The Mishnah on Daf 28a stated that all four ni'x'x are 1aun each other, NNX NIXxN NUXINY — because the four of
them are one mitzvah, while Rebbe Yishmael said they are four mitzvos. Amoraim offer three practical differences
between these opinions: (1) Using Nnix'¥1 |'T0 —a linen sheet with wool tzitzis. If the garment is missing one nixy,
and the other three contain Tabuw, the Tanna Kamma holds he transgresses the prohibition to wear 12DV, since he
is not fulfilling the mitzvah of n'x'¥, whereas Rebbe Yishmael says he fulfills three mitzvos with the n'x'x on the
garment, and does not transgress TIbVUW. (2) wnn Nul N0 — a five cornered-cloak. According to the Tanna Kamma,
only four of the corners require n'x'x, while Rebbe Yishmael would require n'x'x at all five corners, since each corner
is an independent mitzvah. (3) Rav Huna ruled that one who goes out into 0'a11n NIw on Shabbos wearing N0
NN27N2 NXMINA NI'RY — a garment which is not properly fringed is liable for a nkbN (because the invalid Ny is
considered a burden). These Tannaim disagree if this would apply where nx'x are on three of the four corners.

Siman - Laser Tag

The boys who knew they must put tefillin on their left arm because they use their right hand to write and to shoot
in laser tag, aimed for the tefillin targets on their opponents biceps right near their heart, and argued that they
should get four separate points for hitting the targets on the four corners of their opponents tzitzis.
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The boys who knew they must put tefillin on their left arm because they use their right hand to write and to shoot in
laser tag, aimed for the tefillin targets on their opponents biceps right near their heart, and argued that they should get
four separate points for hitting the targets on the four corners of their opponents tzitzis.
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1. Machlokes if N3N and |27 threads are 12vn each other

The fourth Perek begins: |]27n NX N12vn na'x N72Nn — the techeiles thread (dyed blue with the secretion of the |it7n)
is not essential for the validity of the white thread, and the |27 is not 12un the n7an. Thus, if someone has only N70n
threads or only |27 threads, he is xx1'. The T 2w n%an is not 13un the WX 7w, nor vice versa. The Mishnah appears
to disagree with Rebbe, who darshens: "Inix onw1" - and you shall see it, "T MR AT '2aunw NN — this teaches that
[the white and the techeiles) are essential to each other, but the Chochomim say they are not 12un each other. The
Gemara explains Rebbe’s derashah: 911 |'n "q12n" — the term “of the corner” implies that tzitzis should be the same
type as the “the corner” (i.e., the garment), which was usually white [linen]. The passuk says to add "n%an >na" —a
thread of techeiles, and says "ININ DN\ — you shall see “it,” implying the tzitzis are not valid Tn2 IN"NN K2NRT TV —
unless both (|22 and N'72n) are present together. The Rabbonon hold that “it” refers to n™IN% Tn 22 — each one by
itself (i.e., the |37 and the techeiles).

2. The mitzvah for the |27 to precede the n72n is not 1aun

Rav suggested that the Mishnah can agree with Rebbe, because the Mishnah’s statement that |27 and Nn’72n are not
12un each other refers to the law of DTN — one type of thread preceding the other. A Baraisa states: D'TpN? NIxn
N3N |27 — it is a mitzvah to put the white threads onto the garment before the techeiles threads, N3N 0'Tpn DI
NX' 277 — but if he put on the techeiles before the white he is XXI', NIXN YO'NW KX — but he is missing a mitzvah. Rav
explains that he completely fulfilled the mitzvah of tzitzis, but missed the mitzvah of the correct order, and T2V X%
1N2INN [N NIXN — he did not do the mitzvah in the preferred way. The Gemara asks how Rav will explain the
Mishnah’s statement that techeiles is not 12un white threads (since techeiles is not supposed to be first). Rami bar
Chama suggests that it refers to n72n n210w N'90 — a garment made entirely of techeiles, in which case the techeiles
should be put on first, but this order is not 12un. However, Rava objects: D K7 RV 'T'N — does the color of the
thread determine the order of threads? Since most garments are white, the white threads must always be first, so
Rav’s interpretation is rejected.

3. |I'!n1Ta = Stubs

Rava answers that the Mishnah can agree with Rebbe, and refers to |'a1mTa — stubs left when threads tear. Thus, the
Mishnabh is teaching that if the techeiles threads were reduced to stubs and the white threads remain, or vice versa,
the tzitzis are still valid. The Gemara asks for the minimum shiur of these stubs, and Shmuel says |22V T2 — enough
to tie them into a slipknot. The Gemara asks if this requires enough to tie all eight threads together into one slipknot,
or only to tie each one individually into a slipknot, and this question is left unresolved. Rav Ashi asks, if the threads
are "N — thick and cannot be tied into a slipknot, but are long enough that if they had been thin, they could have
tied into a slipknot, are they valid? Rav Acha brei d’Rava answered: In'"nixn 121'T |aw 92 — certainly, their mitzvah is
even more noticeable when the threads are thick, and their thickness cannot detract from their validity.

Siman - Soup (n% 127)

When the man cooking up n72n in a chicken soup pot to dye his kids tzitzis told them to just use white because it
won’t be ready for a while and n%2n is not |22 212wn, his nephew said he will wait but in the meantime will put
white on his blue Ta1 because white strings always come first, while their cousin came in with his n22n strings
ripped and the white ones whole.
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When the man cooking up n72n in a chicken soup pot to dye his kids tzitzis told them to just use white because it won’t
be ready for a while and n7an is not |27 212un, his nephew said he will wait but in the meantime will put white on his
blue Taa because white strings always come first, while their cousin came in with his n2an strings ripped and the white

ones whole.
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1. NNUNRT 19V WD

Rabbah says we can prove XN'MINT |I'2U (W) — the upper knot of tzitzis is a Biblical requirement (meaning, tzitzis
must be tied to the garment with at least one knot): had the requirement only been Rabbinical, mwm? 1mpxX RN
NN ['TO — why was it necessary for the Torah to permit a linen cloak with woolen tzitzis (i.e., a derashah teaching
to attach tzitzis, including the woolen n72n, onto all garments, including linen ones, thus overriding the Tabuw
prohibition)? If it is not required NN'"INTN to tie the tzitzis onto the garment, Xb'wa — jt is obviously permitted to
use woolen tzitzis for a linen garment without tying it, because 112'n 12'8 NNX Na'aN QaINn — if one stitches wool to
linen with a single stitch, it is not considered an attachment, and would not violate Tabuw!? Since the Torah needed
to permit woolen tzitzis on a linen garment, it proves that they must be tied on with a knot, and would transgress
the TabVwW prohibition.

2. Forming the tzitzis as 7'Ta — braids and 7'na - loose threads

Rabbah quoted Shmuel, though others quoted it from Rav: mwa nan Maw nyan — if most of the techeiles was
braided (i.e., two-thirds of the tzitzis were braided and one-third loose), it is valid. Rav also said: 7'Ta w'2w n7an i
92V 'ww Wi — the beauty of techeiles is to have one third braid and two thirds fringe. A man was once wearing a
garment made entirely of techeiles, and its tzitzis were completely braided, with no loose threads. Rav said: !
NN70N X' K71 N2 — the garment is fitting, but the techeiles is not fitting, since it lacks loose threads. Rabbah bar
bar Channah said: Xn72n 81 RN™2 W1 — the garment is fitting, and the techeiles is fitting. The Gemara explains that
he holds that since the passuk describes tzitzis as "7'1a" — braid and elsewhere as "7'na" — thread, we derive that
tzitzis may be 7'Na IX ') IN — either entirely braided or entirely loose thread. Rav holds that loose threads are
always required, and the word "D'7'T2" teaches the number of threads required in tzitzis. The singular "7'1x" would
indicate two threads (for a braid), the plural "0"2'12" indicates four threads, and the additional term "7na" teaches
121NN INN191 7' NWY — make a braided fringe and let loose threads emerge from within it.

3. Tzitzis of "X or INwa for garments of the opposite type, or other materials

Levi said: INwa w2 |Mo19 X 'oIn — woolen threads release a garment made of linen from its white thread tzitzis
obligation. The Gemara asks: does this only apply to white threads of wool, since the n7an threads must certainly be
wool despite being nbuw with the linen garment, but b'mwa — linen threads would not be permitted for a woolen
garment? Or, since the prohibition of ITN' D'Mwal X — wool and linen together is written near the mitzvah of tzitzis,
it permits even |Nwa threads in a "X garment? Rav Yehudah says that either 1nx or nwa can be used for tzitzis in
the opposite type of garment, and can be used for any other material. Rava posed a contradiction between pesukim:
"q10n" —the tzitzis of the corner implies that tzitzis threads should be made from 912 |'n — the same type of material
as the corner (i.e., the garment itself), but elsewhere the passuk specifies "X and omwa, implying wool and linen
should be used for all types of garments. He concludes that 1nx and o'mwa can be used for all materials, and any
material may be used as tzitzis in their own type of garment, but not for others.

Siman - Letter (Mailman)

The tzitzis wearing Jewish mailman who made sure the upper knot of his tzitzis was tight sinceNn"UNT [I'7V "W} and
made sure that his tzitzis were one third braided and two thirds fringe, was delivering a package of wool tzitzis to
the man who was going to put them on his linen garment.
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The tzitzis wearing Jewish mailman who made sure the upper knot of his tzitzis was tight since Nn"IXT [I'7V 1w and
made sure that his tzitzis were one third braided and two thirds fringe, was delivering a package of wool tzitzis to the
man who was going to put them on his linen garment.
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1. Machlokes about n72n on linen garments, and why the Rabbis forbade it

Regarding the obligation of nix'xa |'TO — a linen cloak in tzitzis, Beis Shammai exempts it, and forbids putting
techeiles on it, because Beis Shammai holds that Tabuw was never permitted for tzitzis (rather, he must place four
white linen threads). Beis Hillel obligates a linen cloak in ordinary tzitzis with techeiles, because TIbVW is overridden
for tzitzis. Rebbe Elazar bar Tzadok said: |'n'nnnin n X7X 1318 07212 17N 21000 22 X701 — but anyone who places
techeiles (on linen garments) in Yerushalayim simply astonishes everyone who sees it! Rebbe said that since the
halachah follows Beis Hillel that nbyw is permitted for tzitzis, why did they forbid it in Yerushalayim? |'~'/pa 'R 197
— Because they are not experts in halachah. The Gemara assumes this means they are unfamiliar with the special
permit for ILVW in tzitzis, but objects that we should publicize it. Rava eventually explains they were concerned that
one’s garment may tear within three fingerbreadths of the corner, which he might sew with linen and leave a thread
hanging as tzitzis, which is invalid because of "nwun n 871 nwun" — “you shall make [tzitzis],” and not [use] that
which was already made. Rav Zeira explains they were concerned for TabUW in a n?'2 NI02 — night garment, which
does not require tzitzis, and therefore has no permit for nouw.

2. Is the tzitzis obligation determined by the material of the main garment or the corners?

Rava presented a ruling which was also taught in Eretz Yisroel in Rebbe Zeira’s name: na"n 71y 9w n'a121 17w 8N —
if [the garment] is made of cloth but the corners are made of leather, it is obligated in tzitzis. 7 N'9121 71V 7¥ XN
mMiva T2 - If [the garment] is made of leather and the corners are made of cloth, it is exempt from tzitzis. The
reason for these halachos is |2'va Ta1 'V — we require the main part of the garment to be of a material obligated in
tzitzis, not its corners. Rav Achai, on the other hand, 922 12 72'1x — followed the corner of a garment in determining
whether the garment was obligated in tzitzis. Thus, he arrived at the opposite ruling: regardless of what the body of
the garment was made of, if the corners were cloth, he required tzitzis, and if the corners were leather, he did not
require tzitzis.

3. nwyn n X1 nwyn — Adding a fourth corner onto a three cornered garment with tzitzis

Rav Huna said: vN? nn'wini wow nu1? 2'0n —if one placed [tzitzis] on a three-cornered [garment], and then
completed it into a four-cornered [garment] and added tzitzis to the fourth corner, n710a — it is invalid, nwun [Diwn]
YVUN [N N71— because of the principle: “You shall make [tzitzis],” and not use that which was already made. The
garment was not subject to tzitzis when the first three were placed onto it (since it lacked a fourth corner), and did
not fulfill the mitzvah. Therefore, after the fourth corner is added, the first three cannot become valid after the fact.
The Gemara challenges applying "lwun n 821 nwun" to prematurely attached tzitzis, because Rebbe Zeira said: 7'vn
n70IN7 — if one placed [tzitzis] on [a garment] which already had [tzitzis] placed onto it, the new tzitzis are valid,
even if the original tzitzis are removed. Although these tzitzis were attached when they were not required, they are
not disqualified because of "lwun |n X71 nwun"!? Rava suggests that since adding superfluous tzitzis violates 91"
"qroIin — do not add to a mitzvah, their attachment to the garment was not considered “making” tzitzis until the
original threads are removed. Rav Pappa rejects this answer, because the superfluous tzitzis may have been attached
to nullify the original threads (and does not violate q'0In %1), and therefore is an event of “making” (invalid) tzitzis.

Siman - Pool

The boy from Bnei Brak who astonished the Yerushalmi children when he walked into the pool area wearing a
linen garment with techeiles, heard the lifeguard who was wearing a wool garment with leather corners and tzitzis
call out to a boy to stop trying to add a fourth corner on a three corner garment with tzitzis because of 21 nwun
"wyn |n.
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The boy from Bnei Brak who astonished the Yerushalmi children when he walked into the pool area wearing a linen
garment with techeiles, heard the lifeguard who was wearing a wool garment with leather corners and tzitzis call out
to a boy to stop trying to add a fourth corner on a three corner garment with tzitzis because of "wun |n X721 nwun.
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1. Is tzitzis a X122 naIN or a N2 NaIN?

Tannaim disagree if N2192 N0 — a garment which is worn folded requires tzitzis at the corners of the crease. Rava
bar Rav Nachman did, and the garment unfolded, leaving the tzitzis in the middle of the garment. When Rabbah bar
Huna commented that these tzitzis do not fulfill the "912" mentioned in the Torah, Rava bar Rav Nachman took it off
and put on another garment. Rabbah bar Huna said: XIn X712 NN N120 ' — Do you think that [tzitzis] is a personal
obligation, and only applies to a garment which is worn? XIn N'20 NaIn -/t is an obligation relating to the garment,
requiring every four-cornered garment which one owns to have tzitzis, even when not being worn. Therefore, 11 711
N7 —go place [tzitzis] on [the garment you removed]. Later, Shmuel says: n'x'x1 'arn X0AIp *72 — articles of clothing
left in a drawer are obligated in tzitzis, because he holds tzitzis is a n*20 NaIN. However, he agrees that a garment
made for a burial shroud does not require tzitzis, because the passuk says "na noan 1wN" — with which you cover
yourself, and NT'IQVU "DIXY7 IX? 'R — this one is not made for covering a living person.

2. Doing 'pTXD to avoid the mitzvah of tzitzis, punished during a time of Nnn"

The Gemara stated that a \87n disagreed with Rabba bar Huna (that tzitzis is a n*20 nain): a 187N once found Rav
Ketina wearing a linen cloak, which the Rabbis had exempted from techeiles. The 1871 said to him, “Ketina, Ketina,
NIN'D2 X72101 KD'NA NI'TO — since you wear a linen cloak in the winter, and a woolen cloak with rounded corners in
the summer, N*2U NNN NN N3N 7w N — what will become of the mitzvah to have tzitzis with techeiles?” Rav
Ketina responded: Nnwux My — “Do you punish for not fulfilling a positive commandment in which one is not
obligated?" The N7 replied: |3'way KNNN KIRT [NT12 — “At a time when there is Heavenly anger, we do punish even
those who do not fulfill mitzvos such as tzitzis.” The Gemara assumes this punishment would not apply if tzitzis was
a n'2v Nain, since his garments are not obligated in tzitzis. However, it counters that even if tzitzis is a N2 nain, it
certainly only applies when one wears a garment obligated in tzitzis!? Therefore, it concludes that the 171 was
telling him: n'x'xn qwa1 10aMY7 PTXL — you appear to be employing tactics to exempt yourself from tzitzis, and that
is the cause for punishment.

3. The required number of threads, placement on the garment, and minimum length

A Baraisa asks: [ni X1 |'wIin NN — how many threads does one place for tzitzis? Beis Shammai requires four, but Beis
Hillel requires only three. nw/%1wn Xnn nna1 — And how much should it hang down? Beis Shammai says four
fingerbreadths, and Beis Hillel says three, but is referring to larger fingerbreadths which are four per tefach, not five.
Rav Pappa clarifies that a Biblical tefach equals T2 v2X — four fingerbreadths measured with the thumb, which is
six with the little finger, and five with the middle finger. Rav Huna rules that tzitzis is made of four threads, attached
within four niwvaxx of the garment’s edge, and should hang down four nivaxx. Rav Yehudah says it is made of three
threads, attached within three nivaxx of the garment’s edge, and should hang down three niuxax. Rav Pappa
concludes with the halachah: vz ne21wn wow N1 'T—it is four threads, attached within three nivaxx of the
garment’s edge, and hangs down four nivaxN. The Gemara objects that a Baraisa teaches that the elders of Beis
Shammai and Beis Hillel ruled that tzitzis have no shiur!? The Gemara answers that they have no maximum shiur,
but do have a minimum shiur.

Siman - Grandma

The Grandma made sure that all of the n'Taa in the drawer had tzitzis on them as she gazed lovingly at the portrait
of her poor husband who was punished in a time of anger for always avoiding the mitzvah of tzitzis, that sat on
the dresser next to his tzitzis chart showing four strings within three fingers from the edge of the Taa.
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The Grandma made sure that all of the n'm1 in the drawer had tzitzis on them as she gazed lovingly at the portrait of
her poor husband who was punished in a time of anger for always avoiding the mitzvah of tzitzis, that sat on the
dresser next to his tzitzis chart showing four strings within three fingers from the edge of the ™.
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1. Making a berachah upon making tzitzis, and tzitzis which were made by an n"12v

Rav Nachman once saw Rav Adda bar Ahavah putting tzitzis onto his garment, and making a berachah "n''x niwy9"
— to make tzitzis. Rav Nachman said: Naunw XX '8n — “What is this “tzizi” sound I hear? Rav said attaching tzitzis
does not require a berachah!” Rav Chisda posed a contradiction in Rav’s ruling, because Rav said that tzitzis made by
an D0"1DV are 7109. Rav Yosef explained that Rav Chisda holds that one recites a berachah for a mitzvah which is
invalid when performed by an 0"12v, but not for a mitzvah which an n0"12v can perform. However, this assertion is
refuted from the laws of tefillin, because tefillin written by an 0"12V are 7109, yet one does not recite a berachah
upon making them!? Therefore, the Gemara concludes: nixn 1N NN"WYUT NIXN 72 — any mitzvah whose performance
is the completion of the mitzvah, such as n7'n, one recites a berachah over it even if an 0"12vV can perform it, and any
mitzvah which is not completed by its performance, such as writing tefillin, one does not recite a berachah even if it
is invalid when done by an 0"12v. The machlokes about reciting a berachah over attaching tzitzis depends on
whether it is a n'20 NaIN (and is completed then), or a X122 nain (and completed when worn).

2. nnw? n"wy and nnwY nrip

Rav Yehudah said that Rav said: 0'¥Ipin [n [NwWY — if one made [tzitzis] from thornlike threads (left in the garment
from the weaving process), |'n'an |n1 — or from threads left from sewing the hem, |'Tan N1 — or from fringes hanging
from the garment’s edge, it is 7109, because we require nnw7 nwy — [attaching] it for the sake of the mitzvah. If it
was made |'0'ON [N — from balls of weaving thread, it is 1w2, since he attached the tzitzis to the garment for the sake
of tzitzis. When Rav Yehudah reported Rav’s ruling to Shmuel, he said that even tzitzis made from balls of thread are
2109, because N7 NML [2'V1 — we even require spinning of the threads to be for the sake of [tzitzis]. This parallels a
machlokes Tannaim: the Tanna Kamma says that although tefillin covered with gold, or the hide of a nonkosher
animal, are invalid, they are valid when covered with the hide of a kosher animal, |nw?9 |12 K7W 'a v qni —even
though he did not tan them for the sake of [tefillin]. Rabban Shimon ben Gamliel says that even a kosher animal’s
hide is 7109 unless it was tanned nnw?.

3. "nnwo" is invalid because nnw? ny'ax is required

Rav Shmuel bar Yehudah explained how he dyes techeiles: he takes blood of the |IT7n with some herbs, then puts
them in a pot and boils it up. He then takes a bit of the dye in an eggshell, X\1TIX2 107 [aMVLI — and tests it with a wad
of wool to check the dye’s quality. The rest of the dye in the eggshell is spilled out, and the wad of wool used for
testing is burned. The wad is burned because n7109 Nn'wv — [wool dyed for] testing is unfit to be used for tzitzis. The
reason for this is NnW? nuax 3T — we require dying of N72n for the sake of [tzitzis]. The dye in the eggshell is
spilled out and not returned to the vat because n709 Nn'wo — [dye used for] testing invalidates all the dye if it is
returned to the vat. Tannaim argue if testing dye disqualifies it: Rebbe Chanina ben Gamliel says that "n7an 272" —
completely techeiles teaches that dye which was used for testing is disqualified for techeiles, but Rebbe Yochanan
ben Dahavai says even the 1w NN — second shade produced by the dye is fit for techeiles, because the passuk says
"nu7Im awi" —and a thread of red wool, darshened as a second dyeing.

Siman — Mobster
The Blue Blood mobster bosses who yelled at the gang for making a berachah while tying tzizis onto their suits and
using the leftover fringes for tzitzis, warned them to make sure to burn the sample of the n7an.
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The Blue Blood mobster bosses who yelled at the gang for making a berachah while tying tzizis onto their suits and
using the leftover fringes for tzitzis, warned them to make sure to burn the sample of the n7an.
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1. Several derashos from "InIx on'X1" — excludes a night garment, nixnn 73 ™11 n21pw

A Baraisa states that all Jews are obligated in tzitzis, including women, but Rebbe Shimon says women are exempt,
because it is a N NTAW NWY NIXN — positive commandment which is dependent on a specific time (as explained
below), and women are exempt from any Xma nTnw nwy NIXN. A Baraisa explains Rebbe Shimon’s view: onwi"
"INIX — and you shall see it, "7 NI0J7 LA — this excludes a night garment from tzitzis, which is a time they are not
seen. A blind person (who cannot see his tzitzis) is included by the phrase "na noan "wx" — with which you cover
yourself. It is more reasonable to include a blind person’s garment and exclude a night garment, rather than the
reverse, DNK 7¥N N'R11 MWW — because [a blind person’s garment] can be seen by others, whereas a night
garment cannot be seen by anyone. Several other derashos from the phrase "Inix bn'1" are presented, including:
"' niIxn 22 N 0DNATHININ DNROLY — and you shall see it and remember all of Hashem’s mitzvos, teaching: n721pw
|712 NIXAN 22 T2 1T NIXN — this mitzvah is equal to all the mitzvos combined. Rashi adds that "nixx" has the
gematria of 600, plus eight threads and five knots, totaling 613, paralleling nixn x"nn.

2. NIXN1 NIN 1N WITPn [22'0W 28wt 1aan, Dovid Hamelech in the ynann nia

A Baraisa states: 78w 'a'an — Beloved are the Jewish people, NIXNA NIN 7102 WITpN |22'0W — for Hashem surrounded
them with mitzvos: tefillin upon their heads and arms, tzitzis on the four corners of their garments, and nititn on
their doorways. About these mitzvos Dovid Hamelech said: 17X 'vawn v 7M770 D1 vaw — “seven” times a day |
praised You for Your righteous laws (because these mitzvos total seven). When Dovid entered a bathhouse and
found himself standing unclothed (without these mitzvos), he said: nixn X721 DNV TNURY 17 118 — “Woe is to me, that
I should stand unclothed without any mitzvah!” But once he remembered his n7'n N3, he was relieved. After he
left, he said a M'w about this mitzvah: "1IT7 1 nmwin v Nxan?" — for the conductor, on the eighth, a psalm by
Dovid, 1'wa naniw n7'm v — this is about n2'n which was given to be performed on the eighth day of a baby’s life.
Rebbe Elazar ben Yaakov says: whoever has tefillin on his head, tefillin on his arm, tzitzis on his garment, and a
mezuzah on his doorway, NDN!' N7W pIT'NA 70N — there is a complete presumption that he will not sin, as the passuk
says: PN MnNa X7 w21wnn vinnl — and the three-ply cord is not easily severed.

3. nmaaNn

Rebbe Meir used to say: DI' 721 NI212 NN 27 DTX AN — a person is obligated to recite one hundred blessings every
day, because the passuk says: 7nun 281¥ 7R 'n NN 28 NNl — now, Yisroel, what does Hashem, your G-d, ask of
you? The word "nn" can be read as if it says "nkN" — one hundred. The Gemara reports that Rav Chiya brei d’Rav
Avya, on Shabbos and Yom Tov (when there are fewer nia1a because there are only seven Ni>12 in Mwy nanw),
would strain himself to fill his quota of one hundred berachos 'Tani 'pMaoNa — with making NiI212 on fragrant
spices and delicacies.

Siman - Magazine

The ad in the Mitzvah Magazine selling tzitzis free night garments, was opposite an ad for a concert featuring the
new song, 1'N?7n DI'A vaw with a picture of the singer wearing tzitzis and tefillin standing in a doorway with a
mezuzah, and holding a daily chart promoting the importance of reciting one hundred berachos daily.
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The ad in the Mitzvah Magazine selling tzitzis free night garments, was opposite an ad for a concert featuring the new
song, 1MY%7n DI"a vaw with a picture of the singer wearing tzitzis and tefillin standing in a doorway with a mezuzah, and
holding a daily chart promoting the importance of reciting one hundred berachos daily.
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1. Description of the jif7n

A Baraisa describes the |IT7n: D2 NNIT 1912 —its body is similar in color to the sea, X17 NNIT IN™MAl — its anatomy is
similar to a sea creature, N1¥ D'VAYW? TNK N71VI — it goes up onto the land once in seventy years, N72n |'waIxX INTAl —
and one dyes techeiles with its “blood.” D' 1'"T 12197 — Therefore, because the |IT7n is so difficult to obtain,
[techeiles] is expensive.

2. The man whose tzitzis prevented him from sinning

Rebbe Nassan said: mima namaw mp nixn 2277 |'N —there is not even a light mitzvah written in the Torah |Nn |'NY
1"NVa Maw — whose reward is not given in this world, nnJ YT 1'% 1"NY71 —and as for the reward in ¥an 0%1v, | do
not even know how great it will be. This is demonstrated from an incident about a man who was careful about the
mitzvah of tzitzis, a nwY NIxN. He once sent four hundred zuz for a distant naIT’s fee, and as he prepared to sin with
her, his four tzitzis fringes struck him on his face. He moved away and sat on the floor. She followed him and
demanded to know what flaw he saw in her. He replied that he saw none; rather, he was prevented by the mitzvah
of tzitzis, about which is written twice "DJ'p7N 'n IN" — I am Hashem, your G-d, meaning to say: U19'2 TMUW NIN 'IX
—lam He Who will later punish sinners, 12w D7W7 TMUW XIN IR — and | am He Who will later give reward to the
righteous. DTV '"T12 'V INT2 "WV — Now [these four fringes] appeared to me like four witnesses to the sin | was about
to commit. She was inspired to convert, and married him. This demonstrates the reward in this world for a “light”
mitzvah, and as for Xan 071V, we do not even know.

3. Machlokes about the order of the nnan and D201 of a 0301 NNan

In a Baraisa, the Tanna Kamma says that the order of "Dn'a011 onNant" — and their minchah and their nesachim
implies: D201 XN 72 NNI NN NN — bring the minchah (flour and oil) and only afterwards bring the 0'301 (wine
libation). Rebbe says that "n'a011 Nar" —a sacrifice and its 01201 implies: 0201 NaN 72 INKI NAT XAN — bring a korban
and immediately afterwards bring its 0203, before its minchah.

The Gemara eventually explains that natn DY D'~ — regarding [a D'201 NNAn] brought together with the korban, all
agree the nnin is brought before the 0'J03, because "nnani N71V" implies that the minchah immediately follows the
korban. They argue about |nxV 1921 |'N1 —[a 0'201 NNIN] being brought by itself. The Rabbonon hold that here, too,
the nnin precedes the 0'a0), but Rebbe holds that this only applies where it is brought with the korban, 'T'~NT
n7'aN2 7'NNINT — because once he began to sacrifice something eaten (the korban), he then brings the nnan, which is
something eaten. In this case, however, the 0'201 take precedence, IN"7VU M'Yw KIAKN'MT 7'NIN — since the Leviim'’s
song is recited over them.

Siman — Mud

The man who was very upset that his tzizis got muddy while searching for a |I17n, especially since they were
precious to him because they had saved him from sin, watched in awe as to groups

carrying ninian and D0'101 waded through the mud, one with the nnan first and one with the n'a0a first.
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The man who was very upset that his tzizis got muddy while searching for a |IT2n, especially since they were precious to
him because they had saved him from sin, watched in awe as to groups carrying ninin and 0201 waded through the

mud, one with the nnan first and one with the n'a0a first.
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1. The korbanos of Rosh Chodesh and Shavuos are not 1avn each other

The Mishnah on the previous Daf taught that 019, 0'7'8, and 0'w22 are not 12un each other, and the Gemara
explains that the bna and n'waa refer to those brought on Rosh Chodesh and on Shavuos as mentioned in 12Tna
(i.e., the |'aoIn). [The Gemara explains the Mishnah’s plural use of “rams,” since only one ram is mentioned in
127TNa.] The Torah requires two DA to be brought on Rosh Chodesh, but a passuk in 78pTn says that “a bull” is
brought. This teaches TNX 12N DIW K¥N X7 DKW — that if he did not find two bulls, he should still bring one.
Similarly, that passuk says to bring six lambs, whereas the Torah required seven, and teaches that if seven could not
be found, they should still bring six. The next passuk, "IT' a'wn Awrd D'w1IN" — and for the lambs according to his
means, teaches that even if they only have one lamb, it should be offered. Still, the passuk says to bring six, nnaT
3TN NITN? "WaNT — that as much as it is possible to seek more lambs, he should seek them. The passuk concludes
with "i"nt" — they shall be, to teach that if he has all the requisite korbanos, they are 1aun each other.

2. Pesukim in 78ptn' appeared to contradict the Torah, until clarified by n'ptn |2 X3an (ex. nan)

The Gemara quotes several pesukim in 78pTn' which appear to contradict the Torah, such as the one quoted above,
and explains them. For example, a passuk says that Kohanim cannot eat n%'21 or N9 from a bird or animal. This
implies that a Yisroel may eat these foods, which is certainly not true!? Rebbe Yochanan declared: n"x it nwna
nwIT? TNV — Eliyahu will eventually expound this passage, but we cannot understand it ourselves. Ravina answers
that the passuk is teaching that even Kohanim cannot eat them: one might have thought 1027 np'2n MNwNI 7'NiIn —
since a 91un NN, which is killed through melikah (and is thus a N7'21 and Nan), is permitted for them to eat,
perhaps they may always eat n7'21 and nav. Therefore, this passuk teaches otherwise. Rav said: 2107 W'k INIX 1127
—remember that man favorably, and N'pTN |2 X130 is his name, 78PTN' 190 1221 KIN N7NINY — because without him,
sefer Yechezkel would have been hidden away, because it appears to contradict the Torah. He brought up three
hundred barrels of oil (for his lamp), and secluded himself in an upper story, until he resolved all the apparent
contradictions.

3. Machlokes about the bnn 'Mw or 0'w1i1 being 12vun the other

In the next Mishnah, Rebbe Akiva says the on?n mw of Shavuos are 12un the two 0'wa2 brought with it, but the
D'w1] are not 12vn the onY. Rebbe Shimon ben Nannas says the reverse, that the D'wa2 are 212un the onY, but the
DNY is not 212un the 0'w13, NIW 'n 121N 78 'MW 1231 QY — because we find that when Yisroel was in the
Wilderness for forty years, DN X721 0'w11 12 —the lambs were offered without bread (since the on%n mw could
only be brought from Eretz Yisroel’s produce). DN X721 0'w1] 120 [K2 K — Here, too, the lambs may be offered
without bread. Rebbe Shimon says the halachah is like 011 |2, but not for his reason (Rebbe Shimon holds even the
D'w12 W were not brought in the 12Tn). Rather, the 0'wa1 may be brought alone, [nxv NN "1'MN 0'w22Nw Nan —
because the lambs permit themselves, but the DN cannot be brought alone, 1I1'N' M 17 |'8W — because it has nothing
to permit it (since no part of the onY is offered, it is the avodah of the b'wad which permits it).

Siman — nanwa an (Passover Seder)

The father who put only one toy Rosh Chodesh bull on the seder table to get the children to ask questions because
he couldn’t find the other one, was delighted when his youngest son asked, “Ma Nishtana the pesukim in sefer
Yechezkel that they seem to contradict the pesukim in a sefer Torah?” while another child was busy looking at a
Har Sinai Haggadah with a picture of the naxv 'wa2 being brought in the in the midbar without the onn mw.
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The father who put only one toy Rosh Chodesh bull on the seder table to get the children to ask questions because he
couldn’t find the other one, was delighted when his youngest son asked, “Ma Nishtana the pesukim in sefer Yechezkel
that they seem to contradict the pesukim in a sefer Torah?” while another child was busy looking at a Har Sinai
Haggadah with a picture of the naxv 'w13 being brought in the in the midbar without the nn7n mw.
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1. ap'T nwIY np'nw, connecting the nn%n M to the n'wid nw

In the Mishnah, Tannaim had argued if the bnn '"Mw are 12un the 0'w221 1w, or vice versa. Rebbe Yochanan says:
NT NN DT |'22VUNY D17 DT IPPTIN ORY D0'TIN 720 — everyone agrees that if they became connected to one another, they
are 23Un one another. [N7W NP'T NIN NT'RI — And what creates their connection? no'ne — The slaughter of the two
D'w12. This is challenged from a Baraisa, which teaches that if the on% of a nTIn |20 became invalidated after the
NTIN was shechted (either 0191 — [the DNY7] broke, or left Yerushalayim, or became tamei), the korban’s nTIAV is
completed for the sake of a shelamim (and he must bring another). But if nb'nw connects the DN to the korban,
then once the nn% became 7109, the korban should likewise be 210a!? The Gemara answers that a nTin is different,
because the Torah calls it a shelamim; therefore,bN% X721 D' D'NYW NN —just as a shelamim is brought without
bread, DN? X721 N1 NTIN X — so too a todah may be offered without bread (if the bN% became 7109).

2. If onY is replaced after na1an, is a new na1IN required?

In Eretz Yisroel they asked: np'T nwiv naian — does waving the 0'w11 and 0N create a connection between them, or
not? Although Rebbe Yochanan only said the shechitah creates nj'1, he may have been uncertain if naian does as
well. This question is left unresolved. Rebbe Yirmiyah asked, if na1an does not create nj'1, so 0N is replaced if it was
lost after the n9IIN, N9IIN IV 12'K IN NQIIN [IVD DN7N INIK — does that bread require waving or does it not require
waving? [If the 0'w11 were lost and replaced, the new D'wa21 certainly require a new naian (because they are the
|'"Y'nn — permitters of the offering, and because nalin is written expressly about the n'wa2).] According to 011 |3,
who holds 1w 0'wa2 — the lambs are primary (because they are 1aun the nn?), the replaced nn? would definitely
not require a new naiIN. Rebbe Yirmiyah’s question is according to Rebbe Akiva, who considers the nn? primary
(since it is 210un the D'w12): since the 0NY is primary, does its replacement require a new naIan, or not, since the
D'w11 are the min? This question is left unresolved.

3. nnn M brought without n'waa are burned after mix 112y

A Baraisa teaches: |[nxv 1191 NIXaN DN7N MY — the two loaves which are brought by themselves (following Rebbe
Akiva’s opinion that they may be brought if there are no 0'w12), are waved, |mIX 11IUNI — and they are left out
overnight until their appearance changes, n9wn N7 INX'I — and then they go out to the place of burning. The
Gemara asks that if they are supposed to be eaten, they should be eaten, and if they are supposed to be burned,
they should be burned right away!? Rabbah answers that Biblically speaking, they should be eaten, but we are
concerned that if the 0'w22 are available the following year, people may mistakenly eat the Dn before the n'waa
are offered, recalling that the n? was eaten without D'w212 the previous year (and since it is a n1'm, the bN% cannot
be burned until it is left overnight and becomes ni). Rav Yosef answers that Biblically, they should be burned, and
ultimately explains that they are not burned immediately in case 0'w11 become available later that day. Accordingly,
they are burned as soon as they can no longer be offered (not the next day).

Siman — Cow (Moo)

The Kohen dressed in a cow costume teaching young Kohanim about the njp't of the nnn mwi n'waa 1w, who had
his class yell “np't” when the nv'nw connected them, was going to address whether naiIn creates a np't between
them, while he had two loaves which were brought by themselves burned in the corner of the class after their
appearance changed overnight.
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The Kohen dressed in a cow costume teaching young Kohanim about the np't of the nnn 'mwi n'waa 1w, who had his
class yell “np'1” when the nv'nw connected them, was going to address whether nain creates a np't between them,
while he had two loaves which were brought by themselves burned in the corner of the class after their appearance
changed overnight.
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1. Are both nv'nw and np"t required to sanctify the nn?n 'mw?

A Baraisa teaches that the nxv 'wa2 are wTpn — sanctify the on7n M with shechitah. Thus, if both the nb'nw and
NPT were done [NWY, the 0N may be eaten. If they were shechted |nw'7 X7, the DNY is not sanctified. If the
shechitah was N7 but the npT was |NW7 X7w, Rebbe says: wiTp 12'K1 WITp DN — the bread is “sanctified and not
sanctified” (explained below). Rebbe Elazar bar Rebbe Shimon says it is not wiITp unless both the nu'nw and npt
were |nYY7. Rebbe’s ruling that the nn% is "wiTp 1281 wITR" is explained in two ways: Abaye says: 10 13'RI WITp — it is
sanctified, but not completely. Rava says: 1N 12'RI WITp — it is sanctified, but not permitted to eat. The Gemara
explains that the practical difference between Abaye and Rava is 121'7a Danm? — whether [the DN%’s] redemption
money would be invested with nwITp. According to Abaye, that the Dn? attains partial Qa0 nwiTh — physical sanctity
(which is unredeemable), the remaining DT NWITH — monetary sanctity transfers onto the money, which must be
used for communal sacrifices. According to Rava, that the nn? attains complete qian nwITp, the redemption is
ineffective and the money remains chullin.

2. Machlokes if nara npt is effective on nn%? which left Yerushalayim

A Baraisa teaches that if the nn?n mw left Yerushalayim between the nu'nw and npnt, and the Nt was done with
intent to eat the lambs |1017 yIn — outside their allotted time, Rebbe Eliezer says the on% does not become 71219, and
Rebbe Akiva says it does. Rav Sheishess explains they both hold that shechitah is wTpn the on?, and follow their
opinions whether npt is effective for kodashim which is outside its prescribed area: Rebbe Eliezer says that [nin'~
which left the n1tv before npT do not become subject to me’ilah, nor make one liable for consuming 21219, AN, or
XN, and Rebbe Akiva says they do, because the npt was effective for them. An Amora asks, according to Rebbe
Akiva, if we say that just as njppT with 71219 intent makes even the on% piggul, so too zerikah nnw7 X7w would also
be effective for the Dn% (to permit it in consumption, like the meat). Or, does Rebbe Akiva only hold the npntis
effective for the bread XnIn7 — for a stringency (i.e., 71219), but not N72177 — for a leniency (to allow eating the nn%)?
Rav Pappa explains the first machlokes differently.

3. If the onY% was lost after shechitah, can np"t be performed nnwY XYW to permit the meat?

Rebbe Yirmiyah asked Rebbe Zeira: if the 0'wa21 were shechted properly, and the bn? was subsequently lost (so if the
NpTis completed properly, the D'wad would need to be destroyed), N7'a81 Awa NN [NW2 K7W |NT pNT'Y 1NN — can
he throw their blood not for their sake to permit the meat for consumption? [If npTis performed for the sake of an
ordinary D'n%w, it removes the "NMIxy 'wa1" status from the n'wad, and may permit their consumption without nn?].
Rebbe Zeira replied: inw? 2w 12'8kw 12777 W' — Do you have anything which is not valid where its np"1 is performed
for its own sake, Inw7 7w 1wl — yet is valid when its npt is performed not for its own sake?! Although a korban
pesach is invalid when shechted inw' both before and after Pesach, yet is valid (as a shelamim) when shechted N7v
Inw? (both before and after Pesach), the Gemara clarifies Rebbe Zeira meant there is nothing Inw% nx1aw — that was
once fit to be offered for its own sake, and was additionally shechted w3, mw5n nnTii — and then became rejected
from being offered for its own sake, that would be valid Inw9 x7w.

Siman — Maze

The contestants at the XV 'w21 maze entered by being wTpn the nn%n '"Mw by passing through both the no'nw
and npt gates, and were challenged to do a 21a'a npt while looking through the telescope at the nn outside the
maze, and to find the missing nn because if it stays lost there is no solution to do a nnw’ X»w np"t to permit

the w2 to be eaten.
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The contestants at the nIXV 'wa11 maze entered by being wTpn the nn%n 'Mw by passing through both the nv'nw and
Nt gates, and were challenged to do a 2121a npt while looking through the telescope at the nn outside the maze,

and to find the missing DnY% because if it stays lost there is no solution to do a nnwY X2w npt to permit the 1wa to be
eaten.
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1. Redeeming superfluous ni7n in the n1v after shechitah

A Baraisa states that if one shechted the two 0'w2a2 on four ni7n (instead of two), |9'2n1 NN DMWY WIN — he removes
two of them and waves them together with the shechted lambs, |1"T92 NI72X1 AXWNI — and the remaining loaves are
eaten through redemption. The Rabbis thought this cannot agree with Rebbe, who holds shechitah is wTpn the on?,
so two of these loaves would attain qian NwITH and two remain with D'T NWITH. Since they cannot be identified,
where are the loaves when he redeems the superfluous loaves? If they are outside the m1y, the two with nwiTp
qin will be invalidated through xxI'— leaving the mtv (since the naiin takes place in the mtw)!? If they are
redeemed inside the nIty, MW7 |"21n 71'wn Rn — he is thereby bringing chullin into the miv, which is forbidden!?
Therefore, the Rabbis assumed this Baraisa holds that the on? only attains qian nwiTp after N1, so none are
disqualified by leaving the n1u. Rav Chisda explained that the Baraisa can agree with Rebbe, and the |I'Ta takes
place inside the M1y, [N Xp X72'Mn |'2101 — and they become chullin on their own, which does not transgress
“bringing” chullin into the M.

2. If four o'wad were shechted (N2TNY 2'2wa XLNI TINY)

Rebbe Chanina X' taught a Baraisa before Rebbe Yochanan that if one shechted four n'wa1 over two loaves,
[NY7 K7W 0T It [N 02w wIn — he removes two of them and throws their blood not for their sake (but for an
ordinary 0'n7v’s sake), because otherwise, the last two n'wa2 will be forbidden in consumption (since only two
D'w12 are required). Rebbe Yochanan objected: natnw 2:awa NONI TINY DTN? 17 10IN 121 — but do we tell a person,
“Arise and sin so that you will gain”?! How can we permit nnw? N7¥ N1 to enable the consumption of all four
D'w121? But the Rabbonon say that if nNbN Nax became mixed with N1V NaK, one cannot be 1'bjpN the nxLN NAX
(which are not allowed on the natn) to enable burning the n71v Max!? The Gemara answers that while we would
permit sinning with a NXLN to gain with a NNLN, we do not say N71V1 NITNY 2'aw2 NNLNA XLNI TINY — “Arise and sin
with the chatas so you will gain with the olah.” The Gemara objects that if D'w11 were shechted |nw? 7w, we do
not permit Nt on Shabbos to allow burning its own |"MIN'R!? It answers that we would permit sinning on Shabbos
to gain on Shabbos, but not to permit burning the |Min'x, which would be after Shabbos.

3. INIXN] N7V |DNYW NNV 'w1)

Rav Yitzchak taught a Baraisa: |nixna X7w jpnww mxv 'wid —if lambs of Shavuos were shechted not according to
their prescribed way, rather, they were shechted |n¥% N7v, they are 7109, and are left overnight and are burned. Rav
Nachman told him that he compares the mxv 'wa2 to a NnNLN (because they are mentioned together in the passuk),
deriving that just as a NXLN shechted NNWY K7W is 7109, so too MXVY 'w1] shechted |NW7 N7 are 7109. However, a
Tanna of Levi’s yeshivah holds they are Qv2, deriving na11 'm%wn nain mYw — obligatory shelamim from voluntary
shelamim (that Baraisa discusses 0'n7w of a nazir, another case of obligatory 0'n%w). The Gemara proceeds to prove
that Levi agrees that an 1'Ta owWNX or V1IXN OWN which were in their second year (instead of their first year, as
required) are 2109. Not only does he not derive from D'n7w to consider them valid, but he does not even derive
these ninwx from an NI'™ DWN or NI?'wn DWNR, which require a second-year animal, because N7w 12T |7 '8
N'w2N2AW 127N N'wanl — we do not derive something improperly performed from something properly performed.

Siman — Brainiacs (nin)

While one brainiac was trying to compute what happens when two D'w121 were shechted on four loaves, by
contrasting it with a case where four D'wa12 were shechted over two loaves, another brainiac was working to
determine whether nxv 'w2a21 brought [nw% X?w are passul like a nxon or kosher like nam MHw.
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While one brainiac was trying to compute what happens when two n'wa1 were shechted on four loaves, by contrasting
it with a case where four n'wa1 were shechted over two loaves, another brainiac was working to determine whether
NNV 'w1) brought |nwY XYW are passul like a nxvn or kosher like N2 mhw.
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1. nivoa mpy

Rabbah bar bar Channah taught a Baraisa before Rav: 0'9'x DIW? |JbNW NNV 'w1d — lambs of Shavuos which one
shechted for the sake of rams are valid, naIn DIW? 09017 15V X971 — but do not count for the owner for his obligation
(because they were shechted |nw7 X7w). [Lambs are within their first year, and rams are more than a year old]. Rav
said: 171 19V — they certainly do count for the obligation! Rav Chisda says that Rav’s position is reasonable where he
thought they were rams and shechted them for the sake of lambs (since he actually shechted them for the correct
purpose), but 0'7'® DIY? |[bNWI 0'7'N 11202 — if he thought they were rams and he shechted them for the sake of
rams, they should not count for the community’s obligation, because mM'py X'IN NIYLA NV — an erroneous
uprooting (of nnw?Y) is still considered an uprooting. But Rabbah says m'py N'In X7 Nivva m'py, and Rav would say
the community fulfills its obligation even in the above case. Rabbah challenges his own opinion from a Baraisa which
proves that 21a1a intent is effective even axlwa — erroneously, and Abaye explains that it is where he intentionally
shechts with 21219 intent, but A\NINM NINA — where he thinks it is permitted to do so.

2. If there are insufficient animals for today’s |'aDIn and tomorrow’s |'T'nn

Rebbe Chiya bar Avin asked Rav Chisda: |'a0ini 'T'nn |07 'R 112X — if the community does not have enough animals
for the temidin and musafin obligations, DTIj |NN NT'NX — which one of them takes precedence? The |'T'nn of that day
certainly take precedence over the |'anin of that day, since that day’s |'T'"nn are WTIjpni 1T — more frequent and
holy. The question is where there are only enough animals for tomorrow’s |'Tn or today’s |'a0In, since the |'T'nNN
are 1N, but the |'a0In are WM (since they are being brought on Shabbos, in contrast to the next day’s |'T'nnN). Rav
Chisda suggested a proof from our Mishnah, which states that |'T'nn and |'9DIn are not 12un one another. This
presumably cannot refer to the order of sacrifice, since the Tnn must always be brought first. Rather, it must mean
that when they lack sufficient animals for tomorrow’s |'Tnn and today’s |'a0In, they are equal, and either can be
brought. Abaye answers that the Mishnah does refer to the order of sacrifice, because the requirement to bring the
Tin first is only Xn7u1 NIXN — a mere mitzvah, not an absolute requirement.

3. The supply of six checked lambs, and requirement to examine |*T'nn four days prior

A Mishnah states: 0'N70n NJW921 |MpIann D'N?0 MWW 'MNIQ |'N — we have no fewer than six checked lambs in the
Chamber of Lambs, enough for the korbanos necessary for Shabbos and two days of Rosh Hashanah (i.e., three days
of two |'T'nn each). The Gemara explains that this refers to lambs which were examined (for |'nin) for four days
before shechitah. 2121 |2 darshened a gezeirah shavah between the Tnn and the korban pesach, teaching: |707 nn
NL'NY DTIP D' NYAIN P IVL — just as [the pesach] requires examination for four days before its shechitah (since
they were commanded to purchase them on the tenth on Nissan, and shechted on the fourteenth), so too the Tnn
must be checked for four days before shechitah. The Gemara asks that seven lambs should be necessary when
Shabbos and Rosh Hashanah fall out consecutively, since they will need a T'nn the next morning, before having a
chance to search for one. It concludes that the requirement to have six checked lambs at all times is not actually to
have enough for Shabbos and Rosh Hashanah, but is Xn2u1 Nan'o — a mere mnemonic to remember the required
number of lambs.

Siman — Meat (Butcher)

The butcher from Korbanos Catering who was upset when his shochet informed him he shechted a lamb with intent
that it was a ram, since M'py X'In NIYDLA M'py, had to decide whether to use the one lamb for his tamid cut or
Mussaf cut, while his competitor proudly looked on as he always kept a supply of no less than six checked lambs,
necessary for Shabbos and the two days of Rosh Hashanah.
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The butcher from Korbanos Catering who was upset when his shochet informed him he shechted a lamb with intent
that it was a ram, since n1'py X'IN NIWDA NPY, had to decide whether to use the one lamb for his tamid cut or Mussaf
cut, while his competitor proudly looked on as he always kept a supply of no less than six checked lambs, necessary for
Shabbos and the two days of Rosh Hashanah.
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Daf 50 -1 qT

1. Which avodah of the day inaugurates the [Ix'nn NatN and M19n nam?

The Mishnah on Daf 49a discussed various NiTIAV done twice a day where the morning nTIay was not performed.
The Mishnah is emended to say that if they did not offer the morning T'nn, they do not offer the afternoon Tnn.
However, this is only if the [IX'nin N2t had not yet been inaugurated, because it can only be inaugurated with the
morning T'nN. If it was already inaugurated, the afternoon Tnn is brought even if the morning TN was not
brought. Rebbe Shimon says that if Kohanim intentionally did not offer the morning T'nn, they are penalized and
may not offer the afternoon Tnn (rather, other Kohanim must bring it). Rebbe Simon agrees that Kohanim who did
not bring the ML} in the morning may still bring it in the afternoon (and are not penalized); XanunI XN1W 87T |27
— since ML) is not common, and it makes the one who brings it wealthy, '"wwa N21 107 Xa'an — it is dear to [the
Kohanim], and they are not negligent about it. The Mishnah taught that the inauguration of the anTn NatN must be
done with the afternoon mivj. He derives the 2ntn Nat’s inauguration from the Menorah’s first kindling (and its
inauguration), which was in the afternoon. A Baraisa disagrees and holds it is inaugurated with the morning miop,
deriving the antn Nam from the 1X'nin Nam, which was inaugurated in the morning.

2. 7172 |02 'man where the Kohen Gadol died after the first half was brought

The next Mishnah states that the 7172 |02 'man (the minchah he brings twice daily) were not brought originally in
halves (of an |NwY); rather, INXINI 07w |NWY X'an — he brings a full vy of flour and divides it, and offers half in the
morning and half in the afternoon. If a Kohen Gadol brought half in the morning and died, and another Kohen Gadol
was appointed that day, he cannot bring another half-jnwy for the afternoon, nor can he use the original remaining
half-|nwy. Instead, he must bring another full |nwy, divide it, and offer half of it, while the other half is destroyed. In
total, two halves are offered, and two halves are destroyed. A Baraisa teaches that both destroyed halves require
MIX 112 — change of appearance (through remaining overnight) before being burned. The first half (left unoffered
by the first Kohen Gadol) cannot be burned immediately, since it was originally fit to be offered. Although the
second half (left by the new Kohen Gadol) was always intended to be destroyed, this Tanna holds that even 7121 (a
stringent, inherent 2109) requires NIX 112!V, Alternatively, Rav Ashi explains that since the second Kohen Gadol could
have used either half of the second |nwy, both halves were originally fit for offering.

3. Machlokes about the order of baking and frying the 721Ta |n2 'n'an

Amoraim debate how the |'"n'an are prepared. Rebbe Chiya bar Abba said in Rebbe Yochanan’s name: 2"nni naix
N2aLnN — he bakes it in an oven and afterwards fries it on a griddle. He supports this with the word "'am",
darshening it as N1 N2'ann — it must be baked while it appears attractive (whereas frying it first would blacken it).
Rebbe Assi said in Rebbe Chanina’s name that it is first fried and then baked, and he darshens "11'ain" as X1 n1'ann —
it should be baked while partially cooked (i.e., after being fried). In a Baraisa, the Tanna Kamma darshens '1ain this
way, and Rebbe darshens it as NnN1 n1'axn. Rebbe Yose says: N1 N1'ann — it should be baked a lot. He interprets it as
both X1 and nNa; therefore, it is first baked (so it is baked while “attractive”), then fried, then baked again (so it is
“partially cooked” before baking).

Siman — Nonstop Flight

The passengers on the nonstop flight who were delayed and missed the inauguration of the |Ix'nn natn in the
morning and the anth namn in the afternoon, and saw the shocking news that the 21Ta |02 died after bringing his
|Nwy 'xn of the |'n'an nnan in the morning and what happened when a new 71Ta [n2 was appointed that day,
could smell the aroma from the galley where the steward was preparing the |'n'an style meals by baking, then
frying and baking.
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The passengers on the nonstop flight who were delayed and missed the inauguration of the |1¥'Nn NaTN in the morning
and the anth Natn in the afternoon, and saw the shocking news that the 21ma |na died after bringing his jnwyv xn of
the 'n'an nnan in the morning and what happened when a new 71Ta |n2 was appointed that day, could smell the
aroma from the galley where the steward was preparing the |'n1an style meals by baking, then frying and baking.
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1. Source that 71Ta [n2 ''an require three |17 of Nw

A Baraisa darshens: "|nwa" — with oil (which is superfluous, since the passuk says it is fried on a nann, and would
require a 217 of oil like any Nnann nNan), |nw N7 q'oIn? — the extra word comes to add oil onto it beyond the standard
amount, but does not indicate how much. Rebbe Yishmael the son of Rebbe Yochanan ben Berokah says that the
passuk, TN nnan N20" — fine flour as a minchah continually, compares it to the minchah brought with the korban
tamid: just as the |'T'nn nNNan requires three |17 of oil, so too the 71T [n2 'Mmn require three |17 of oil. Rebbe
Shimon says: |nw |N2 N2 — [the Torah] increased the oil required here for !'man (based on the superfluous "nwa"),
[nw D'w1] NNAINa NNl — and [the Torah] increased the oil required for the minchah of the lambs (i.e., the Tnn)
beyond the standard a17 of oil for an |Nwy of flour. Just as the TN requires three |17 of oil for an |Nwy of flour, so
too |'n'an require three |17 of oil for their |NwWY. We do not derive from a minchah of 09 and 0'%'~ to require two
217 of oil per |NwyY, because 'N'an are more similar to TN NNan, which is likewise one |Nwy of flour, as opposed to
the nnan of ona and 0'7'N, which are multiple niNwy.

2. Who funds the '"n'an when a new Kohen Gadol was not appointed?

The next Mishnah states that if no Kohen Gadol was appointed in place of a Kohen Gadol who died, nn'nm5%wn
nanp — from [whose funds] were the |'m'an brought? Rebbe Shimon says it was brought 112~ 9wn — from the funds
of the community, and Rebbe Yehudah says |'"wnI' 2&n — from the [Kohen Gadol’s] heirs. These |'lm'an were brought
whole (i.e., the entire |NwV was offered). Rebbe Yehudah derives his opinion from the passuk: rmnn n'wnn |nanl
NNIN NWY! 1921 — and if the anointed Kohen [dies], in his place, from [one of] his sons, he shall make it. They do not
bring it in halves, like the Kohen Gadol did, because the passuk says "nnin" — it, implying they bring n'xn 871 0710 —
all of it, not half of it. Rebbe Shimon darshens 071V pn — an eternal law to teach 091v Ywn —it is funded from the
community (when there is no Kohen Gadol).

3. Two nijpn according to Rebbe Shimon re: the funding of the %17a |02 'n'an

The Gemara asks that Rebbe Shimon’s derashah in the Baraisa, which implies that the 'n'an were funded (when
there is no Kohen Gadol) from the community XN'"MINTR, is contradicted by a Mishnah, in which Rebbe Shimon lists
seven NN, including: XIN T"12 '8N — it is a stipulation of Beis Din that I'MMNN 1NN [N2 12 X71 Nnw 2"1 — if a Kohen
Gadol dies, and they did not appoint another Kohen in his place, 112'X 7&n N1 INNIn Xnnw — that his minchah (of
'n'an) should be brought by communal funds. This proves that it is a Rabbinical enactment!? Rebbe Avahu answers
that there were two nipn: NnmINTN, they were funded from the 1121y, but during the second Beis Hamikdash
(when many unworthy Kohanim Gedolim purchased the position, and did not survive a full year), Beis Din saw it was
draining on the funds of the naw9, they enacted that the n'wI' should fund the |'m'an. Later, when they saw the
D'wNI' were negligent in paying for it, they restored the Biblical law for the 112'x to fund the |'n'an (and this is the
"napn" to which Rebbe Shimon referred).

Siman — Beaver (Gnaw)

While the community reminisced about how the Kohen Gadol used to use beaver skin pouches to bring the

three |"a17 of oil to the Bais Hamikdosh for his |'n'an nnan, the Rav who declared that mnn |n since a new Kohen
Gadol has not yet been appointed the 112x should be paying for the |'nan was interrupted by another Rav in a
beaver hat who said since this is happening way too often the n'wnI' must now pay.
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While the community reminisced about how the Kohen Gadol used to use beaver skin pouches to bring the three |1
of oil to the Bais Hamikdosh for his |'m'an nnin, the Rav who declared that n1nn |n since a new Kohen Gadol has not
yet been appointed the 112X should be paying for the 'n'an was interrupted by another Rav in a beaver hat who

said since this is happening way too often the no'wnI' must now pay.
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1. When a full nwy is brought for the morning |'n'an (without a 2"n2), is another brought n'avn a?

The Mishnah taught that when the Kohen Gadol died and was not replaced, a full |Inwy was offered for the morning
|I'mian (not half, as a Kohen Gadol offers). Rebbe Yochanan asked if another |nwy was offered o'avn |11, or were the
|'mian suspended D'2WN |'2? Rava suggested a proof from a Mishnah listing the thirteen Kohanim involved in the
daily 'Tnn, the eighth of which brings the 'n'an onto the natn. If 'N'an are not brought D'avn "2 when there is no
Kohen Gadol, this eighth Kohen would be left out, yet the Mishnah makes no exceptions!? Rebbe Yirmiyah reacted
to this proof: 'vwab 711 — “Foolish Babylonians! pwnnT NNNUNY NMNKR KJIWNT KINND IAN'T DIYN — Because they
live in a dark land (a valley), they say “dark” (i.e., weak) teachings!” Just as that Mishnah did not mention exceptions
for Kohanim bringing the D203, which can be brought on a later date, it also did not mention this exception! Rava
commented on his reply: In"np MAX "Miwan — “They only tell [the Rabbonim of Eretz Yisroel] our inferior
[teachings]; In'mp MNN X7 'Mi2on — they do not tell them our superior [teachings].” Ultimately, however, Rava found
a proof, and a Baraisa teaches, that another |nwy was brought o'avin 2.

2. Machlokes how much n1117 was brought in 2172 |02 'man

Rebbe Yochanan related a machlokes about the standard 7172 |n2 'man. Abba Yose ben Dostai says: 1w n? wnan
N1117 7w D'} — he separates two kematzin of frankincense, one which he offers with the morning |'man, and the
other which he offers with the afternoon |'n'an. The Rabbonon say he separates one ynip, and offers half with the
morning |'N'an, and half in the afternoon. The Gemara explains that Abba Yose holds 21T ynip 'xn |NQWN N7 — we
never find a half-kometz offered with a minchah, so a full kometz must be brought with each minchah. The
Rabbonon hold o'xnp aw 'waT |NWY |NJWKR X7 — we never find an [Ny of flour which requires two kematzin of n1127.
Rebbe Yochanan asks, if the Kohen Gadol died and was not replaced, which requires a full [nwy to be brought in the
morning and D'21VN |13, are the N1127 and |nw doubled as well, or perhaps we only double that which the Torah
taught to double? The Gemara concludes that they are not doubled.

nN¥N NIN2 NININN 22 - A

3. Most ninin are offered as nxn; how the 1IxwW is added to ninin of ynn

The fifth Perek begins: nxn nina niNann 22 — all menachos are brought as matzah (unleavened bread), ynnn yin
Ynn NiNa |nw 0N70 MwI NTINAY — except for the leavened bread of the todah (ten of its forty loaves), and the two
loaves (brought on Shavuos), which are brought as chametz. Tannaim discuss how to add sourdough to a minchah of
chametz (to hasten the leavening process) without deviating from the correct volume. Rebbe Meir says: NTIa IKWN
|[xnnni [aImn |07 — he removes the sourdough from within [the menachos themselves] and it leavens them. Meaning,
he removes some of the measured flour, mixes it with water, and leavens the remaining flour with it. Rebbe Yehudah
says: 1NAINN [N NA'R K'N N — even that would not be preferable, because such 1KY is not sufficiently leavened.
Rather, one should bring his own fully-fermented 1Ixw, put it into a measuring vessel, and fill it with flour, thereby
avoiding having too much flour. However, they said to him: mn' I MON NN NN X — even that would be either
deficient or excessive, depending on the 1INW’s water content.

Siman — Newbie to Yiddishkeit

When the Kohen Gadol died, one Newbie to Yiddishkeit was confused why a full nwy for the |'n'an nnan was
brought in the morning and again D1 |13, yet the n112? wasn’t doubled and only a half ynip was offered each
time, while his friend was busy adding sourdough to a minchah of chametz.
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Daf 53 — 21 71

1. 9"2v 72 maiv, Hashem only shows gratitude to the Avos

Rebbe Preida’s students told him that Rebbe Ezra, grandson of Rebbe Avtolas, and a descendant of Rebbe Elazar ben
Azaryah and Ezra, was standing at his door. Rebbe Preida wondered at the extensive lineage given: 'N' KIN |'"IN 12 'N
—“If he is a scholar, fine. If he is a scholar and of distinguished ancestry, fine. But if he has distinguished ancestry and
is not a scholar, n'72'M NW'N — let fire consume him!” They said he was a scholar, and he was invited to enter. Seeing
that Rebbe Ezra was upset, Rebbe Preida told him the following derashah: nnx 111X 'n? MK — You said to Hashem:
You are my Master. 1'2v 91 'L — My gratitude is not to You. He explains that 78w n012 said before Hashem,
“Ribbono shel Olam! D712 MuTInw NaIL 2 pTNin — Show me gratitude that | have made You known in the world.”
Hashem replied: "7"72u 72 maiw" — My gratitude is not to you; 1pu'l pNX' DMAN? K78 N2IL TN 'R — [ only show
gratitude to Avraham, Yitzchak, and Yaakov, D71u1 07NN IV TINY — who first made Me known to the world, as
indicated in the next passuk. That passuk mentions the word "1 TN" — mighty one, and reminded Rebbe Ezra about
Aggada he heard using "1 TX" multiple times, and he quoted a series of such teachings.

2. "mna 77 nn" — Avraham in the Beis Hamikdash during the 2110

Rebbe Yitzchak says that at the time the Beis Hamikdash was destroyed, Hashem found Avraham standing in the
Beis Hamikdash. Hashem said to him: mma /1% nn — “What is My beloved doing in My House?” Avraham replied:
NN 22 'POW 2V — “ have come concerning my children,” and Hashem told him they had sinned and were exiled.
Avraham suggested that the sins were a1w2, or only by the minority, but Hashem said this was not the case.
Avraham proposed other defenses on their behalf, which were likewise denied. Avraham put his hands on his head
and cried out and wept, and said: n3pnN 0ON? '8 DIYW1 DN KN — “Maybe, Heaven forbid, there is no remedy for
them.” A 71p N1 went forth saying: Jnw 'n X1 ININ Na nar jau1 Nt — Hashem has called your name, “A leafy olive
tree, beautiful with shapely fruit.” 19101 INNX IT N'T NN — Just as an olive tree, its destiny is fulfilled at its end (i.e.,
long after being planted), [2102 ININK 78! QN — so too Yisroel, their destiny is fulfilled at their end. The next phrase
is darshened to teach that Hashem said D2y mnni munw 1721p — “ have heard your voice, and | will have pity on
them.” The Gemara describes how their subjugation to the four kingdoms would be shortened.

3. Why Yisroel is compared to a n't

Rebbe Yehosua ben Levi said: n'12 78wt 17wn1 nn? — Why is Yisroel compared to an olive tree? It is to tell you: nn
W 19V 'R DT — Just as the olive tree, its leaves do not fall out, D'MwWAN NIN'A X271 NANN NINA X7 — neither in the
summer nor in the winter, N'N%1V N7'D1 DN |'N 7KW X — so too Yisroel, they will never be nullified, N711"'niua N7
N2N 071V — neither in this world nor in the World to Come. Rebbe Yochanan explained the comparison differently:
NNMI MU NN 12D RININ 12K DT NN — just as an olive tree does not release its oil except through crushing, 78! QR
|10 "'y K2X ADINY 1IN 'K — so too Yisroel will not return to the right way except through suffering.

Siman — Nigerian Prince

The Jew loving Nigerian Prince who told a scholar who was a descendant of distinguished ancestry standing at the
door that Hashem only shows gratitude to the Avos, sat on his throne in front of a huge painting of Avraham in the
Beis Hamikdash at the time of the Churban, and showed off the olive tree he had planted in his chamber with
leaves that never fall out, which is like Klal Yisroel which will never be nullified.
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The Jew loving Nigerian Prince who told a scholar who was a descendant of distinguished ancestry standing at the
door that Hashem only shows gratitude to the Avos, sat on his throne in front of a huge painting of Avraham in the
Beis Hamikdash at the time of the Churban, and showed off the olive tree he had planted in his chamber with leaves
that never fall out, which is like Klal Yisroel which will never be nullified.
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1. Machlokes if one may add water to a XDIN NNIN

Rebbe Ill'a said: XbIN NNIAN NI NX'NP7 NWPN Y7 I'N — you have no minchah which is more difficult to perform
kemitzah than the sinner’s minchah, because no oil is added, and some of the dry flour will likely fall away when the
Kohen brushes the kometz. Rav Yitzchak bar Avdimi said that one can knead a XbIn NNIn with water, which eases
the kemitzah. The Gemara suggests that the latter opinion holds |3vwn [nw NINJ — we assess the flour’s volume as
it is now, so adding water will not deviate from the correct volume, and Rebbe Ill'a holds [xuwn "M ninad% — we
assess the flour’s volume based on what it was originally, so one may not add water, which will alter the required
volume of flour. However, the Gemara concludes that all may agree we assess its volume as it is now. Rav Yitzchak
bar Avdimi holds that the Torah’s term "namn" — dry only means |[nwn namn - dry from oil, but water may be added,
and Rebbe Ill'a holds it means 12T 721 nann — dry from any [liquid], and even water may not be added.

2. Meat which shrank to less than a nx'a11 and then swelled back to a nx'a1 re: tumah

A Mishnah states: naniw 2aun 1wa — meat of a calf which swelled to a nx11 (the minimum shiur for tumah), w2l
qUNNAY NIpT — and the meat of an old [cow] which shrank to less than a nx'12, [N NINJY MUNwn — are assessed as
they are. Some Amoraim read this Mishnah as "|nw nin2" — [they are measured] as they are now, whereas others
read it as "I'nw NINJ%" — as they were originally. After several challenges are posed to these opinions, Rabbah
clarifies the machlokes: if the meat was initially a nx'12, but shrank and is currently less than a nx'a2, all agree it is
not subject to tumah. If it initially was not a nx'12, and currently is a nx'1), all agree it is subject to tumah, but only
[32071. Their argument is only NQNITNI pANIIV'YI 12 DY 120 — where it originally had the requisite measure, then
shrank to less than a nx'12, and then swelled back to its original volume. They argue whether or not X110'N2 'INIT W
— there is a concept of rejection regarding laws of prohibition, such as tumah, (i.e., once it is disqualified from
tumah, it remains disqualified). However, a Mishnah proves that there is no '|n'7 for 1I0'x.

3. Separating maaser from naxn for nNanNa, and vice versa

A Baraisa states: |'an2 NNANAN 2V D1INN |'MIN — we separate [maaser] from fresh figs for dried figs by number, not
volume. This apparently proves that shrunken items are measured according to their original volume, because if
they are measured according to their current volume, then separating by number for dried figs (which have
shrunken is NNwyN1 NN — separating excessive maaser (since the fresh figs are more than ten percent of the dried
figs’ volume). A Baraisa teaches that if one separates excessive maaser, |'77771pn I'MNYwyNI DIPINN NN — his
produce is rectified for consumption, but his maaser is ruined (since maaser must be exactly ten percent, any excess
amount remains tevel and prohibits the mixture)!? The Gemara counters that the X9'0D of this Baraisa indicates the
opposite, because it teaches that one separates maaser from dried figs for fresh figs nTna — by volume, not by
number. This apparently proves we assess according to current volume!? The Gemara ultimately explains that both
cases are discussing terumas maaser, and following Abba Elazar ben Gomel’s opinion that "wun nninn is compared
to terumah, and is given nQ' 'va —in a generous way (not strictly ten percent).

Siman — Noodles

The noodle chef who poured the water from cooking noodles onto flour for a Xbin nnan to make the kemitzah
easier, served the noodles with meat that was Xnv but shrank to less than a nx'11 and then swelled back to

a n¥n13, with a dessert of dried figs of "wun that "wun nniNn was taken using fresh figs by number na' pwa.
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The noodle chef who poured the water from cooking noodles onto flour for a NvIn NNIn to make the kemitzah easier,
served the noodles with meat that was Xnv but shrank to less than a nx'11 and then swelled back to a nx'a3, with a
dessert of dried figs of "wun that \wun nninn was taken using fresh figs by number na' pva.
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1. Separating "wun nninn from longer-lasting produce vs. superior quality produce

A Baraisa teaches that we separate terumas maaser from n'aNn — fresh figs for ninana — dried figs |'9w DipnNa
NN DIRN NIWYY —in a place where they commonly make fresh figs into dried figs. This implies that in a place
where they are not commonly dried, one may not separate D'arn for NNANY, since the dried ones last longer. The
Gemara asks that if a Kohen is available, he should still separate n'axn for niNaNa, because a Mishnah teaches that
where a Kohen is available, na'n n DN — one separates terumah from the superior [produce], even if it will not last
as long!? Rather, this Baraisa’s case is where there is no Kohen available, so he may only separate n1axn for nnana if
they can be easily made into ninana. However, the Xa'0 of this Baraisa teaches that ninaMa may not be separated for
D'INN, even in a place where they do make Daxn into NNaMa. This case must be where there is a Kohen available,
because a Mishnah teaches that where no Kohen is available, b"pnnn n 0N — one separates terumah from the
long-lasting [produce], not the superior produce!? The Gemara concedes that the Xw1 and 89'0 of this Baraisa
discuss different cases.

2. Even the 0"1'w of a minchah, which are eaten by Kohanim, cannot be made ynn

The next Mishnah states: "Mwi192 niwi1 niNann %2 — all menachos are kneaded with lukewarm water, N7v nnwni
IX'nN' — and one must guard them that they should not become leavened. n'w IXMNn ORI — And if (even) its
remnants became leavened, he transgresses a NWUN X7. The Mishnah gives the source for the first law: nnann %2
Ynn nwun N7 'n% 121pn WX — any minchah which you offer to Hashem shall not be prepared leavened. Reish Lakish
provides the source that even D"1'w may not be made chametz: bjp7n ynn naxn X7 — it shall not be baked leavened;
their portion (etc.). These words are darshened to be read together, teaching: ynn naxn N2 op'7n "ax — even their
(the Kohanim’s) portion may not be baked leavened. The Gemara clarifies that it is the superfluous word "npn"
which teaches this derashah.

3. One is liable separately for each act of the baking process for a minchah baked as ynn

The Mishnah concluded: nn"ax 2u1 NN2MY V1 NNW'2 20 AnNI — one is liable for preparing a minchah as chametz, for
its kneading, its shaping, or its baking. A Baraisa darshens that although the Torah already said ynn nwun 87 —[a
minchah] shall not be prepared leavened, one might have thought that if someone performed multiple steps of the
baking process, he would only be liable to a single set of malkus. Therefore, another passuk says: naxn N7 — it shall
not be baked (as ynn). Baking was 7731 — included in the general category of the prohibition to prepare a minchah as
ynn, and was singled out to compare all preparatory acts to baking: 'T'n' nwuN X'NW NTNIM N"aN NN - just as baking
is unique in that it is a distinct act of the baking process, Nnnxv 1191 Ny 'a'ni — and one is liable for it by itself, qx
NNV NN RN AN = so | also include its kneading, and its shaping, naw 'T'N' nwun 721 — and every other distinct
act in its baking process (this last phrase means to include q1b'? — smoothing the dough’s surface with water), that
one is liable separately for each act.

Siman - Speed Limit Sign of 55

The Levi who took the Speed Limit Sign of 55 to separate terumos maaser from fresh figs for dried figs, didn’t
notice the policeman hiding behind with his chometz detector radar gun who zapped one Kohen who let his nr'w
become chametz, and zapped another one three separate times for kneading, shaping and baking a minchah that
was chametz.
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Menachos — Simanim
nXN NINA NININAN 22— n 9

Daf 56 — N1 q71

1. Baking a minchah as ynn is additionally liable for completing the namv

The Mishnah on the previous Daf taught that one is liable for processing a minchah which is ynn for every step of
the baking process. Rav Pappa says: D'Nw nj1? nRax — if he baked it leavened, he incurs two sets of malkus, one for
its shaping, and one for its baking, despite not having performed the shaping itself, because the baking completes
the shaping process. The Gemara objects that the Baraisa on the previous Daf said one is liable for baking 191"
"nnxv - by itself, indicating there is only one set of malkus for the baking act!? It answers that Rav Pappa is
discussing a case KInN NANI KIN 1VUT — where he shaped it and he also baked it. Since he is already liable for the
primary act of shaping, the baking act only obligates him in one set of malkus for baking, but not for shaping. The
Baraisa’s case is NaxI N7 2'N'1 NN VT — where his friend shaped it and gave it to him, and then he baked it.

2. Letting blood of a bechor animal to heal it: four opinions

A Baraisa states: DT ITNXw 1101 — if a firstborn animal was seized by an excess of blood, Rebbe Meir says: ININ |'T'pN
DTN NN — we may let its blood DIN 12 |'WIV |'NY DIPNA — in a place which will not cause a blemish in it (because it will
heal), but not where it will cause a DIn (e.g., the eye or ear, which will not heal). The Chochomim say one may even
let blood in a place which will cause a Din (because they permit inflicting a second nin on a nin 72, such as this sick
animal) [DIn NN 72u] LINY' XYW 12721 — provided that he does not shecht the animal (for personal consumption) on
the basis of that blemish; rather, he must wait for an additional Din to develop before shechting it. Rebbe Shimon
says that it can even be shechted on the basis of the nin inflicted by bloodletting (Rashi explains this is because
Rebbe Shimon permits |'Iann |'NW 12T — an unintentional act resulting as a byproduct of a different act). Rebbe
Yehudah takes the most stringent position: DTN NN 17 TP 'R NN 17'aX — even if it will die if left untreated, we may
not let its blood, even without creating a DIn, lest one come to let its blood where it will create a DIN.

3. Machlokes about nin 2v11 nin 7'vn

Although Tannaim argue about inflicting a DIN on a korban which is already a DInN 7u2, Rebbe Yochanan said that all
agree that ynnn 1N ynnn — one who processed a leavened [minchah] after someone already processed this
leavened [minchah] is liable. Similarly, all agree that D10n 1NX ©YON — one who castrates an animal after someone
already castrated it is liable (based on pesukim about each respective prohibition). The Tannaim argue specifically
about DN Y11 nin 9'wn —inflicting a blemish on an already blemished [animal]. Rebbe Meir holds that &7 nin 72"
"Ia Nt — there shall not be any blemish in it teaches to include this case, but the Rabbonon say that "|Ix17 n'n' DN
— it shall be unblemished to find favor implies that if it is already blemished, there is no prohibition to blemish it
further. Rebbe Meir darshens "[1x77 n'nr DN to permit inflicting a blemish in D179 ANXY? D'WTPINN 2108 -
disqualified korbanos after their redemption (which are permitted in consumption, but remain forbidden in work
and shearing). The Rabbonon darshen "1 Nt N2 nin 22" to prohibit even causing something else to harm the
animal (e.g., placing dough on the animal’s ear so a dog will snatch it and harm the animal).

Siman - Shusher who goes “nu-nu”

The shusher who said “nu-nu” to the Kohen getting lashed twice for baking a minchah as chametz even though he
didn’t shape it himself, had no problem letting the blood out of a bechor that was seized by excess blood by
puncturing the animal’s ear, since he held one can be nin va1 nin 7'vn, unlike the cases of ynnn ".nx ynnn and
010N 1NX 010N which everyone agrees are chayav.
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1. One who placed meat onto coals on Shabbos but did not turn it over

Rebbe Yochanan said: 0'7n2 2 7u qwa nan — if one placed meat onto coals on Shabbos, 2''n 12 79'n — then if he
turned [the meat] over so the other side would roast, he is liable, but if he did not turn it over, he is exempt. The
Gemara explains that the case is where, without the meat being turned, it would have cooked on one side |1 %3xn2
'NOINT — like the cooking level of Ben Derosai’s food (i.e., one-third cooked), and by turning it, both sides were
roasted 'NOINT |2 72KN2. Rebbe Yochanan is teaching that one-sided cooking which is only 'NOINT |2 72XN2 is not
considered cooking at all, and exempt. Rava adds: TNN DIpR2 TAN T¥N MANA] 12 07X ONI = if a dried-fig’s volume of
meat was completely roasted on one side and in one place, he is liable without turning it over. The Gemara infers
that if the roasted meat is in two or three places, they are not combined to a mManna and he is exempt. In a second
version, Rava says one is liable even if the roasted meat is in multiple places.

2. NXN'NI TN NRN'Y NXA'N

A Baraisa darshens: 'n 121N YWN — that you offer to Hashem, that the prohibition to prepare a minchah as ynn
applies to N2109 871 Mwa — a valid [minchah] and not an invalid one. Rav Pappa asked: Inn nxn'Ni1tNI NRX' NXAN —
if one leavened [a minchah dough], and it left the M1y, and he leavened it again, what is the halachah? Although a
second leavening is normally liable, since this minchah left the m1u before the second leavening, it became
disqualified, and an invalid minchah is not liable for leavening. However, perhaps we say: nXn'nT |12 — since he
leavened [the dough] before it left the m1y, disqualifying it for offering, n'a 13NN X7 8XI' 2109 — the disqualification of
having left does not affect it, and he would be liable for the second leavening. The Gemara concludes: Ijp'n — let it
stand unresolved.

3. One who offers korban meat or o"1'w of a minchah on the waa

A Baraisa prohibits offering up (onto the natn) the meat of a chatas, asham, or any korban meat which is eaten, or
the 0'w of any minchah which is eaten. The passuk says 'n? NWX 1110 N'OPN K7 WAT 221 IRY 72 12 — for any
leavening or any honey you shall not burn from it as a fire-offering to Hashem, which teaches: n'w'~7 12nn XIinw 91 —
any offering from which part of it was already given to the fires of the mizbeiach, n'bpN %212 XIN NN —is subject to
the prohibition, “you shall not burn.” Amoraim discuss: w2121n '2x 2u 07121 n7unn — if one offers up any of [these
aforementioned items] onto the ramp of the Nnam, Rebbe Yochanan says he is 2'n, but Rebbe Elazar says he is 110a.
Rebbe Yochanan quotes a Baraisa which darshens "[ninn nm%] (7u' X7 namn 981" — but they may not go up to the
mizbeiach for a satisfying aroma to include the waa. But Rebbe Elazar says that after the passuk mentions "Inw" —
leavening and "waT" — honey, it says "DNIN" — them, teaching: N1TN2 w212 77 '207 8N DNIX — only for them did [the
Torah] include the ramp like the natp itself in the prohibition of offering up, X7 XaNX TN 72N — but not other items
mentioned in the Baraisa.

Siman — Nose

The man who used the long nose from his doll to put some meat on the coals on naw and was 1109 because only
one side got cooked 'NDINT |2 928N2 and he didn’t flip it over, watched a Kohen who used the nose from his doll to
mix some sourdough into a minchah in the ntv take it out and mix in some more, while throwing another doll at a
Kohen who was taking meat and flour from a korban that was supposed to be eaten onto the waa of the narn.
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1. Liability for offering up qivn nxvn w21 which is not burned on the namn

Rami bar Chama asked: namn 2"y qiun NRLN Awan N2unin — if one offered up the meat of a bird chatas onto the
mizbeiach, is he liable? Do we say the Torah only prohibited offering "n'w'~7 11nnw 72" - any offering from which
part of it was already given to the N21TN fires, D'W'N7 120N |'R 'Rl — but there is nothing from this (VN NXLN) which
is given to the fires, so the prohibition would not apply to it? Or does the prohibition include |20 Inww 72 —
anything entitled “an offering,” |20p INw M1 'Rl — and this (91N NXLN) is also entitled “an offering”? Rav Chisda
answered that he is liable, since it is called a korban. This question is the subject of a machlokes Tannaim: Rebbe
Eliezer says D'w'N7 11nnw 71, and Rebbe Akiva says |10 Inww 721. Rav Chisda says the practical difference between
them is the meat of a qIun NxLN, and Rava says the difference is UIXN YW NW 217 — a metzora’s log of oil, none of
which is offered onto the natn, but is also called a “korban.”

2. 1712 and Ixjm (machlokes if n'tan nnINa mMopa |'N)

A Baraisa quotes the passuk: N'bpN X7..0IRW — leaven you shall not burn. 1712 X7x /7 |'N — With only these words, /
would only know that burning all of it is liable, i.e., an entire measure of NIXw. To include liability for burning even
INXN — part of [a measure of NINY], the passuk says "72" — “any.” We derive liability for burning even 12w — jts
mixture (i.e., a mixture of 1INw and unleavened material) from "72 2" — “for” any. Amoraim debate the definitions of
"I710" and "IMxpm". Abaye says "1712" means a N'13, and "INXjN" is even less than a N'1a. He holds "wn nina ynip vt
D'N'T — there is a kometz of less than two olives’ volume (i.e., there is no minimum requirement of two 0'M'1), so
when the Torah includes "Imxpn" (implying half of "1712") it emerges that n'Tan nnINa mopn W' — “burning on the
natn” applies to even less than a n'13. Rava says "1712" is a full kometz, and "Inxpn" is a half kometz (but a full na).
He holds a ynij requires two 0'N'2, so even after half a kometz was included, it remains that n'Tan nniNa mopn '8
— burning on the Natn does not apply to less than a n'.

3. One who offered a mixture of 1INw and waT onto the nam (n1%71w INY)

Amoraim discuss: NATAN '2) 2V wIATAIINYNA N2unin — if one offers up mixture of leaven and honey onto the
mizbeiach, Rava says he incurs four sets of malkus: for offering 1Inw), for offering waT, for offering Nxw AN —
leaven mixtures, and for offering waT 'an'v — honey mixtures (since they were mixed into each other). Abaye says:
N17702w IN? 2V |'17 |'R — one does not incur malkus for violating a general prohibition. Since the phrase "xw 72"
incorporates both the prohibition of leaven and a leaven mixture, and "waT1 923" includes both the prohibition of
honey and a honey mixture, they are each a nI7722w IN7. There are two versions of Abaye’s opinion: according to
some he still incurs one set of malkus for each prohibition, but there is no second malkus for the additional mixture
prohibitions (thus, he would be liable to two sets of malkus). According to others, 'n2 X7 'n1 NTN — he does not even
incur one set of malkus, Nn'ONT IN72 N'IN? TN'M N7 K0T — because its prohibition is not specific, like the IX7 prohibiting
muzzling an animal while it threshes. Since that is the prototype for malkus, and these |'Ix7 are different from it,
they do not incur any malkus at all.

Siman — Noach Goldberg the Zookeeper

At the Mizbeach Liability-for-Feeding Exhibit, Noach Goldberg the Zookeeper first tossed the meat of a bird chatas
onto the flames, explaining that even though none of it normally goes to the fires it is still called a korban, while
sprinkling MIN® smaller than a n'a onto it since he held n'Tan Anina nmvpn e, while his assistant spilled a sticky
mixture of leaven and honey onto the mizbeach and the nearby Beis Din debated whether he deserved four sets
of lashes, two, or none, because the prohibition is a n1%71w INY.
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At the Mizbeach Liability-for-Feeding Exhibit, Noach Goldberg the Zookeeper first tossed the meat of a bird chatas onto
the flames, explaining that even though none of it normally goes to the fires it is still called a korban, while sprinkling
1IRw smaller than a n'1a onto it since he held n'tan nnINa nvpn vy, while his assistant spilled a sticky mixture of
leaven and honey onto the mizbeach and the nearby Beis Din debated whether he deserved four sets of lashes, two,
or none, because the prohibition is a nI2712w IN%.
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1. Which Menachos require [n¥ and n1117, which require just |nw or n112%, and which require neither

The next Mishnah states: N21271 InW NIIWL v — there are [menachos] which require both oil and levonah; some
require oil but not N1127; some require N2127 but not oil, and some require neither oil nor N1127. The Mishnah
proceeds to list ten menachos which require both jnw and n112% (a minchah of N710 — fine flour, of Nann, of NwMn,
of ni7n — loaves, of |'N'p1 — wafers, a minchah of Kohanim, of the n'wn |n2, a minchah of an idolator, a minchah of
women, and the 1nivn nnan). A 0201 nnan (brought along with a korban) requires jnw but not N1127, and the nN?
D9N requires N1117, but not Nw. The on%n 'mw of Shavuos, the XbIN NNIN — sinner’s minchah, and NINJj NNiN —
minchah of jealousies (i.e., of a NLID) require neither oil nor N1I127. The sources for the various categories of this
Mishnah are discussed at length.

2. Adding |nw disqualifies a NvIN NNIN or NIXAp NNAN, but adding N112? does not

The next Mishnah states that one is liable for adding oil to a minchah by itself, and liable for adding n1127 by itself.
N209 |nw N [N = if he put oil onto [a XvIN NN1N], he disqualifies it. But if he put on levonah, ni1vp7' — he collects
[the n11a7], and the minchah is valid. Rabbah bar Rav Huna asked Rebbe Yochanan, if one placed npinw n111% —
ground levonah onto the minchah, is it disqualified? Does n1127 ordinarily not invalidate a Nvin NNan because it can
be removed, whereas this n1127 which cannot be removed would disqualify it? Or is the reason n1127 does not
disqualify a minchah U921 X7T DIwN — because it is not absorbed into the minchah, and this ground n1122, which is
likewise not absorbed into the minchah, would also not disqualify it? A Baraisa teaches that 7121a intent does not
make a minchah 21219 while there is n1127 on it, since the minchah is not valid then, but after the n112% is removed,
71219 intent would render it 71219. This proves the N1127 must actually be removed to validate the minchah.

3. Minimum o"iv'w for invalidating a minchah through adding [nw or n1a»

Rebbe Yochanan says: 209 nnin n'm 1 v |nw inwn |ma — if one placed even a minimal amount of oil onto a n'ta of
a sinner’s minchah, he disqualifies it. The passuk says "D'w' X?" — he shall not place oil on it, which implies even

INT 72 NN'w — a minimal placing is disqualifying. However, the word "n"yu" — on it implies that the minchah is not
disqualified through adding oil X11u'w X2'NT TU — until there is a full N'Ta measure of the minchah receiving the oil.
Regarding n1117, Rebbe Yochanan says: 709 nnan inwn 'ax 2V 1122 N'1a N1 — if one placed a n'1a of levonah onto
even a minimal amount of a minchah, he disqualified it. The passuk says "|n' X7" — he shall not put [levonah],
implying that levonah does not disqualify the minchah n1m1 N2'RT U — until there is a significant putting. The word
"n19u" — on it in this passuk (following the "n9u" of the passuk about oil) is a 12 AN 1AM, which is darshened buny
— to limit, and applies even to a minimal portion of a minchah. In another version, Rebbe Yochanan was uncertain if
placing a Inwn of oil onto a n'ta of minchah disqualifies it, or if the nn'w — placing of oil must parallel the n1ma —
putting of levonah, and requires a n'1a.

Siman - Knight in Shining Armor

As the knights in shining armor practiced throwing javelins with jnw and n2122 on them at nnan targets, the knight
who threw n1127 at a XvIn NNIN was told he must collect it off the nnin target, even though his aim was so good
that he managed to get a full kezayis of n1122 onto a InwN minchah target.
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As the knights in shining armor practiced throwing javelins with jn& and n112? on them at nnan targets, the knight who
threw nia%at a xvin NnIn was told he must collect it off the nnin target, even though his aim was so good that he
managed to get a full kezayis of n112? onto a Inwn minchah target.
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1. Machlokes if 012102 nnan and N'wn N3 NNIN require nwan

The next Mishnah states: N91aN NIIVD |'NI NWAN NIIVD W' — there are offerings which require “bringing near” (to the
natn) but do not require waving, some require both, some require only na1an, and some require neither. This
Mishnabh lists all offerings which require nwan but not naian, which are ten types of ninin (the same as the ten
listed on the previous Daf, except that the last minchah is a N0IN NNan instead of the "Ivn Nnan). Rebbe Shimon
disputes two of the menachos listed by the Tanna Kamma, arguing that a D'an2 nnan and a N'wn |02 nnan do not
require nwan, because these Ninin do not require any kemitzah (since they are entirely burned on the natn), 721
NWAN [N ' NXNM) [N 'Y — and any [menachos] which do not require kemitzah do not require bringing near. The
other categories are detailed in the next Mishnah.

2. Sources requiring nwan for various niNin (deriving In1vn nnan from a niwan 1Y)

A Baraisa says that "nninn" nx nNanI — and you shall bring “the minchah” teaches that nwan of the entire nnan is
required, not just the ynip. The word "nN" requires nwan for XbIN NNaN. Rebbe Shimon continues that "nxant"
requires nwan for the 1NN NNan, about which a passuk says "Dnxant”. "nanpnil" —and he shall present it requires
nwan for nvIo NNan. Rebbe Yehudah disagrees and says that "nxani" teaches that nbIo NNan requires Nnwan, and
the nwan requirement for 1nIvn NNan is derived from a niwn Tx: although a XvIN NNIN is brought from wheat
(whereas the 1w is from barley), and a nLIO NNaN is uniquely |1V 2% — to clarify a sin, both together teach that
INIVN NNan also requires nwan. Rebbe Shimon argues that MIvn NNan cannot be derived from a niwn T between
NXDIN NNIN and NDLID NNAN, |"IXN |2V — because they are frequent (since they can be brought as often as necessary,
even a hundred times a year), whereas the 1n1un NNan is only once a year!? Rebbe Yehudah responds: xn N21TR
19D n1xXN — On the contrary, [A1NIWN NNANJ is more frequent; 791 N NN2WN K77 |"IN'T 120 — at times those (RLIN NNIN
and nLID NNan) are not brought at all.

3. A nam nnan cannot be brought from barley

The Baraisa questions the respective derashos of the Tannaim from "nxani", saying that perhaps it means to teach
TNN NN XN XTINA TN — that an individual can donate and bring a different minchah, |2Uaw N8N yIN — aside
from these [menachos] listed in the subject of voluntary menachos. For one might make a logical argument: the 1121y
brings an obligatory minchah from wheat (the on?n mw), and brings an obligatory minchah from barley (the niv);
N1 |'D'NN [N NN RANY TN X = so too, an individual, who brings a voluntary minchah from wheat, |n nnin X'
NaTI MIVwn — he should be able to bring a voluntary minchah from barley. The Torah therefore writes "n7N" — these,
teaching: N8 N8 '7 'R — | only have these [menachos], and no others. Thus, the word "nxani" remains to be
darshened as the Tannaim did above.

Siman — Smiley Face Stickers

The Kohanim bringing a |n2 nnian and n'wn |02 nnan who walked along the path of smiley face stickers with their
minchas that required nwan but not nainn, were followed by a Kohen with a smiley face sticker bringing the nnin
niwn which required nwan based on a niwn TX between anvio NNani Xbin NNaN, who turned away a Kohen who
attempted to bring a n211 Nnan from barley.
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1. Offerings which require nain

The next Mishnah lists the offerings which require naian but not nwan: the |nw a17 of a metzora, and his bwWx, bNI21a
according to Rebbe Eliezer ben Yaakov, the D' and piwi ntn of a private shelamim, and the bn%n Mw with the
D'w1) W of Shavuos. The 11w NNan and NiIXIp NINAN (sotah’s minchah) require both nwan and nain. The on?
0190 and 0'201 NNan (brought with a korban) do not require either. Rebbe Shimon says: nixn 'a 21WL "2 A — there
are three types of offerings requiring between them three different mitzvos, |na |'N N'WHWI NNNINNN 701 DMWY — but
there are only two of the three mitzvos for each one, and not the third: (1) A private D'n7¥ requires N2'NO while it is
alive, and nain after it is shechted, but no naian while it is alive. (2) The 112X 'YW (of Shavuos) require naian while
they are alive and after they are shechted, but do not require n2'mo. (3) The DWK of a V11NN requires N2'ND and
nann while it is alive, but does not require naian after shechitah.

2. Opinion that n"121a require na1IN

The Mishnah stated that Rebbe Eliezar ben Yaakov holds that omia1a require nain. He derives this from the passuk:
J7T'n NILN [N2N NP1 — and the Kohen shall take the basket (of 0I2'2) from your hand, and darshens a gezeirah
shavah (7' 1) from D'N7w to require NaIaN by oMi2a. He also derives: |n2 |707 9K |02 |N2 NN — Just as here, the Kohen
waves the bikkurim, there too the Kohen waves the shelamim portions. D'2u2 |82 X D'2V2 707 NNl — And just as
there, the owner waves the shelamim portions, so too here, the owner waves the 0112'1. The Baraisa explains how
they wave it together: qani 0™u2 ' NN T NN |02 — the Kohen places his hands under the owner’s hands and
waves it together with him. The Gemara wonders why our Mishnah did not mention that Rebbe Yehudah also holds
that oM require naln, which he darshens from the superfluous word "Innant" — and you shall place it. Rava
explains: N7NN 21NN 12 NNAl 7'NIN — because the passuk opened first with it, i.e., Rebbe Eliezer ben Yaakov’s
derashah appears earlier in the nw1a. Rav Nachman bar Yitzchak answers: n"12x 211 2'8In — because [Rebbe Eliezer
ben Yaakov’s] power in Torah wisdom is great.

3. nann of korbanos of idolators and women is performed alone by the Kohen

A Baraisa darshens the phrase "7nw! 111" written before the passuk of naian to teach: |'a'an 8w 111 — the sons of
Yisroel perform the waving, |'9'an 0'2212 'TAIVN |'NI — but idolators do not perform the waving. Similarly, 28wt 112
|'a'an — the (male) sons of Yisroel perform the waving, N19'1n 0'wanN |'KI — but women do not perform the waving.
Rebbe Yose says that since the Torah differentiated between the korbanos of male Jews and the korbanos of
idolators and women regarding n2'no (i.e., that their korbanos do not require N2'M0 at all), one would think the
same differentiation would apply to naian, and their korbanos would not require any naian. However, they cannot
truly be compared, because na'mo is performed only by the owner, so once idolators and women were excluded
from n2Mno, their korbanos are entirely excluded from n2'nD. In contrast, naian is performed by the Kohen, who
may also act as the n'7w of idolators and women. Therefore, we darshen "8 111" to exclude idolators and
women from performing the n9in, and it is performed by the Kohen alone.

Siman — Saw

While the man put down the saw he used to cut off the piwi1 ntn from a D'n%w in order to pick them up and

do nainn, and another man who used a saw to cut reeds to make a basket for D212 put his down in order to

do nainn together with the |n2J, a goy was told by the Kohen that even if he would wave his saw at them all day long
they still can’t allow him to do naian, and the |na will do it alone.
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While the man put down the saw he used to cut off the piwi ntn from a D'N%w in order to pick them up and do nain,
and another man who used a saw to cut reeds to make a basket for o121 put his down in order to donain together
with the |n2, a goy was told by the Kohen that even if he would wave his saw at them all day long they still can’t allow

him to do nain, and the |na will do it alone.
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1. The positions of the on7n 'mMw and NxvV 'w131 during naian: four opinions

A Baraisa discussing the naian of the on?n M and the NXV 'w12 notes that the passuk says DN? 2V DNIX [N 91201
D122 — and the Kohen shall wave them (the lambs) upon the first-offering breads, implying the D'wa2 are on top,
but it then says "D'wa2 2w %u " — upon the two lambs, implying the lambs are underneath. Since the correct
procedure cannot be determined from the passuk, we reason: n2un? oN? 01N 7221 12'¥N NN — just as we find every
other place that the bread is on top, here too, the bread is on top. Rav Pappa explains that we find the bread was
placed on top D'NI7'Na — during the |awn'’s Inauguration. Three more opinions are cited: (2) Rebbe Yose ben
Hamshulam says the 0'w12 are on top, and the phrase "n'wa1 1w 2u" excludes the other seven lambs (which are
ni7w) from nain. (3) Chanina ben Chachinai says the nnY is placed [n'Mi2 "2 — between the thighs of the n'waa
and are waved together, thereby fulfilling both pesukim. (4) Rebbe objects that they not do this before a Twan
0TI; can they do this before the n'a7nn 'a%7n 77?1 Rather, 9'ani NT X2 0T NN — he places one beside the other and
waves (he interprets "7u" as 11Nn01 — near).

2. The symbolism of nain in all directions

Rebbe Yochanan explains the symbolism of waving in all directions: 17w ninnnw Mm% X'ani 1*21n0 — he brings them
outwards and inwards for the sake of the One Who the four directions of the world are His; bmwnw m% T1ini nun
17V YNNI — and raises and lowers them for the sake of the One Who Heaven and Earth are His. Rebbe Yose bar
Rebbe Chanina explains: Niw1 NiNM 1IxV7 172 X'ani 1*7210 — he brings them outwards and inwards to stop harmful
winds (from all four directions); w1 0770 1IXVY T2 TN N72uN — he raises and lowers them to stop harmful dews
from descending from above. Rebbe Yose bar Rav Avin observed: Niau11an NX 0'22UN NIXA ' MNIX NNT — this
demonstrates that even “residual” parts of mitzvos can prevent punishment, because nain is "nixn 7" (it is not
12vn), yet it prevents harmful winds and dews. Rabbah says the 1717 is waved similarly. Rav Acha bar Yaakov would
bring it outwards and inwards and say: XJOWT N1'WW2 K1 — “An arrow in the eye of the Satan!” However, this is not
advisable, because the |bw may incite him to sin.

3. Machlokes how the post-shechitah naian of nxy 'w11 and on?n 'Mv is performed

Rebbe says that the 112X "% 'nat — communal shelamim offerings (i.e. the NxV 'w12) require a second waving
after shechitah, |nw NiNd Maini — and their waving is done as they are, i.e., the entire lambs are waved whole. But
the Chochomim say piwi ntna — the waving is only done with the breast and thigh portions. This machlokes is
explained in three ways: (1) The Rabbonon hold nami nan IT— “derive the law from it and derive the parameters
from it.”: just as the post-shechitah naian is derived from a private b'm7w, the naiin is also similarly done only with
the piwi ntn. Rebbe holds mnNa 'pINI N2M |IT — derive the law from it, but establish its parameters according to its
own place, so we derive the manner of naian from the pre-shechitah naian of the NIxv 'w12, so they are waved
whole. (2) All Tannaim hold nami nan |17, but Rebbe holds that just as a private b'm?w’s waving is the Kohanim’s
entire portion (the piwi ntn), here too the naian is the Kohanim’s entire portion (here, the whole lamb). (3) All
Tannaim hold NN~ pIREnamM 17, but the Rabbonon darshen "Dnmw" written by a private 0m“w to include the
1N maov.

Siman - Submarine

The submarine captain searching for Tenufah Island who had a crew member practice tenufah of the naxv 'wa3 and
nn?n M by having the loaves on top of the n'wa3, while he practiced the different directions of tenufah using
the periscope, was shocked when he spotted a Kohen on the island doing a second tenufah after the shechitah
using just the miwi ntn.
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The submarine captain searching for Tenufah Island who had a crew member practice tenufah of the naxv 'waa and
on%n M by having the loaves on top of the n'w1), while he practiced the different directions of tenufah using the
periscope, was shocked when he spotted a Kohen on the island doing a second tenufah after the shechitah using just

the ;w1 ntn.
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1. The difference between a nann nnian and a nwNIn NnNin

The next Mishnah states that if one said nanna '2u Min — “/ take upon myself to bring (a minchah prepared) in a
machavas, NYNN1 X' X7 — he may not bring one prepared in a marcheshes, and vice versa. Rebbe Yose HaGlili
describes the difference between them: 102 07 W' nwNN — a marcheshes has a cover, whereas ''0'2 N7 'K NaNN —a
machavas has no cover. The Gemara later concludes that N 1'a X2 — he knows through tradition that a nwnn
has a cover and a nann does not. Rebbe Chanina ben Gamliel says that a nwmn is npiny — deep, |'wnin n'wunl -
and its products shake when touched, because its depth prevents the oil from being burned off. He says that a nann
is nax — shallow, 'wp n'wunl — and its products are hard. He holds that since the passuk refers to a minchah being
prepared NwNNA — in a marcheshes, whereas another passuk refers to a minchah prepared nann 2y —on a
machavas, this indicates that a nwnn is a deep pan and a nann is a flat griddle.

2. Machlokes if a nann nann can be brought as half ni2n and half ',

The next Mishnah states that one who pledges to bring a minchah baked in a 112N cannot bring one baked in other
types of ovens. If he pledged to bring a "naxn nnian" — baked minchah, the Tanna Kamma says: NI7N NXNN K2 N
|'"'1 NXNNI — he may not bring half as loaves (baked with oil) and half as wafers (baked without oil), but must bring
all ten as either ni7n or |'p'iM. Rebbe Shimon permits bringing a combination of both types, Tnx |2p NInw 1an -
because it is one offering. The Tanna Kamma'’s opinion is derived from the singular "nnan |211p", teaching: TNN |2
77 'mnX — | have only told you to bring one offering, ninap nw5%wi 0w X721 — and not two or three offerings. Rebbe
Shimon responds that the word korban is only written once regarding ni2n and |'p'jiN, proving they are considered a
single type of offering. Thus, he may bring them all as ni7n, as |'p'M, or half as ni7n and half as 'n'p1. Rebbe Yose
bar Rebbe Yehudah derives from a different source that one cannot bring a combination of ni7n and 'j',, and the
Gemara clarifies that he holds such a combination is invalid even TaurTa — after the fact.

3. Harvesting for the 11V on Shabbos vs. a weekday

The sixth Perek begins: 1Ix 278unw! 121 — Rebbe Yishmael says: |'NO w7wWN NAWA N1 N0 NIV — the omer was brought
on Shabbos from three nXo of barley, sifted to one |Nwy of fine flour, wnnn 21Na1 — but when brought during the
week, it was brought from five nND of barley. But the Chochomim say that whether on Shabbos or a weekday, it was
always brought from three nND. Rebbe Chanina S’gan Hakohanim says that on Shabbos, it was cut by one person
with one sickle and put into one basket (to minimize naN7n), but during the week, it was cut by three people, and
put into three baskets, using three sickles. The Chochomim say that it was always cut in this second manner. The
Gemara explains that the Rabbonon hold that three nxo suffice for an |Nwy of fine flour, but wonders why Rebbe
Yishmael requires different amounts for Shabbos and weekdays. Rava explains that he holds xn1'b X721 n2M MYV
wnnn MN — an issaron of choice flour comes from five nNO without effort, and from three nNo with effort (i.e., more
sieving). Therefore, during the week, five NND are used, NN7'M XNAW '2NT — because this is the better [flour]. On
Shabbos, three nND are used to reduce the number of NiaxN required (although it will require more sieving).

Siman — Segway

The minchah delivery man on a Segway who messed up an order and brought a nwnan nnan instead of a nnan
nann while his partner messed up his order for a 11an nann by delivering half as loaves and half as wafers, had
three workers ready to cut the three se’ah for the omer, using three baskets and three sickles, whether it was a
Shabbos or a weekday.
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The minchah delivery man on a Segway who messed up an order and brought a nwnIn nnan instead of a nann nnanp
while his partner messed up his order for a 11an naxn by delivering half as loaves and half as wafers, had three
workers ready to cut the three se’ah for the omer, using three baskets and three sickles, whether it was a Shabbos

or a weekday.
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1. One who catches fish and thereby saves a drowning child (I'wvn ana I8 Inawnn 1na)

Rabbah said that if one shechted a nwina — lean animal for a 11a'x NXLN on Shabbos, it is still permitted to shecht a
nInv — fat animal, the preferable korban. Ravina asked Rav Ashi, what if they discovered the first animal was
internally nwina after the second shechitah? |2'2T8 IN2wNN N1 — Do we follow his intent, |12 Xj? N1ID'N? X121 —
and the man intended a transgression, since he did not know the first animal was nwina? Or [1'9TX 'wun N1 — do
we follow his actions, which emerged to have been correct? Rav Ashi replied: if one heard a child was drowning at
sea and he spread his net to catch fish, then if he caught only fish, he is liable. However, if he brought up both fish
and the child, Rava says he is 2''n for his forbidden intent, while Rabbah says he is 11ba. Rabbah holds that since he
heard about the drowning child, pi'nx nmuT M1 "X — we say his intent was also about saving the child, but if he
had not heard about the child (paralleling our case of the second shechitah), Rabbah would agree he is liable. In
another version, Rav Ashi compares this machlokes to our case, and says Rabbah exempts even one who was
unaware of the drowning child.

2. Detaching two figs on two stems vs. three figs on one stem (where two figs are needed)

Rava asked: if a sick person was assessed as requiring two dried figs on Shabbos for his survival, and there are two
figs attached to the tree by two separate stems (requiring two acts of cutting), and there are three figs attached by
one stem, which do we bring? n'72 ITNT ]3'N"'n DM — Do we bring the two figs because they are both fit for him and
no superfluous figs are detached, Nn'xp XbUNN XPT ]INM'N WY RN7T I — or perhaps we bring the three figs, because
we thereby reduce the acts of harvesting, since they only require a single act of detaching? The Gemara replies that
it is obvious that we bring the three figs, because the reason that Rebbe Yishmael (in our Mishnah) required
harvesting less barley for the 1ni1v on Shabbos is only m'xp bunn X N8 bYNN 1T — because by reducing the
consumption (the amount of barley used for the 1niv) it also reduces the total acts of harvesting. But here, xp 27
') KWAn K N7'a81 bunn — that by reducing consumption (the number of figs obtained) it increases the acts of
harvesting, we should certainly bring the three figs, which only require one act of cutting.

3. Bringing the 11V from nearby grain, once brought from |'a"¥x niax (Mordechai’s interpretations)

The next Mishnah states: 21npn |0 N'aN7 "IWN NIXN — the mitzvah of NIV is to bring the barley from the closest
place to Yerushalayim. If nearby barley had not yet ripened, it can be brought from anywhere. The "Iy was once
brought from |'amx nia3, and the wheat for the bn%n M was once brought from the valley of 1210 |'v (both a great
distance from Yerushalayim). There are two reasons for bringing the closest barley: it better fulfills the passuk’s
directive to bring "7m2" — plump kernels (which is darshened as 'ni 1 — soft and crushable, which is less likely if
brought from a distance), and because nixnn %v |"'1avn |'N — we do not pass over opportunities to fulfill mitzvos, and
should use the first barley encountered. The incident of the 1nIv being brought from ['ax nia occurred when the
wWamwn kings besieged each other, and the surrounding crops were destroyed (the famous story of the 1'Th sent up
the wall in place of the Tn is presented). They did not know where to obtain barley, until a mute man put one
hand on a roof (21) and another on a hut (9X). Mordechai realized he referred to a place called |'amx N or rfany
nn). Several other stories of Mordechai’s interpretations are related.

Siman - Secret Agent

The secret agent outdid himself one Shabbos when after informing a fisherman that his child was drowning who
then saved him while catching fish and was patur, and decisively slicing a branch with three figs for the n%1n who
needed two, he decoded the secret message from a mute identifying that the spot to cut the 1nv that year is nia
|'any.
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The secret agent outdid himself one Shabbos when after informing a fisherman that his child was drowning who
then saved him while catching fish and was patur, and decisively slicing a branch with three figs for the n21n who
needed two, he decoded the secret message from a mute identifying that the spot to cut the 11y that year is niax
'anx.
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1. The publicized ceremony of 1nivn nxp

The next Mishnah describes the reaping of barley for the Iniu. 0'ni%w of Beis Din tied the barley into bundles while
it was attached to the ground, so it would be easier to reap. Residents of nearby towns gathered there, xn'w 112
9172 pova X — so it should be reaped as a great affair. Once it became dark, the one reaping asked those present a
series of questions, with each exchange repeated three times. He asked "wnwin N1" — “Has the sun set?”, and they
answered "|'n" — “Yes.” He asked, "Nt 2an1" — “With this sickle?,” "1t naIp" — “This basket?,” and "It naw" — “[On] this
Shabbos?,” all of which they affirmed. He asked, "IxjpiR" — “Shall | reap?” and they answered, "1xp" — “Reap!,” and
this exchange was also repeated three times. The reason for all these questions was to publicize the date of reaping
for the 11y, because the D'oIN™ said it was not on the night following Yom Tov (i.e., the first day of Pesach), but on
the first naw '~xin after Pesach.

2. The debate over privately donating the Tnn

The Baraisa of n1aun n7an enumerates days on which it is prohibited to fast, and some on which it is even
prohibited to eulogize, to commemorate great events which occurred on those days. From Rosh Chodesh Nissan
until the eighth day of Nissan, XTmn opin'x — the law of the T'nn was correctly established, and even n'7a0n are
prohibited on those days. From the eighth day until the end of Pesach, X'wiawT Xan AnINX — the correct date for the
Yom Tov of Shavuos was correctly settled (as explained below), and fasting is prohibited on those days. The Gemara
explains the debate about the Tn: the 0'pITX claimed that an individual can donate and bring the T'nn, because
the passuk uses the singular "nwun" — you shall make. However, the Sages countered that the next passuk about the
TN uses the plural "INnNWN" — you shall be careful (to offer), teaching naw?n nnNnn '8 |712 'N'w — that all [the
|'T'nn] should come from the communal funds of the nawn nninn (made from the half-shekels that all men
donated annually).

3. The debate over the dates for Shavuos and I1nivn n19'o and the meaning of "nawn mnnn"

The Gemara explains the debate over the date of Shavuos: the D'oinm interpreted "nawn mnnn" — the day after
“Shabbos” to mean that the 1nIv was always brought on Sunday, with Shavuos occurring fifty days later. Rabban
Yochanan ben Zakkai addressed them: "027 |'an D'oIw" — “Fools! From where do you know this?” An old man
responded confrontationally that Moshe loved the Jews, and since Shavuos is only a single day, he fixed it to always
fall out on Sunday so they should have two days of no labor. Rabban Yochanan ben Zakkai retorted that if Moshe
loved the Jews, he should have brought them directly into Eretz Yisroel within eleven days, instead of taking forty
years! Although the 'oimma did not accept his response, Rabban Yochanan ben Zakkai proceeded to present the first
of five proofs in this Baraisa demonstrating that nawn mnnn refers to the second day of Pesach. Another Baraisa
follows which also presents five proofs. On the next Daf, Rava says that most of them can be refuted. In the first
irrefutable proof, Rebbe Yishmael compares the bn7n mw with the An1v: just as the bn?n Mw were brought
221 n7nni — on the Yom Tov (of Shavuos), at the start of the Yom Tov, the N1y is also brought at the beginning of
Pesach.

Siman - Sheep (Shepherds)

While the shepherds gathered around the one reaping the omer were busy answering responsively to his
questions, one shepherd stopped a Tzaduki who took a sheep he intended to donate as a tamid, while another
made fun of a "o by showing him a calendar with nawn nannn falling on the second day of Pesach, and not
the day after Shabbos.
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While the shepherds gathered around the one reaping the omer were busy answering responsively to his questions,
one shepherd stopped a Tzaduki who took a sheep he intended to donate as a tamid, while another made fun of a

In" by showing him a calendar with mawn nannn falling on the second day of Pesach, and not the day after
Shabbos.
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1. 'wwiaw anm? aixni mi anm? nixn

Abaye said regarding sefiras ha’Omer: 'wiaw '1nm% nixni mi' aAM7 NIXN — it is a mitzvah to count days, and it is a
mitzvah to count weeks. The Rabbonon of Rav Ashi’s yeshivah counted the days and counted the weeks. However,
Ameimar only counted the days, but did not count the weeks. He explained that after the |211n of the Beis
Hamikdash, when the W1n1v is no longer offered, XIn wTpn? 121 — [the mitzvah of "nIvin N1'ao] is only kept as a
remembrance for the Mikdash, and counting just the days suffices.

2. Machlokes how the barley for the 1niv was toasted

In the next Mishnah, Rebbe Meir says that after the harvested barley was put into baskets, it was brought into the
MTY, TIN2 ININ 202NN 'l — and they toasted it over the fire, Y27 NIXN 12 07 T2 — in order to fulfill the mitzvah of
toasting. But the Chochomim say the barley was first threshed, which was done with soft reeds and stems so the
kernels would not be crushed. The kernels were then placed in an 21aN — copper pipe to be toasted, which was 1pian
— perforated, 17121 D71V 1INN RN'Y 111 — so that the fire would have power over all of it. It was then spread out in the
M1, and the wind would blow on it. It was then ground in a bean mill, and an |nwy of fine flour was obtained after
sifting it through thirteen sieves. In a Baraisa, Rebbe Meir explains that "wna '19p" — toasted in a fire teaches 1"y
WNI ININ |'2N2NN 28t — that Yisroel would toast it over fire. But the Chochomim say: *2p 1w7 1IN 'R — directly
toasting over a fire is not "172"; A"NK 12T NN — rather, it means toasting with something else in between.
Alternatively, 2'77 12T N28 20 1¥7 |'K — the term "172" only implies something shiny, i.e., a shiny copper pipe for
toasting.

3. 1019 wTpn NN, machlokes if nn'w of AN is subject to "wun

The Mishnah concluded: DT~ 727 2aK21 NT91 ARWNI — the remainder of the barley flour (which was not used for the
nw) is redeemed and may be eaten by anyone, and it is subject to the n7n obligation, but exempt from maaser,
since it was owned by hekdesh during nin'n — smoothing the grain piles (the completion of the processing). Rebbe
Akiva says it is subject to maaser as well. Rav Kahana explained that Rebbe Akiva holds that wTpn ninm — smoothing
of grain while it belongs to hekdesh does not exempt it from maaser. However, the Gemara proves that Rebbe Akiva
agrees that wTpn niNm generally exempts from maaser, and Rebbe Yochanan explains Rebbe Akiva’s opinion: TIn7n
NPV 9w 1191 KIN N — it is an established teaching in Rebbe Akiva’s mouth |07 1IX7 N7 NIvn 1101 K7W — that
[hekdesh] money is only given for what they are needed for, i.e., the |nwy of flour. The rest of the three NnND was
never hekdesh and is not exempt from maaser. (Tosafos discusses if it requires redemption).

Siman — Sew (Tailor)

The tailor who sewed an elaborate sefirah chart counting the days and the weeks was very proud of his custom
pouch he sewed for the shiny iron pipe used to roast the barley kernels for the "1niv making them p and his nnm
1ML wTpntags that he made for the remainder of the barley not used for the 1niv.
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The tailor who sewed an elaborate sefirah chart counting the days and the weeks was very proud of his custom
pouch he sewed for the shiny iron pipe used to roast the barley kernels for the 1niv making them '2p and his nin'n
1ML WTpPN tags that he made for the remainder of the barley not used for the 1niv.
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1. If 012212 7AW 212722 exempts from n7n

The previous Daf quoted a machlokes Tannaim if 0'2212 721V NN — smoothing of the grain piles while they are
owned by idolators exempts them from maaser. Rava asked: '~n 02212 T2V 71072 — what is the halachah about
mixing of dough while it belonged to an idolator? A Mishnah teaches that the dough of a 12 which he prepared
before he converted is exempt from n%n. Is this Mishnah unanimous, and even those who hold nin'n of an 0"12v
does not exempt grain from maaser agree that 71372 of an 0"12v does exempt dough from n7n (based on the
respective derashos of each obligation)? Or is this Mishnah the opinion of those who hold that 0"12v niN'M exempts
grain from maaser, but those who hold it does not would derive from a gezeirah shavah (n'wx1 N'wX1) that 237
D"12V likewise does not exempt dough from n7N? Rava eventually concluded that the same machlokes applies to
both.

2. The n7n obligation can be easily evaded, as opposed to maaser

The Gemara challenges Rava from two Baraisos which prove that even Tannaim who hold that 0"12v nnm exempts
his produce from maaser agree that 0"12v 71272 does not exempt his produce from n7n. The Gemara answers that
wyn is required 221N, as a M'M because of 001 U1 — wealthy people who might falsely claim they purchased
large quantities of produce from idolators to avoid taking maaser. The Gemara asks why the same decree was not
made regarding n7n, and answers that one can easily avoid the n7n obligation by baking less than the minimum
shiur of five quarters kavs of flour plus a fraction, and the "'t would be ineffective. The Gemara objects that one
could also avoid the maaser obligation, as Rebbe Oshaya said: INXIAN 2V DTN D'YN — a person can be cunning with
his grain N7w yIN1 noaniI — and bring it into his house in its chaff.

3. The marketplace was full of new grain immediately after the 1n1v was brought

The next Mishnah describes the offering of the 1nIv: one put the oil and n1127 into a *73, and added the flour, poured
more oil and mixed it. He then waved it and brought it near the natn, performed kemitzah and burned the kometz
and n1127 on the Nam. The b'w was eaten by the Kohanim in the N1tv. MNIVn 1pwn — Once the omer was offered,
permitting the new crop in consumption, "2 NN N7 XINW DY PIW |'RXINI'RXIT— they would go out and find the
marketplace of Yerushalayim filled with ordinary flour and flour of oven-dried grain from the new crop, but this was
D'NIN |IX12 K7W — against the will of the Sages, according to Rebbe Meir, who holds the Rabbis prohibited working
with the new crop before it became permitted to eat, out of a concern someone may eat it before the iy was
brought. But Rebbe Yehudah says: |'wiv I'n D'naN [IX12 — they did it in accord with the will of the Sages, and they
were not concerned that someone would eat it before it was permitted.

Siman - Sizzing Barbecue

The bochurim at the sizzling barbecue debating if the dough being mixed by an idolater they wanted for their
hamburger buns was exempt from challah, were horrified when they heard a wealthy family at the next picnic
table falsely claim they bought large quantities of produce from a nochri to avoid taking maaser, while they were
waiting for a bochur to return from the marketplace which was full of flour from the new crop on the same day the
omer was brought.
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Daf 68 — no O T

1. When does wTh become permitted?

The next Mishnah states: T'n wTh NN MNIWVN 1pwn — Once the omer was offered, the new crop became permitted
immediately. Those who live far from Yerushalayim may eat the new crop from midday, because they can assume
the Wiy was offered. After the Beis Hamikdash was destroyed, Rabban Yochanan ben Zakkai instituted 9an oI xn'w
110N 1710 — that the entire “day of waving” be prohibited (i.e., the sixteenth on Nissan, when the iy was waved).
Rebbe Yehudah argues that the entire sixteenth of Nissan is prohibited xn'"IxTn, because the passuk says DXV TV
Nt DI'N — until this very day. Rav and Shmuel say that when the Beis Hamikdash was standing, the 1niv permits the
new crop, and after its destruction, 1'mn NMtn '\n — the illumination of the eastern sky on the sixteenth of Nissan
permits it. They explain that "Dax'an Tv" — until you bring (the 1niv) refers to the Beis Hamikdash period, and Tu"
"Nt 0I'n oxv, which they interpret as until the appearance of the day, i.e., the sixteenth, permits it after the |211n.
Rebbe Yochanan and Reish Lakish say that the morning of the sixteenth permitted wTn even during the Beis
Hamikdash period, and waiting until the 11y is brought is only nixn? — for fulfilling a mitzvah.

2. Eating wTN in YIN? yin when there is a pao if it has become permitted

Rav Pappa and Rav Huna brei d’'Rav Yehoshua would eat from the new crop on the evening after the sixteenth, and
did not wait an extra day (to account for the possibility that the next day was actually the sixteenth, a constant
doubt in yIN7 yIn). The Gemara explains that they held: |2207 yax? nxIn2 wTn — the new crop is only Rabbinically
prohibited outside Eretz Yisroel, |3'w"n N7 X'Q071 — and we are not concerned about doubt regarding Rabbinical
laws. The Rabbi of Rav Ashi’s yeshiva waited until the morning of the seventeenth, because they held that wTn in
YIx7 yin is forbidden Xn'MiIxTN. Still, they did not wait the entire seventeenth, because they held that Rabban
Yochanan ben Zakkai’s enactment prohibiting the entire sixteenth was not instituted in cases of pao. Therefore, the
day of the seventeenth in yaIx?7 yin is permitted. Ravina was told that his father waited until the end of the
seventeenth, because he held like Rebbe Yehudah that wTn is prohibited Xn'"IXTN on the entire sixteenth, and also
held that wTn is prohibited NN XA in yIN7 YIN. Therefore, he was stringent out of doubt on the seventeenth.

3. ninan brought from w1n before the 11y are invalid, but brought before the nnn Mw are valid

The next Mishnah states: N2 1'Nn N NIV — the omer permitted the new crop in the provinces (i.e., for
common consumption), w1 DN70 M1 — and the on%n ‘N permitted it for the Mikdash, i.e., for offerings. One
may not bring menachos, D121, or menachos brought with a korban from wn before the 1 is brought, and if he
did, the minchah is invalid. These also may not be brought before the bn7n mw are brought on Shavuos, but if he
did, the minchah is valid. Rebbe Tarfon was once wondering about the difference between menachos brought
before the 1nIv and those brought before the on?n M, and Yehudah bar Nechemiah replied that before the 1niv
was brought, DI'TR 7X¥N 19720 NN X7 — [the new crop] did not become permitted from its general [prohibition]
regarding a commoner, whereas before the bn?n My, the new crop has already been permitted to a bI'Tn. Rebbe
Tarfon was silent, and Yehudah'’s face lit up. Rebbe Akiva said, “Yehudah ben Nechemiah, |jpT "X nawnw 719 120X —
your face lit up because you rebutted an old sage? nm' 7NN DX 30NN — | will be astonished if you live long.” Indeed,
he died within months, before Shavuos.

Siman - S’chach

The man who confused Succos with Pesach and came into the succah with s’chach on the 16th and asked if he
could eat wTn today was told that besides for being the wrong month since it is chutz la’aretz he would have had
to wait until the end of the seventeenth, as the kids were hanging a poster explaining that a Mincha brought from
wTnbefore the nn%n 'mw is kosher but before the 1w it is not.
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The man who confused Succos with Pesach and came into the succah with s’chach on the 16th and asked if he could
eat wTn today was told that besides for being the wrong month since it is chutz la’aretz he would have had to wait
until the end of the seventeenth, as the kids were hanging a poster explaining that a minchah brought from win
before the nn?n Mmw is kosher but before the 1w it is not.
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Rava asked: iz (v01i |'un —regarding wheat kernels which one planted in the ground, |n'nn NIy — does the
omer permit them or not? The Gemara explains that the kernels were harvested and replanted, and the niy was
offered before they took root. Can they be taken out and eaten? Are they X'nT XTdQ X" TWUT |KND — as if they were
thrown into a container, and the Iy permits them, or perhaps XYIX '2a%7 In? '7'02 — he subordinated them to the
land, and they are considered plants, so the iy can only permit them after they take root? This question is asked
regarding two other halachos: (1) Would they be subject to the laws of nXaIx, like |"70'70n, or not, like v ?7? The
Gemara clarifies that if the seller planted less than he claimed in the land being sold, the sale can be voided (as a
mistaken sale) even if the kernels are considered land, and even for less than the rate of nxaIX. Rather, the case is
where he claimed to have adequately planted the field, but he did not (which may be based on a mistaken
estimate). (2) Would one make a shevuah (e.g., for n¥j7na nTin) on planted grain, or is it exempt like land? All these
guestions remain unresolved.

2. An elephant swallowed palm fibers and expelled them, and they were made into a basket

Rami bar Chama asked: n"nxn naaa v7aw 719 —if an elephant swallowed a palm-fiber basket, 'van n'a T AR'PNI—
and expelled it through its rectum, what is its halachah? The Gemara wonders regarding what halachah this
question was asked. It cannot be nnxniv 20an7 — to nullify its tumah (by losing its status as a utensil), because a "2
only loses its tumah status nwyn "12'wa — through physical change, and this basket remained intact!? Rather, the
case is |'XIN U71T — that it swallowed palm fibers and expelled them, n"1xn Na'91 1IN TaVI — which one then made
into a palm-fiber basket. Is this considered 712'v — digestion, in which case the basket would be 07723 1921 — like
utensils made of dung, which are not susceptible to tumah (even Rabbinically), or is it not considered 2712'u? The
Gemara attempts to resolve this question from an incident in which wolves swallowed two children and excreted
them whole. The Sages ruled the bodies tahor (and halachically like dung), proving this is considered 712'v. However,
the Gemara says that only flesh is considered digested, 7'21T — because it is soft, as opposed to palm fibers. The
Gemara also rejects proving the opposite from the Sages’ ruling that the children’s bones remained tamei, because
bones are especially hard.

3. Using wheat which descended from clouds for the on%n mw

Rebbe Zeira asked: inn oava imw |'o'n — wheat kernels which descended from the clouds with the rain, what is
their halachah? Rashi explains that clouds took up water from the ocean and swept up a ship full of wheat. The
Gemara explains that they can certainly be used for ordinary menachos, and Rebbe Zeira’s inquiry was about using
them for the nn?n Mw. When the Torah required that the on%n mw should be brought "Damiawimn" — from your
dwelling places, was it only excluding wheat from yax7 yin, but wheat from clouds may be used, or must it literally
come from your dwelling places, and even wheat descended from clouds are invalid for the on%n mw? The Gemara
wonders if such an occurrence ever takes place, and reports an incident with an Arab for whom wheat descended a
N1 (about a tefach) high over an area three n019 across.

Siman — Chimney Sweep (Soot)

When the passerby saw the chimney sweep using his brushes to cover kernels that were harvested and replanted
before the NI complemented him on his basket, the chimney sweep thought to himself “If he would only know
that it was from palm fibers that were eaten by an elephant”, while he used the basket to catch kernels falling from
the clouds to use for the nn?n mw.
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the clouds to use for the nnn mw.
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1. One who separated maaser from stalks of grain and replanted them

Rava asked, if one harvested stalks of grain and separated maaser from them, and then replanted them and they
increased in size, what is the halachah? This question follows the one on the previous Daf about whether we “follow
the 7pw — original root” even when it results in a leniency, or only as a stringency. Assuming we do not follow the
1 for a leniency, and this new growth would require separating maaser, does the 1p'v also require separating
maaser (a second time), and is it considered part of the new grain? Although wheat and barley is always planted
after maaser is removed, and the entire new crop requires removing maaser, that is N2 11T 12T — something
whose seed decomposes (like grain kernels), where the entire crop is a new entity. Rava’s question concerns
replanted stalks which do not decompose, but continue to grow. The Gemara suggests resolving this question from
Rebbe Yochanan'’s ruling that a N0 of onions which were replanted (after removing maaser) require separating
maaser 1712 '97 — according to its entirety, including the original X10'2. However, the Gemara argues that there, 12''n
INVUNT — that is its ordinary manner of planting, and even the original onion is considered part of the new crop.
Rava’s question concerned grain stalks, which are not normally replanted.

2. The five grains which are subject to n7n and wn, excluding TR and |nIT

The next Mishnah states: |'0'nn — wheat, |NIVwNI — barley, |'noI1aNI — spelt, 2uIW N212'wWNI — oats, 19'wnl —and rye,
n7n2a 1arn 198 Min — they are all obligated in removing n2n from their dough, Nt DV N1 'avxNI — and they combine
with one another for this obligation. They are forbidden to be eaten as wTn before the 1Ny, and are forbidden to be
harvested before Pesach (as the Gemara will explain). A Baraisa teaches that spelt is a subspecies of wheat, and oats
and rye are subspecies of barley. Thus, when the Mishnah taught that the five grains combine with each other, it
refers to these species combining with each other. The Mishnah implies that TIx — rice and |nIT— millet are not
subject to n7n at all, which is derived from a gezeirah shavah (on? nn%) from nxn. Rice and millet are not valid as
nxn, because a wip'n with ynn teaches that only yi'n 17 no'8an 02T - things which can come to leavening, DTN
ND91 IMAIN T [N KXI' — a person can fulfill his nxn obligation with them on Pesach. Rice and millet, which do not
come to YIn'n, but to [IMD — spoiling, cannot be used for nxn.

3. Grain, flour, and dough combine with one another

A Baraisa teaches: N1 DY N1 |'910XN NIP'¥ANI D'NAPNIEARIANND — kernels of grain, flour, and dough combine with one
another. Rav Kahana says this means that one who eats a n'1a of wTn combined from these three types of food is
liable to malkus. Rav Yosef says it refers to ynn on Pesach (that eating a combined N of these three incurs N2).
Rav Pappa says it means that one who eats a combined n'ta from these three of maaser sheni outside Yerushalayim
incurs malkus. Rava says it refers to food tumah, which requires a nx'12 of food. The Gemara explains that the
Baraisa is teaching that just as flour and dough do not contain husks, the “grain” of barley which combines for
tumah excludes its husks. This is supported by a Baraisa which states that wheat combines for tumah whether it is
nal17p — peeled or not, but only peeled barley combines for tumah, not unpeeled barley. Although another Baraisa
teaches that even unpeeled barley combines for tumah, that refers to nin? — moist [husks].

Siman - Eye Doctor

While the kids in the eye doctor’s waiting room watched a fascinating video of a farmer who separated maaser
from stalks of grain and then replanted them, asking a Rabbi how much maaser he must take since they increased
in size, the eye doctor had one patient read the Challah/Chadash Eye Chart featuring the five types of grain, while
he tested another patient’s eye-hand coordination by combining grain, flour and dough into a kezayis which can
make one chayav for chadash, chametz and eating maaser sheini outside Yerushalayim.
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While the kids in the eye doctor’s waiting room watched a fascinating video of a farmer who separated maaser from
stalks of grain and then replanted them, asking a Rabbi how much maaser he must take since they increased in size,
the eye doctor had one patient read the Challah/Chadash Eye Chart featuring the five types of grain, while he tested
another patient’s eye-hand coordination by combining grain, flour and dough into a kezayis which can make one
chayav for chadash, chametz and eating maaser sheini outside Yerushalayim.
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1. The m1¥p prohibition only applies to places from which the 1niv may be taken

The next Mishnah states: D'pnyaw 'n7wn N MNP — we may harvest irrigated fields in the valleys before the Wiy is
harvested, |'WTIx X7 72N — but we cannot stack the grain. The people of Yericho harvested such grain before the omer
D'NaN |IX12 — in accordance with the Sages’ wishes, but they also stacked it, which was against the n0'nan’s wishes,
DT IN'M N71 — but they did not protest against them. In a Baraisa, Rebbe Binyamin explains the permit to harvest
irrigated fields of a valley before the Wn1v: the passuk says 101y N DNXANI NP DR DXL = [when] you reap its
harvest, you shall bring an omer offering, implying that harvesting can precede the iy, yet the 1nw is referred to
as "D0xp nwN1" — the first of your harvest, implying the 1n1w must be the first harvest. This apparent contradiction
teaches that X'an nnKw DIjpMn — from a place which you may bring the omer, X1 NNX 'K — you may not harvest, but
any place whose grain may not be used for the iy (such as irrigated fields) may be harvested before the niv.

2. Six practices of In"' 'waR, three of which the n'nan found objectionable

A Baraisa relates six practices of the people of Yericho, 0'nan |1x12 nw9w — of which three were in accordance with
the Sages’ wishes, and three were against their wishes. The first three were: (1) they grafted palm trees the entire
Erev Pesach (and did not consider it labor), (2) unw nK 21121 — and they would “wrap” the Shema (i.e., they did not
pause between the first and second line), and (3) they harvested their grain before the 1nIv. The three which were
against the 0'man’s wishes were: (1) they also stacked the harvested grain before the iy, (2) they allowed
benefiting from branches cut off from hekdesh carob and sycamore trees, and (3) they made breaches in their
gardens and orchards to allow the poor to take the fallen fruit on Shabbos and Yom Tov during famines (the 0'man
were concerned they might climb the trees and pick the fruit). Rebbe Yehudah argued that if the first three practices
were with the 0'nan’s full consent, |2 |'wIv DTX 22 In' — let every person do so, not just the INn 'war!? Rather, all
these practices were against the 0'nan’s wishes, D72 INM NWYW U1 — but for three of them, they protested against
[the iInnwaN], and for three they did not protest. [Rebbe Yehudah'’s list of practices differs slightly from Rebbe
Meir’s.]

3. Various opinions about whether harvesting unripe grain is considered "nxp"

A Mishnabh lists numerous separations which divide a field regarding nx9, such as a ravine or a road (requiring X9 in
each section). Rebbe Meir says p'0an nnw'? xXIp — one who harvests unripe grain, [the harvested area] divides the
field in two, because he does not consider such reaping the first stage of harvesting the field. The Chochomim say
the field is only divided if he plows the harvested area, because they consider this reaping itself as harvesting, which
does not divide the field. Rebbe Yochanan suggests that Rebbe Meir holds like Rebbe Shimon in our Mishnah, who
permits harvesting nnw for animals (before the 1Iv) even after it reaches w'9w — a third of its growth. However, a
Baraisa proves that Rebbe Meir holds harvesting grain which reached a w'7w is considered n1'xp, even it was “cut”
by locusts. Rebbe Meir also does not agree with Rebbe Yehudah in our Mishnah, who only permitted harvesting
grain to feed animals, whereas Rebbe Meir holds even reaping nnw for human consumption is not considered mx;.
The Gemara concludes that Rebbe Meir followed Rebbe Akiva, who said harvesting a field in “patches” divides it for
nN9, which Shmuel said refers to harvesting unripe grain for ni'9p — toasted kernels, which is for human
consumption.

Siman — Donkey (EeeAww)

The donkeys brayed “eeeaww” in delight at the men cutting grain from a |'nwn N1 before the 1w, but brayed
"awweee" in protest at the men from Yericho who stacked their grain before the 1niv and cut branches from
wTpincarob and sycamore trees, as they were being used to plow nnw down the middle of a field separating it
into two for nxa.

The Zichru Masechta Menachos Program




mran Noon  =—

DY\ AR SR Donkey braying "eeeaw"

MIVN NP

Coming Soon

ANWEEE

‘ N1 'WIN ‘-— ——‘
Nl |

|

The donkeys brayed “eeeaww” in delight at the men cutting grain from a |'nYwn n before the N, but brayed
"awweee" in protest at the men from Yericho who stacked their grain before the 1niv and cut branches from w1pn
carob and sycamore trees, as they were being used to plow nnw down the middle of a field separating it into two for
nNa.
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1. Machlokes if the 11V may be harvested during the day or must be done at night

The Mishnah on the previous Daf taught that although the mitzvah of the (1niv is to be harvested during the night of
the sixteenth of Nissan, if it was harvested during the day, it is valid. The Gemara objects that a Mishnah lists various
mitzvos which are performed during the night or the day, listing MmIun N'¥p as performed during the night.
Comparing the two groups indicates that just as mitzvos of the day (e.g., shechitah of korbanos) cannot be
performed at night, so too mitzvos of the night, including 1nIwn Mmxp, cannot be performed during the day!?
Rabbah answers that this reflects a machlokes Tannaim: a Baraisa teaches that if the aniun nnin became tamei
before being offered, Rebbe says that if more barley is available to be harvested, it should be brought (although it is
harvested by day); if none is available, we tell him: piwi npa '1n — “Be wise and remain silent” (and offer the tamei
qniv). Rebbe Elazar bar Rebbe Shimon says that even if there is available barley to be harvested, we tell him to be
wise and remain silent, 7109 INIXN2 X7 1XYW NIWN 72w — because any omer which is harvested not in its
prescribed manner is invalid. i.e., it cannot be harvested during the day.

2. Explaining the opinion that 1nivn n¥p is nniT Shabbos

Rebbe Yochanan explains Rebbe Elazar bar Rebbe Shimon’s basis for disqualifying 1nivin mxp performed during the
day. He holds like Rebbe Akiva, his father’s teacher, who said a general rule: Nnaw 1qyn nnIwYY 17 "wWanw naxn %1 -
any labor which can be performed on Erev Shabbos Nawin NN nNIT N1'X — does not override Shabbos, and must be
performed before Shabbos. Furthermore, he holds like Rebbe Yishmael, who darshened that harvesting the 1w is a
mitzvah which overrides Shabbos. Rebbe Elazar bar Rebbe Shimon reasons that if 1niwn nxp would be valid during
the day, it could not be nnIT Shabbos, since it could be performed on Erev Shabbos! Since Rebbe Yishmael taught it
does override Shabbos, it proves it cannot be harvested during the day. The Gemara asks that since Rebbe was a
talmid of Rebbe Shimon, he should likewise hold that any nax7n which can be performed before Shabbos does not
override Shabbos. Since he holds that 1nivn mxp performed during the day is valid, how can it override Shabbos?
The Gemara will ultimately concede that Rebbe holds 1nivn naxp is not nniT Shabbos.

3. Nnywa nixn na'an is only nnIT Shabbos where Nnaw was already overridden

The Gemara suggests that although Rebbe holds an1win mixp is valid during the day, it still overrides Shabbos,
because Rebbe Shimon said: Nnyw2a nixn N2an nnd NR1ENA — Come and see how beloved is a mitzvah performed in
its proper time! For D"aNI D270 10PN — burning the fats and limbs of korbanos is valid all night, yet the burning the
DMaNI D70 of the korbanos brought on Shabbos is not postponed until the night (after Shabbos), because the
preferred time of MmN is by day. Likewise, Rebbe can hold that although nivn mxp is valid by day, it may still
override Shabbos to be harvested during the night of the sixteenth, its optimal time. However, the Gemara counters
that Rebbe Elazar bar Rebbe Shimon surely also learned this ruling of Rebbe Shimon, and still held that "niwn nxp
would not be nnIT Shabbos if it would be valid by day! Rather, 'a7n q0pn is different, Nnawn NX NL'NY NNNT NY —
since the shechitah of the korbanos already overrode Shabbos, so it can be overridden again to allow D270 PN in
the preferred time. In contrast, harvesting the 11y in its preferred time would not override Shabbos, since Shabbos
was not previously overridden.

Siman - Thick Piece of Cake (1v)

The man who did the "1niIvn Ny eating a thick piece from the n2"%2 anwn nxp themed cake, sitting in his bigdei
Shabbos at a Shabbos table in the field since Ivn N¥p is Naw nniT, could smell the scent from the pa%n Apn
wafting from the Beis Hamikdash since nnywa naran nixn and Shabbos was already overridden from the nv'nw of
the korbanos.
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The man who did the Inivn Naxp eating a thick piece from the n%'%2 Aniwvn n1xp themed cake, sitting in his bigdei
Shabbos at a Shabbos table in the field since "Mwn naxp is naw aniT, could smell the scent from the n1%n Wwpn
wafting from the Beis Hamikdash since nnuwa naran nixn and Shabbos was already overridden from the nu'nw of the
korbanos.
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1. Sources for various offerings eaten by Kohanim

On the previous Daf, the seventh Perek began: D'2n27 [n"1'wI NIXNPI NININ 17981 — and these are the menachos which
are subject to kemitzah, and their remnants are for the Kohanim to eat. It lists ten different menachos, and the
Gemara asks for the source that even the b'w of barley menachos are eaten by Kohanim. Chizkiyah gives a source,
and on this Daf, a Baraisa derives numerous offerings: "0121j2 22" — all their offerings includes the |nw aI7 of the
vnixn. Although a passuk says remainders "Wrn |n" — from the fire are eaten by Kohanim, this derashah teaches that
they also receive the |nw a12. "Dnnin 739" — all their menachos includes even the A1nIvn NNan, and the nixapn nnan
(of a NLID), teaching that although the passuk says "Dna 1910 TWK" — [those] who were atoned through them, and
the "nIwn nnan is only 1"in?% — to permit (new grain), and the NIXap NNIN comes |1V 117 — to determine if a sin was
committed, these are also eaten by Kohanim. "Dnxon 23%1" — and all their nixvn includes a qlvn nxvn, which would
otherwise be prohibited as a n7123, since it is killed through njpp'2n. "onwx 722" — for all their ninwx includes an DWN
of a nazir tamei, although it comes 1'wan? — to qualify him to restart his nezirus.

2. ni?w D212 'TAIVN MYw

Rav Huna said: ni71v 02212 '1a1vin 'Yw — the shelamim [korbanos] of idolators are offered like olos, and are
completely burned on the nam. This can be derived from a passuk, or from logic. The logical argument is that T2V
D0'NYY 127 012210 — an idolator’s mind is that his sacrifices are completely offered to Heaven. The source from a
passuk is: "N71V7 'n7 1A "WR" — that they will bring it to Hashem as an olah, teaching: 1n'2 n71v '2pNT %1 — any
[korban] they bring shall be an olah. This ruling is challenged from our Mishnah, which teaches that the bn'w of an
D"12V’s minchah are eaten by Kohanim!? Rebbe Yochanan answers that they reflect a machlokes Tannaim: "e'x wiR"
— every man teaches 7811 NIATAI DT |TIIY D312 'TAIVN DR NIIY? — to include idolators, that they can pledge
vowed korbanos and donated korbanos like a Yisroel. Rebbe Yose HaGlili proceeds to darshen various phrases of the
passuk to include other types of offerings (including shelamim, nTin, birds, wine, and wood), and the word "n71u%"
excludes idolators from korbanos of nezirus. But Rebbe Akiva says "n71u%" teaches 12172 N71V X7X 17 |'K — | have only
olah for an 0"12V’s korban, and no others.

3. Can an 0"y offer n'a01?

A Baraisa darshens "m1" — native to teach: 0201 X'an MR — only a native Jew may bring nesachim by themselves,
without a korban, D201 N'aN 01212 TAIWN |'RI = but an idolator may not bring nesachim by themselves. Xnn N7 712!
D'201 NJIVD IN7IV — One could think that his olah would not require nesachim to be brought along with it, so the
passuk says "n12" — “so [shall be done for every bull, etc.”], to teach that even an 0"12V’s olah requires 0'201. The
Gemara asks that this Baraisa does not conform with either Tanna quoted above, because Rebbe Yose HaGlili taught
that an 0"12V can bring wine by itself (i.e., 0'201), and Rebbe Akiva said that an 0"12v can only bring an n21v, and
nothing else!? The Gemara answers that the Baraisa can be either Tanna: we can say it is Rebbe Yose HaGlili, and
delete the word “wine” from Rebbe Yose HaGilili’s list, or it can be Rebbe Akiva, and he holds an 0"12v can bring n%1v
nnan 221 —an olah and all of its accompaniments (i.e., its D'20)).

Siman — Egg (Giant Ostrich Egg)

The Kohanim eating their portions from korbonos served in giant ostrich eggs with the source written on them,
told the goy trying to bring a shelamim that it really is an olah, and told his friend and fellow goy bringing wine in a
giant egg that he can’t bring it on its own but can connect it to his olah.
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The Kohanim eating their portions from korbanos served in giant ostrich eggs with the source written on them,
told the goy trying to bring a shelamim that it really is an olah, and told his friend and fellow goy bringing wine
in a giant egg that he can’t bring it on its own but can connect it to his olah.
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1. A Kohen may bring his own korbanos, including a nxvn

A Baraisa on the previous Daf darshened nnina |n27 nn'ni — and it shall be for the Kohen like the minchah, Xnnw

12 M2 NNTIAY — that its avodah (of a Kohen’s own XbIN NNN) is fit to be performed by him. The Gemara asks that
this was derived elsewhere: N¥Y'W NYw 7211 NY 722 I'NN2NZ A1 KA [DDY7 |11 — From where do we derive that
a Kohen may come and offer his own korbanos at any time and any moment he wishes (even not during his "Mwn)?
The passuk says: NMWI...IW91 NIX 721 XAl — and [the Kohen] shall come whenever his soul desires...and minister. The
Gemara answers that this passuk only refers to a korban which is not for a Xun, so the above passuk allows a Kohen
to even bring his own X0In NNIN. The Gemara persists that this is also derived elsewhere: w91 7y |n2n 19|
NAIWI NXLVN] NAWN — and the Kohen shall atone for the erring soul, when he sins in error, 7y 19310 [N2NW Tn'N
Ixy 1 — this teaches that a Kohen can gain atonement by himself (i.e., perform the avodah)!? It answers that this
passuk would only teach he can bring his own nxon for a 2a1¥, while the above passuk teaches he can even bring a
NXVIn NN for 7't — a deliberate sin.

2. Three opinions about the procedure of a XvIn nnin of Kohanim

In the Mishnah on Daf 72b and a Baraisa above, the Rabbonon say the xvIn nnan of a Kohen is completely burned
without any kemitzah, interpreting "nnina |n17 nnn1" — it shall be for the Kohen like the minchah to compare his
XDIN NNIN with his N2T1 NNan. Rebbe Shimon says his XbIN NNIN does require kemitzah, but the kometz and the
D' are each burned on the natn. He holds a Kohen’s XbIN NNan is compared with a XbIN nNan of a Yisroel, which
requires kemitzah, but darshens "nnina |n27" that it is only like a Yisroel’s minchah regarding “a Kohen” (i.e., the
avodah of kemitzah), but not D'wX7 — regarding the fires of the natn (i.e., its D"'w are burned, not eaten). In
another Baraisa, Rebbe Elazar bar Rebbe Shimon agrees with his father that the kometz is burned, but says: nnwil
|& TN N2V 19NN — the remnants are scattered over “the place of the ashes.” Rebbe Yochanan wondered if
anything is offered where ashes are placed at the base of the natmn, and Rebbe Abba suggested: TIA'N7 XN7T—
perhaps the 0'w are scattered there for disposal. Although some laughed at the suggestion that a minchah is
originally offered for disposal, a Baraisa supports it.

3. What is done with offerings of wine or oil?

The next Mishnah states that the minchah of ban2, of the n'wn |n2, and a 0201 NNan are all burned completely on
the nam, and the Kohanim do not receive any of them. D'2nJN NN NAt N2 N9 ATl — And in this group, the
mizbeiach’s rights are stronger than Kohanim’s rights. The Mishnah'’s exclusive term teaches that other offerings are
not burned, thus disagreeing with Shmuel’s ruling, that 0'w'x 123 v 197101 IN'aN | 2TINNN — one who donates wine
for an independent offering brings it to the Mikdash and [the Kohen] sprinkles it onto the fires of the natn. Instead,
our Mishnah holds it is poured into the |'n'w, like the wine of D'201 accompanying a korban. The Mishnah also
excludes oil from being completely burned on the nam, which supports another ruling of Shmuel, that if one
donates an oil offering, a Kohen performs kemitzah with it, and Kohanim eat the b'w.

Siman — Witness

The man suspended from a helicopter with massive binoculars who witnessed one Kohen bringing his own nnin
xvIn, while another Kohen who had just burned the kemitzah from his XbIn nnan was scattering the n"1'w over
the |wTh N1, spotted a Kohen pouring wine that was donated as an offering into the |'n'w of the mizbeiach.
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The man suspended from a helicopter with massive binoculars who witnessed one Kohen bringing his own xvin nnin,
while another Kohen who had just burned the kemitzah from his XvIn NN was scattering the n"1'w over the nna
|wTA, spotted a Kohen pouring wine that was donated as an offering into the |'n'w of the mizbeiach.

things to
remember

1.A Kohen may bring his own
korbanos, including a nxvn

2. Three opinions about the
procedure of a XNVin nnin of
Kohanim

3. What is done with offerings
of wine or oil?

A PROJECT OF ZJCHRU




Z| CHRU

Menachos — Simanim
NIXNPI NININ 7RI =T 9

Daf 75— ny 97T

1. Machlokes if |12 ni?n or |2212 n10, and the procedure of the three oil applications

The Mishnah on the previous Daf taught that all menachos which are prepared in a mw 72 require three
applications of oil: Np'x' — pouring at the end, N7'21 — mixing oil in, and placing oil into the 191 before the minchah is
prepared. Regarding n7'21, Rebbe said |7712 nI7n — he mixes the oil in after they were already made into /oaves. But
the Chochomim say it is mixed in while the minchah is still N710 — flour. They darshen: "n%1721 N70" — fine flour mixed
with oil, Nn210 N7721w TN — teaching that it is mixed with oil while it is flour. Thus, the full procedure is as follows:
he puts some of the oil into the 173, then puts the flour in, and puts oil on it and mixes it. He then kneads it, bakes it,
breaks it into pieces, puts the remaining oil in, and performs kemitzah. Rebbe says that the passuk ni21721...n17n"
"Inwa — loaves mixed with oil implies that the mixing takes place after the minchah is baked as loaves, and he details
the full procedure, with the second application and mixing in of oil taking place after the minchah is baked and
broken into pieces.

2. nn'Mma - breaking the minchah into pieces

The next Mishnah states that all menachos which are prepared in a M 21 require NN'MAa — breaking into pieces.
[This excludes bn7n M and 0190 on? from nN'Ma.] The next Mishnah describes the nnma of a Yisroel’s minchah:
2'72n1 NYU1INY DIWI DIWY? TNK 291p — he folds one loaf into two, the two pieces into four, and he separates the four
pieces, to allow for kemitzah. A Kohen’s minchah is also folded into quarters, 2'7an 12'N1 — but he does not separate
the pieces, since it does not require kemitzah. Regarding the minchah of the n'wn |n2 (i.e., the 21ma [n2 'Mran), X2
N29n n'n — he would not fold it. the Gemara will clarify that it was not folded into four, but was folded into two.
Rebbe Shimon maintains that the menachos of Kohanim and the n'wn |02, which do not require kemitzah, also do
not require NN'MAa. A Baraisa explains that "nina" — break teaches to fold the minchah, and "nma" — pieces teaches
to fold it again into four. |"N'a naww! 2121 — One might think he should make it into crumbs, so the passuk says "nnix"
— break it into pieces, teaching that only the minchah is broken into pieces, but the pieces are not further broken
into smaller pieces.

3. If X'xInn is said on bread smaller than a n'ma

Rav Yosef said: n'ta ["1n'a na n'NT RX'AN 'R0 — this [cooked dish with pieces of bread] which has pieces of bread the
size of an olive, one recites on it the berachah yaxn |n DN? X'xinNn, but if they are smaller than a n'13, he recites 8112
niimn 1. Rav Yosef supports this from a Baraisa which teaches that one who eats b'w of a minchah, which our
Mishnah taught is broken into D', recites X'xInn. Abaye objects that according to Rebbe Yishmael, who holds a
minchah is broken into pieces smaller than a n'13, one would not say X'xInn!? And if one would argue that this is
indeed true, but a Baraisa teaches that if one gathers bits of bread into a total amount of a n'ta and ate it, then if it
was ynn on Pesach, he incurs m3, and if it was nxn, he fulfills his obligation. This proves that these small pieces are
significant and considered bread!? The Gemara eventually answers that the case is 71TA N1 X211 — where the pieces
come from a large bread, which lends significance to its smaller pieces. Rav Sheishess rules that one recites N'XINN
even on pieces of bread smaller that a n'12. Rava adds that this is only where 8ninaT Xn"In — the appearance of
bread is still upon them.

Siman — Am Ha’aretz

The Kohen who was getting frustrated when the Kohanim yaxn muv could not get the procedure of the three
applications of oil in a minchah straight, and couldn’t remember to fold the loaf of a minchah of a Yisroel into two
and the two pieces into four, told them to go eat their lunch and remember to say X'xInn even on less than

a n'm as long as it looks like bread.
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The Kohen who was getting frustrated when the Kohanim yaxin 'ny could not get the procedure of the three
applications of oil in a minchah straight, and couldn’t remember to fold the loaf of a minchah of a Yisroel into two and
the two pieces into four, told them to go eat their lunch and remember to say X'XInin even on less than a n'1a as long

as it looks like bread.
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1. The na'w and nv'va requirements of menachos

The next Mishnah states: n9'w NINN wW7w NRIVL NININN 72 — all menachos require three hundred rubbings between
his hands,nb'wa nixn wnnl - and five hundred poundings with his fist or palm. The Tanna Kamma says the rubbings
and poundings are performed on the wheat (so the husk will come off easily), but Rebbe Yose says it is performed
%11 — with the dough (so it will look pleasant). [The Gemara will clarify that Rebbe Yose means it is only performed
on the dough, and not on the wheat.] A Baraisa teaches that he rubs once, pounds twice, rubs twice, and pounds
three times, and repeats this sequence one hundred times until the na'w totals three hundred and the nv'va totals
five hundred. Rebbe Yirmiyah asks if "inxi1 mionx — rubbing back and forth is considered one rubbing or two, and this
is left unresolved. In the Mishnah, Rebbe Yehudah says that all menachos are brought in groups of ten loaves, except
for the 0190 nN% and 71mx [n2 'Mran, which are brought in groups of twelve. Rebbe Meir says all menachos are
brought in groups of twelve loaves, except for the breads of the nTin and of the 1M, which are brought in groups of
ten. The Gemara explains their machlokes.

2. If one brought more or fewer than the requisite number of ni?n

Shmuel said: X' NI7N VIR [K9XW NTIN 'NY7 — loaves of todah which he baked as four large loaves (baking each of
the four types as a single loaf instead of ten of each), he fulfills his obligation. Although the Torah says forty loaves,
this is only nixn%, but not critical. The Gemara objects that he must separate terumah from each of the four types,
and he cannot take a piece from each loaf, because the Torah said "TnN" — one, teaching Dna 710! X7w — that one
cannot take a broken piece!? It answers: N7 IN2'WNaNT — he separated [the terumah] during its kneading, so a
piece could be taken and the remaining loaf will still be whole. Shmuel is challenged from a Baraisa: ninann %2
IN7N NN N2 — all menachos whose number of loaves was increased (e.g., eleven loaves instead of ten), IX
IN7N NTNA Y'Y — or whose number of loaves was decreased, are valid, but those of the n'1an on%, 71m |02 MmN,
and the breads of the todah and the nazir korbanos are 210a!? The Gemara answers by proving that Tannaim argue
if the numbers of nTIN and nazir breads are 212un.

3. The sifting process of the "1V and other menachos

The next Mishnah states that the 1w is a single |Nwy of flour sifted from three nxo of flour (ten times the final
amount). The on?n "M was two DNy sifted from three NND, and the 0190 DN was twenty-four naNwy sifted
from twenty-four nk0. The Gemara explains that the iy is made from the new crop, and from barley, both of
which increase the chaff, and three nND are required to produce a single |nwy of fine flour. The bN7n Mw is also
made from the new crop, but from wheat, which has less chaff, and requires less sifting. The 0190 nn% is made from
wheat, and from the old crop, so less grain is required to produce the necessary flour. The next Mishnah states that
the NIV was sifted through thirteen sieves, the on%n mw through twelve, and the 0190 DN through eleven. Rebbe
Shimon says there was no set number of sieves; rather, one could bring flour which was previously sufficiently sifted.
A Baraisa describes the sequence of the sieves used as alternating between fine and coarse sieves which remove
more flour dust and bran (respectively) than the ones before them.

Siman - IV (Intravenous)

When the Kohen on IV because his hands were so sore from pounding the menachos five hundred times couldn’t
feed himself, told his visitor that he intended to bring four large loaves for his todah offering when he recovered,
his visitor suggested he change to a less intense role and ask to become the sifter of the omer, which required three
se’ah to sift to get one |Nwy of flour.
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When the Kohen on IV because his hands were so sore from pounding the menachos five hundred times couldn’t feed
himself, told his visitor that he intended to bring four large loaves for his todah offering when he recovered, his visitor
suggested he change to a less intense role and ask to become the sifter of the omer, which required three se’ah to sift
to get one [Nwvy of flour.
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1. The amount of flour used in nTIN MNY%

The eighth Perek begins: nim?win' '8N0 wnn NN NN NTINN — [the breads of] the todah came from five Yerushalmi
XD of flour, which are equal to six NIM2TN — se’ah of the 127N, i.e., when the Torah was given (which was increased
when they entered Eretz Yisroel). These equal two nia'n, which is twenty |nwy, which allows for ten |nwy for the
ynn loaves and ten |Nwy for the nxn loaves. This resulted in one |NWy per nxn loaf (of which there were ten), but of
the ynn loaves, of which there were three types (ni7n, |''i, and n2117) of ten loaves each, each type was made of
three and a third |nwy, so there were three loaves per [Nwy. The Gemara proves that an na'x equals three NxD,
because a passuk says that a "na" is identical to an na'n, and another passuk says that a N1 is one-tenth of a 110.
Since a 110 is thirty NND, an Na'X equals three NND, so the six NIN2TA NRD of the Mishnah equal two na'~.

2. NN NI NITAN %V |'9roin 'R

Shmuel said three rulings: Nninwn INI' NITAN 2V 'aroin 'R — [A city] cannot increase the sizes of their measures by
more than a sixth, NINwn IN' yavnn 2V X721 — nor can they increase the value of coins by more than a sixth, 1anwnnI
NINWN NI 1IN 98 — and one should not profit through selling by more than a sixth. The Gemara’s first two
explanations for Shmuel’s first ruling about increased measures are rejected, and the Gemara suggests another: X771
NANY NT'O9 N2 — It is so the merchant does not suffer a loss of principal if he mistakenly sells a new measure for
the old price (unaware of the increased volume), since a merchant usually profits by a sixth. The Gemara objects
that if so, increasing the measure by a sixth should also be prohibited, since he will have no profit: mMp'™® NN an |ar
— does he buy and sell merchandise just to be called a merchant, without making any profit?! The Gemara concludes
that Shmuel has a source in a passuk that coins (and measures) may be increased by a sixth, which is calculated 127n
—externally (i.e., a sixth of the final total, which is a fifth of the original amount). Shmuel’s ruling is supported by our
Mishnah, which taught that five nim%win |'ND are equal to six original |'ND, reflecting an increase of a “sixth.”

3. One of each type of nTin bread taken as “aninn”

The next Mishnah states: nnnNn mMwun TNX 7012 N'n 07101 — from all [the four types of bread], he would take one of
ten as “terumah,” as the passuk says: 'n? NN [20p 721 TR 1201 2Mpnl — he shall offer from it one of each [bread]
offering, as terumah to Hashem. The word "TnX" implies DINa 210! N7w — that he should not take a broken piece, but
a whole loaf. "|20p 221" implies niiw ninxpn 72 In'w — that all the bread offerings should be equal, ten loaves each,
1N'an v |2 210 K7W — so he will not take [terumah] from one bread offering for another, but should take from
each type for itself. A Baraisa derives from 1wun nninn with a gezeirah shavah (nniNn nniNN) that the terumah
taken from NTIN 'N? is a tenth of the breads. It proceeds to derive from the on7n mw that the ynn breads of todah
are similarly made of one |nwy per loaf, for a total of ten niNwy. It then derives that the nxn loaves are also made
of a total of ten NIINWy, and since there are three types of nixn (n17n, |'i', and n2111), each of which is made as
ten loaves, the result is that there were three nxn loaves per [NYV.

Siman — Goat

The goat carrying a large sack of flour for a todah that was marked nirnwin' 'o wnn as well as nimam "o ww
since they are equal in measure, walked through a city that just increased the sizes of their measures and values
of their coins by a sixth, and was about to cross paths with a Kohen'’s goat carrying four loaves from the four types
of nTin 'nnY that the Kohen received as terumah.
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The goat carrying a large sack of flour for a todah that was marked ni'nwin' |'xo wnn as well as niman '8N0 W
since they are equal in measure, walked through a city that just increased the sizes of their measures and values of

their coins by a sixth, and was about to cross paths with a Kohen’s goat carrying four loaves from the four types of
NTIN 'Y that the Kohen received as terumah.
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1. The "q12'n nNIn" - initiation minchah of a LI'TA [N and 71T [nd beginning NTIAV

The next Mishnah teaches that the n'~17'n (korbanos brought when Aharon and his sons were inaugurated as
Kohanim) were accompanied with the same three nxn types as a todah (nI7n, |'n'iN, and N2111). The first two are
clearly expressed in the passuk, and n2111 (loaves scalded in water) is derived from a wp'n comparing InwNN? 1212'N
— [every Kohen'’s] initiation to avodah to [the Kohen Gadol’s] state of anointment, i.e., the Kohen Gadol’s daily nnin
['Tan. Just as the 71T |n2 mMran require "n2111", the 712'n NNan of a LITN |N2 also requires N2121 (and the original
D'NI7'n required the same).

Rav Chisda says that when a new Kohen Gadol is introduced to the avodah, he must bring two nianwy of an nax
(i.e., two n2121 menachos), 1213'N7 NNRI INWNN? NNK — one for his state of anointment (his daily 'M'an) and one for
his initiation to Kohen Gadol status. Mar bar Rav Ashi says he must bring three menachos, and the Gemara explains
that he refers to where he never previously performed the avodah as a bI'Tn |n2. Therefore, he must bring one
minchah for initiation to a LI'TN |N2’s avodah, and another for his initiation as a Kohen Gadol.

2. Shechting the nTin when the nn% is “outside” (machlokes about JInoa "yv")

The next Mishnah states: nniN? yin nnn%1 01197 nTINn NX bNIYN — if one shechts the todah inside the Mty and its
bread is outside the wall, bN7n WTp X7 — the bread is not sanctified through the shechitah. Rebbe Yochanan explains
this means outside the wall of axa N1, i.e., outside Yerushalayim, but Reish Lakish says it means outside the wall of
the n1v. Reish Lakish requires 71noa "7u" — the Torah’s requirement written as “with” to be fulfilled nearby (thus,
since the Torah required bringing breads nTinn nat "2u" — “with” the todah sacrifice, they must be near the nTIN
during its shechitah, i.e., in the mM1v). Rebbe Yochanan does not require "7u" to be 11N023, so the breads are
sanctified even if they are outside the m1u. The Gemara objects that they already disagreed about this question
regarding the prohibition to shecht a korban pesach ynn "9u" — “over” chametz (i.e., while he still owns ynn). Reish
Lakish says one is only liable if he has ynn with him in the "1y, but Rebbe Yochanan says he is liable even if his ynn
is elsewhere. The Gemara explains why both disputes were necessary, and quotes a Baraisa supporting Rebbe
Yochanan.

3. ni?n D2INY %V ALNYW NTIN

Amoraim discuss: Ni7N DINY 2u nonww NTIN — if a todah was shechted over eighty loaves instead of forty,
Chizkiyah says Duimw imn owx 1w — forty of the eighty loaves become wiTj, but Rebbe Yochanan says they do
not. Rebbe Zeira explains that if he explicitly said, "Dnmw Jinn owan wTH" — “Let forty of the eighty become
wiTp,” all agree that forty become wiTjp, and if he explicitly said, “The forty should not become wiTj unless all eighty
become wiTp,” all agree they do not become wiITp. Their argument is XAN0D1 — where he was not specific. Chizkiyah
holds we assume |'I2' Xp NINNNY? — he intends the extra loaves as a guarantee in case the sanctified loaves become
lost, and Rebbe Yochanan holds we assume |'12' X2 21TA |27 — he intends for a large offering with eighty loaves,
which is impossible. This machlokes is explained in other ways: Abaye says they all agree he intends for a 21Ta |20p,
which is invalid. However, Chizkiyah holds mw 72 are able to be mekadesh nuTn 7w — without the owner’s intent,
so forty are automatically wiTj. Rav Pappa says they argue if a knife can be mekadesh nuTn X7w. There are two
versions of this explanation.

Siman — Someone saying “Uchh!”

The newly appointed Kohen Gadol who had to bring two ninnwy the first day on the job and said Uchh! when told
that they have to be scalded, had a very challenging first day when they told him that the nTin was shechted when
the n17n where outside of the m1tv and that the owner was w1y eighty loaves.
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The newly appointed Kohen Gadol who had to bring two nianwy the first day on the job and said Uchh! when told
that they have to be scalded, had a very challenging first day when they told him that the nTIn was shechted when
the niPn where outside of the n11v and that the owner was wTjn eighty loaves.
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1. When is an invalid nTin mekadesh its on%?

The Mishnah on the previous Daf taught that if one shechted a nTIn with intent of NIT? yIn or NnIpNY yin (that it
should be consumed outside its time or place), the bread still becomes wiTp (and invalid) through the shechitah. If
the NTIN was shechted and was discovered to be a N9, the nn7 is not wiTh. If it was found to be a nin 7u2 (a
minor DIn, e.g., |'VAY |'PITA — a cataract), Rebbe Eliezer says the onY is wiTp, but the b'Man say it is not. If he
Shechted it nnw7 X7v, the 0N is not wITp. This Mishnah is Rebbe Meir, who holds wTp X7 nv'nw oTIp 1710'9w 72
DN7N — wherever [the animal’s] invalidation preceded the shechitah, the bread is not sanctified, but if the
invalidation came about through the shechitah, the bn? becomes wiTp. Rebbe Yehudah, however, holds that all
Tannaim agree regarding a DIN %v2 that the oNY is not WITp. He says they argue about an intent of nnIpNY yin. Rebbe
Eliezer compares it with 12017 yIn, where the on becomes wiT, but Rebbe Yehoshua disagrees and compares it
with DIn 7ua, where the N7 does not become wiT. Their debate is recorded, and Rebbe Eliezer ultimately
retracted and conceded to Rebbe Yehoshua.

2. When do 0201 become wiTp to be disqualified with n1%?

Ze’iri says: NATN ND'NYWA N7X |'WTjNN 012010 |'N — nesachim only become sanctified through the shechitah of the
korban, because the passuk says "0'a011 Nat". This is challenged from the Mishnah, which states that if 01201 were
sanctified in a mw 72 and the korban was found invalid, then they may be used for another korban (as explained
below), but if they were left overnight, n1'71 1709 — they are disqualified by remaining overnight. Presumably, the
korban was disqualified through its shechitah, which cannot be mekadesh the 0203, yet they are disqualified with
N1"2 because they were placed into a mw 72!? The Gemara answers that the korban was disqualified through its
NPT, but its shechitah was valid and sanctified the n'a0). This appears to follow Rebbe’s opinion, that either one of
two |"'nn — “permitters” of a korban can elevate it, so the shechitah can be mekadesh the 01201 without a valid
npt. However, the Gemara concludes that even if both |"1'nn are necessary, the case can be where the blood was
spilled after 0Tn N723j, following Rebbe Shimon’s opinion that M7 pINTa pINT? TNIWN 72 — any blood which stands to be
thrown is as if it was already thrown, so the 0'201 were sanctified afternTn n%3;.

3. Switching D201 to another korban where the first was invalidated

The Mishnah taught that 0201 whose korban was disqualified may be used for another korban. The Gemara asks
that Rav Chisda says that oil which was designated for one minchah may not be used for another minchah!? Rebbe
Yannai answered: DNV Nann |'T N 17 — the mind of Beis Din stipulates about the nwITp of [11ax NI11p] that if they
are needed for their original designation, that designation remains in effect, but if not, they may be used for another
korban. This cannot be applied to oil (even of a communal minchah), because XIn NNINT NaIx NW — the oil is part of
the minchah itself and cannot be changed. The Gemara objects that Beis Din should stipulate that if the oil is not
needed, it should revert to |'721n, and answers that there is a "' that people will think nwITp can be removed from
something which was sanctified in a mw 72. The Gemara objects that using 0201 for another korban may similarly
lead people to think that 0201 may be transferred to another korban (without a '~8In), and answers that the
Mishnah’s ruling applies specifically where a second korban was already shechted, so people will assume the D20
were originally designated for it.

Siman — Sofer (Quill)

The sofer who sold "wTp X7 nn%"signs for when a todah was brought with nnijm? yin intent since it’s compared
to a DIn %1, was in the middle of writing the passuk, "0'2011 nar" which teaches nu'nwa XX |'wWTpNN 010N |'N
natn when another sofer informed him that the 0201 from a passul korban can be used for another korban,
unlike oil from a disqualified minchah since it’s part of the minchabh itself.
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The sofer who sold "wTp X7 on%" signs for when a todah was brought with nnipn?% yin intent since it’s compared to
a DIn 7v3, was in the middle of writing the passuk, "n011 Nat" which teaches natn nu'nwa X7 |'WTpNN D201 'R
when another sofer informed him that the n'a01 from a passul korban can be used for another korban, unlike oil

from a disqualified minchah since it’s part of the minchah itself.
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1. When does a nTIn’s offspring require on%?

The Mishnah on the previous Daf taught that the offspring of a nTIn, or the minn of a NTIN, or if one’s NTIN was lost,
and one designated another, and the original was found, all are sacrificed without nn%. A Baraisa clarifies that a
replacement NTIN (where the first was lost) may be brought for his obligation (with on?), and the first animal is
brought without on%. Rebbe Yochanan says an extra nTIn is only exempt from onY if it was brought maJ 1nx7 -
after he gained atonement through bringing the original nTin, but if it was brought n191 19% — before atonement
through the original nTIn, they do require bn%. The Gemara proves this does not refer to a “replaced” nTiN, and adds
that the offspring of a naT11 NTIN (Wwhere he designated the mother as a NTIN) never requires bread, because it is
NTINT NN — a surplus todah, an outgrowth of the first todah. The Gemara concludes he refers to the offspring of a
naIN NTIN (i.e., where he said, “I am obligated in a NTIN"), which does not require on? if it is brought before the
original NTIN, because he holds wTpn N2awa 193NN OTN — a person can achieve atonement through benefit gained by
hekdesh. Shmuel disagrees with this ruling.

2. If a replaced nTIn was lost and replaced

Rava discusses one who designated an animal for his nTIn obligation and it was lost, and he designated another in
its place which was also lost, and he designated a third, nimiv Nw5w Nnl nIwWKRIN INXN1I — and the first ones were
found, and all three stand available to be brought for his nTIn obligation. If he brought the first nTIn for his
obligation, then the second animal does not require 0N? (since it was its replacement), but the third does require
DN?Y, since it was designated to replace the second animal, which was not brought as his nTIn. Similarly, if he brought
the third animal as his nTIN, then the second does not require on? (since its replacement was brought as the nTin),
but the first animal does. However, if he brought the second animal as his nTIn, both the first and third do not
require DNY. Abaye says that regardless which animal is used for his obligation, the other two do not require nn?,
because 111 "TTAT '9'%2N In712 — they are all considered replacements of one another. Rebbe Zeira applied Rava’s
rulings to a NnxLN which was replaced twice: if the first or third animal was offered, the second is left to die, but not
the remaining one. If the second is offered, both other animals must die. Abaye again argues that both remaining
animals always die.

3. A nTin which was confused with its n1inn and one died has no resolution

Rebbe Chiya taught a Baraisa: [nn nNx nnni nMimn2 nwnaw nTin — if a todah became mixed with its temurah, and
one of them died and it is unknown which one, napn N7 |'N NNN'anN — the other animal has no resolution. It cannot be
brought with bread, since it may be a mnn, which is brought without bread. It cannot be brought without bread,
since it may be a nTIN. The Gemara points out that if the owner said ""2u" — “It is an obligation upon me to bring a
nTIN,” then he must bring another animal anyway to fulfill his 1T2. He can then stipulate that if the surviving animal

is the minn, then the new animal is his NTIN, and this is its oN%. If the surviving animal is the NnTIN, then this is its
DN%, and the new animal is designated as its NIMNX — guarantee (which is brought without on%). Therefore, the
Gemara concludes that the above ruling is where one said "It Mn" — “This animal is hereby designated as a nTIn,” and
since he has no responsibility to replace it, he cannot designate an niminx for it. Eight possible resolutions are
suggested, and are all rejected.

Siman — Painter

The painter working on a portrait of an offspring of a naIn nTIN who wasn’t sure if he should include breads in the
picture, asked his friend who was working on a chart outlining which nTIn needs breads in a case where the animal
was lost and replaced twice and all were found, while another painter was busy creating a masterpiece depicting

a nTIN that was mixed with its "N and one died that had no mpn.
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The painter working on a portrait of an offspring of a naIn NnTIN who wasn’t sure if he should include breads in the
picture, asked his friend who was working on a chart outlining which nTIn needs breads in a case where the animal
was lost and replaced twice and all were found, while another painter was busy creating a masterpiece depicting
a nTIn that was mixed with its n1inn and one died that had no mpn.
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1. oYwn N21 TN ITN X2 IWN 21D

On the previous Daf, Rebbe Chiya taught that if a n'TIN became confused with its "N and one died, the surviving
animal has no resolution. Eight possible resolutions are suggested, and are all rejected. In the final suggestion,
Ravina was asked that the owner should bring an animal and say ""2u Mn" — “It is an obligation upon me to bring a
nTIN,” and designate that animal to fulfill his 1T2. He should then bring a third animal and eighty loaves, and stipulate
that if the surviving animal is the mnn, these two new animals should be niTiN, and the eighty loaves are for them.
If the surviving animal is the original NTIN, and the first new animal which was designated to fulfill his 7111 is the
other, the eighty loaves are for the two of them, and the third animal can be the nimnx of the 112!? Ravina
answered, “The Torah says: D7WN K71 1ITNWN 1ITN K7 TWN 21V — Better that you should not vow than that you should
vow and not fulfill, "'7'nN2 1T221 DIPY? NNK NNI— and you suggest he should arise and vow outright to bring a
nTn?!”

2. When the nTIn or its 0n? may be funded with 1w "wun money

The next Mishnah states that if one accepts upon himself to bring a nTin, both the nTin and its bn% must be brought
from 210 funds, because his acceptance makes it a personal obligation, and a naIinaw 12T — obligatory [offering]
must be funded from chullin. If he says, “*2u 1 to bring a nTIN from chullin, and its bread from maaser,” both the
korban and N must still be brought from chullin, because his initial pledge to bring a nTIn from chullin included a
DN7 obligation. If he pledged to bring “a nTIN from maaser and its bread from chullin,” N1a' — he should bring them
according to his terms (i.e., the korban may be brought from maaser funds, but the on? must be from chullin). If he
said, "twunn n nnn71 X'N" — “jit and its bread from maaser,” X'2' — he should bring as he pledged. The Gemara
clarifies that this means that he may bring them from maaser, but can certainly also use |'21n.

3. One who pledges to bring a nTIn without onY is forced to bring it with on%

A Baraisa states that one who says, "0n? X721 nTIn '2u Nn" — “It js incumbent upon me to bring a todah without
bread,” or a korban without 0203, NNAN71 NTIN X'AN1ININ ['912 — we force him to bring a todah with its bread, and a
korban with its 0'202. The Gemara wonders why: NIn 1NV INNAQI T2 — this is a neder which has its “opening” with it!?
Since it is impossible for a nTIN to be brought without 0n?, this qualification should be tantamount to an immediate
retraction!? Chizkiyah answers that this Baraisa follows Beis Shammai, who holds [ilwx1 |1w7 D19n — grasp (i.e., give
primacy to) the first phrase. Therefore, his pledge to bring a todah requires him to bring one with on%, and we
ignore his second expression. Rebbe Yochanan says Beis Hillel can agree with this Baraisa, and the case is where he
said 72 YT PR VT M I19'R — “Had | known that one cannot vow this [way], 72 X7X 72 1712 " 87 — / would not
have vowed this way, but that way (i.e., a nTIN with bread).” Accordingly, he only needs to be “forced” to bring the
NTIN properly N2 1TN W1 XpT — where he later wants to retract from his 1T.

Siman - Grandpa

The grandpa who was giving his grandchildren advice for life told them that it’s better not to make a nederim at all
than to vow and not fulfill, and if they feel they must make a neder to bring a nTIn they can save themselves a few
dollars by stipulating that they will bring it from maaser, but they shouldn’t try to save money like he once did by
saying “nn% X%2 nTIN "2V "n” because they will be forced to bring the nnY.
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The grandpa who was giving his grandchildren advice for life told them that it’s better not to make a nederim at all
than to vow and not fulfill, and if they feel they must make a neder to bring a nTIn they can save themselves a
few dollars by stipulating that they will bring it from maaser sheni, but they shouldn’t try to save money like he

once did by saying “nn% X712 nTin U Mn” because they will be forced to bring the nn%.
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1. o'n¥Y% 1w AWVN NIvn 0'annn

Amoraim discuss: D'N7WY7 QW wunN Nivn 0'annn — if one designates money of maaser sheni for purchasing a
shelamim, Rebbe Yochanan says 17 — [the shelamim] “acquires” the funds, i.e., the designation is effective and a
D0'M7?w must be purchased with the money, but Rebbe Elazar says the designation is ineffective. The Gemara clarifies
that according to Rebbe Yehudah, who holds XIn vI'Tn 1IN "wWuN — maaser sheni money is common property (i.e., it
is the owner’s personal property and has no nwiTp), all agree that the D'n%w designation is effective (since the
money was not previously wiTp, so the D'm?w’s nwIT) can take effect on it). They argue according to Rebbe Meir,
who holds 1w awun is N2 Inn — property of “the Most High,” i.e., hekdesh. Therefore, Rebbe Elazar holds the
nwITp of D'MYW cannot take effect on money which already possesses nwiTp, but Rebbe Yochanan says that since
maaser sheni is supposed to be used to purchase a shelamim, ©'an 'na n'2 Noan™m '2 — when you designate [maaser
sheni] money for shelamim sanctity, [the nwITp of shelamim] also seizes it.

2. '"21NN [N N7X N2 'R NAINAW 12T

The next Mishnah asks, from where do we derive that one who accepts upon himself to bring a todah, that he must
bring it from chullin and not from maaser sheni? The passuk says: 121 [NX 1'N7X 'n? N0 NNAtl — and you shall shecht
the pesach to Hashem, your G-d, flocks and cattle. Since a korban pesach can only be brought from lambs and goats,
not cattle, we darshen the mention of cattle N097 1pan NI XN N XaN 22 wnY% — to compare every [korban] which
comes from flocks or cattle to the pesach: just as the pesach is a mandatory korban, and must be brought from
chullin (as derived below), |'21nn [N X7X N2 |'8 NAINAW 12T 72 9N — so too, every mandatory [offering] must be
brought from chullin. Since one who accepts upon himself to bring a todah, shelamim, etc. becomes obligated to
bring it, he must bring it from chullin. The Mishnah concludes that 0201 must always be brought from chullin (even
where one stipulated to bring his korban from maaser sheni funds), because 0'201 are not eaten, but are completely
burned on the nam.

3. Rebbe Eliezer: noa must be brought from chullin, as derived from nxn noa

Rebbe Eliezer says the requirement to bring a noa from chullin is derived from the pesach brought in Dnxn: just as
that noa was brought from chullin (since there was no maaser sheni then), so too the pesach brought for all
generations must be from chullin. Rebbe Akiva objected: "wan 'Rwn Awan |'1T 121 — can we derive the possible from
the impossible? Can future pesachs, where maaser funds are available, be derived from the noa of nmxn, which
could not have been brought from maaser? Rebbe Eliezer replied that even though it is an impossibility, N7 nx
NI Y1 RN — it is a great proof, and we may derive from it. Rebbe Akiva objected further, that even Rebbe
Eliezer should not derive the future noa from the Noa of Mitzrayim, N2t 1237 |MIN'NI DT |NA [IVD |'N |2¥ — which
did not require placing its blood and |"1n'X onto the N1, in contrast to NNITNDAa!? Rebbe Eliezer responds that the
Torah says to perform the pesach avodah "ntn wTIN1" — in this month, teaching N12 NN WTIN %Y NITIAV 72 ' —
that all the niTiav of this month should be like this one (in DMxn). Even without this wj'n, Rebbe Eliezer could
respond that the pesach brought in the 12Tn demonstrates that even a N0a with standard '~ omT NN is
brought from chullin.

Siman — Peanut Butter

While the peanut farmer who designated his money of 1w "wun for purchasing a D'n%w, the successful peanut
butter salesman used the chullin money he made from selling peanut butter to purchase a todah, since 12T
|'21INN N XX N2 'R NAINaY, as well as a korban pesach, just like the nnxn noa which was purchased from *21n.
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1. Rebbe Akiva: a naInaw 12T must be brought from chullin, as derived from nxvn

On the previous Daf, Rebbe Akiva rejected Rebbe Eliezer’s source that a pesach must be brought from chullin.
Instead, Rebbe Akiva derives it from a superfluous passuk ("'121 NRLN71 NNIN% N71V7 MINN NRT") which teaches to
compare numerous korbanos to each other. After presenting what Rebbe Eliezer darshens from each element of the
passuk, the Gemara presents Rebbe Akiva’s derashos. From "nxon", he derives: |'21NN [N X978 NN NI' NINDN NN
NN 1Tl DIl - just as a chatas may only be brought from chullin, and must be offered during the day, and the
avodah must be performed with [the Kohen’s] right hand, so too all (mandatory) korbanos must be brought from
chullin, and must be offered during the day, and with the Kohen’s right hand [these last two laws are derived from
elsewhere, and are mentioned 121 — unnecessarily]. A NXbN must be brought from chullin based on the passuk:

17 IWN NNLNN 19 NX [MNR 2PNt — and Aharon shall bring the bull chatas which is his. The word "17" teaches it must
be brought "wun Ywn 871 17wn — from his own funds, and not from maaser sheni funds.

2. Three sources that a noa NN is treated like a D'7w

The Gemara asks what Rebbe Akiva darshens from the mention of 11 in the passuk of "noa nnan”, and answers
that it teaches that 1pan 01 XX N 820 1277 XN N09N NN — a “residual pesach” (e.g., extra money which had
been designated for a pesach) should be brought as something which comes from both flocks and cattle, i.e., a
D0'M7w. The Gemara objects that there are two other sources for treating a pesach like a shelamim during the year,
and explains the necessity of all three derashos: one would have thought that only Imaw mavi 1Rt Mav — [a pesach]
whose time [for offering] had passed and its first year had passed becomes a b'7w, because MNX? N7 'NTIRT — it
was completely pushed away from being used as a pesach, but not if it is still within its first year, since it is still
eligible as a pesach sheni. Therefore, the second derashah teaches this also become a b'm%w. The third derashah
teaches that even if neither its time nor first year passed, and it is still eligible for the pesach in |01, it still becomes a
D'myw if it was shechted Inw9 X7w before the appropriate time.

112¥0 NP 22 - P19

3. Most menachos may even come from yIx? yin, and from |1, but all must be "namn |n

The ninth Perek begins: T'n'nI 112N NI 72 — the grain for all offerings, both communal and private, yIxn N |'8a
YIN? NXINNI — may come from the Land of Eretz Yisroel or from outside Eretz Yisroel, |[&'n NI wTnn |n —and from
either the new crop or the old crop, except for the 1niv and on?n My, which must be brought from wn, and from
Eretz Yisroel. 71n2mn |0 NN 'N2 3K 2101 — And all of them may only come from the choicest produce. The Mishnah
identifies the flour of 012N and XNL'T as N707 XOX — foremost among fine flour, and the flour of D'MI9y in the valley
as second to them. All the lands were valid, but they would bring the grain from here. This Mishnah disagrees with
another Tanna, who holds that even the 101y and on?n 'MW may be brought from the old crop, nixn 10'NY NN —
except that [such an offering] lacks a mitzvah to use the new crop. This Tanna darshens pesukim which allow
bringing each one n"2un |n "an — even from the old crop stored in the attic. The next Daf quotes a Tanna who even
allows the N1y to be brought from yax? nxin.

Siman — Pogo Stick

When the boy on the pogo stick jumped over hekdesh money and a nXvn on his way to bring a korban pesach
from chullin money, his friend not wanting to be outdone did a triple flip over a "nIn pesach that became a oYW
and landed outside the border of Eretz Yisroel on a pile of choice wheat to be used for ninin.
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1. Using shemittah produce for the 1niv, rather than last year's crop

A Mishnah states: n'w'awa |'n'ao Nniv — the watchmen of the aftergrowths of [shemittah] who guard the barley for
the Wiy, Naw2n NniNNn Naw 'Y — take their pay from funds removed from the treasury chamber (which was
designated for 112'x N112p). Rami bar Chama asked Rav Chisda how the iy, which is completely burned, could be
brought from shemittah produce, about which the Torah says "n%Jax%" — it is yours for eating, n9w7 N21 — but not
for burning!? Rav Chisda replied: D2MNIT7 77 1K Xanm — The Torah says the 1Y is an eternal decree for your
generations, 701N NINK NXI — and you say it should be canceled during shemittah?! Rami bar Chama explained that
he meant they should use barley from the previous year. The Gemara answers that 2Mpn 2012 — fresh kernels you
shall offer implies they must be fresh at the time of offering, which last year’s crop is not. Rebbe Yochanan also
made this derashah, but Rebbe Elazar darshened "1'xpp N'wX1" — the first of your harvest, to require the 1NV to be
brought from the first of the new crop’s harvest, 7'xp 910 X71 — and not from the end of the previous year’s harvest.
A Baraisa disproves Rebbe Yochanan’s derashah.

2. D122 may not be brought from low-quality produce, machlokes if one did

A Mishnah teaches that 01212 may only be brought from the n'amn nuaw. It may not be brought bnnaw nnnnn -
from dates of the mountains, nor D'pnVaY NiN'an — from grain of the valley, both of which are of inferior quality.
X71U says: wT'D X7 N'an DN — if one brought 012 from such produce, he did not sanctify them, and his designation
is ineffective. Below, the Gemara quotes Rebbe Yochanan ruling like X71u, but Reish Lakish says: wTp N'an DN — if one
brought such produce, he did sanctify it; D'wTp2a wINJ1 NWY1 — it becomes like a lean animal among korbanos, that
although a korban must be brought from one’s choicest animals, if he designated an inferior animal as a korban, it is
effective. Rebbe Elazar explains Rebbe Yochanan’s opinion: the passuk says 0212 should be brought "nwxn" —
“from” the first, n"wR1 72 N1 = but not all the first, and "1xaxn" — “from” your land, 1¥IN 72 X721 = but not all your
land, implying that inferior produce is completely disqualified from D212, A Baraisa supports Reish Lakish’s
opinion, and Rebbe Yochanan concedes that it is a machlokes Tannaim.

3. nn?n MW precedes all menachos and nmMi2'a to be brought from the new crop

A Baraisa discussing the nn?n mw of Shavuos darshens: "nwx 2" — a first-fruit offering, implying N'wx1 NNNW
NININN 727 — that it should be first to all the menachos from the new crop. Not only do the bn%n mw precede all
menachos of wheat, but they even precede all menachos made of barley, based on an extra "nwn". They even
precede D121, because the passuk says D'ON 'XP M1221 72 NWYN NIWAW ANI — and you shall make for yourself the
festival of weeks, the first fruits of the wheat harvest. Another passuk teaches that they also precede nmia1 of
barley. The Baraisa proceeds to darshen that the bn2n M not only precede 0MI2'a from grains which were planted,
but even from those which grew on their own. They also precede n2'901wI y'xUaWI N11INAWI 221 — those which
grew on a roof, in a ruin, in a flowerpot, or on a boat, which are of inferior quality, because the passuk says 72 1102
DXINQ TWN — the first fruits of everything that is in their land. Finally, a gezeirah shavah teaches that the bn%n mw
also precede 0201 and D122 from fruits of the tree.

Siman - Spaceship Launch Pad

On the spaceship launch pad where a freshly harvested crate labeled “aniv\n'wv'aw"—New Crop Only, Not Last
Year’s” was rushed onto the rocket, while a supervisor rejected a box of low-quality n"1212 as another argued it
might still count, two giant loaves labeled “nn%n Mmw—Must Launch First” were sent up ahead of all the other
ninin and onion.
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1. How to produce superior grain for menachos, and how its sifting is examined

The next Mishnah states that we do not bring grain from a fertilized field, an irrigated field, or a field with trees, all
of whose produce is inferior (Rashi says the Mishnah refers to the 1ni1v and on?n M, while Tosafos says the
Mishnah refers to all menachos). The Mishnah describes how to produce superior grain: NJIlwKX1 NIw M1 — He plows
the first year without planting, DI' D'uaw NDY? DTl NUIT NIY NIwAl — and in the second year he plants it seventy
days before Pesach, n1nn N27I10 nWIV KNl —and it produces abundant fine flour. The Gemara discusses if it is plowed
again in the second year (in the summer, besides for the plowing just prior to planting), and eventually brings a
Baraisa which states: n'xn vt n'xn 11 — he (plows the entire field and) leaves half of it fallow and plants the other
half, and the next year does the reverse. This indicates that there is no earlier pre-season plowing the second year.
The Mishnah teaches that the 1am inserts his hand into the flour to see if it was sufficiently sifted, and if dust comes
up in his hand, it is invalid until it is sifted again. In a Baraisa, Rebbe Nassan says the 121a smears his hand with oil
and inserts it into the flour until he brings up all of its dust.

2. Does one incur malkus for being makdish wormy grain, like being makdish a nin Sv1?

The Mishnah taught that if the flour became wormy, it is invalid. A Baraisa teaches that if the majority of fine flour
or wheat kernels became wormy, it is invalid. Rava asked: if someone was makdish wormy grain for a minchah, 1nn
DIn 72ua Diwn [NV NP'?'w — does he incur malkus for them because of the prohibition against being makdish a 7va
Din? Do we say that since it is invalid, it is like a DIN 2V1, or does this prohibition only apply to an animal? A similar
guestion was asked regarding a Mishnah which teaches that any wood in which a worm was found is invalid to be
used on the nam. [Shmul says this is only true regarding moist wood, but dry wood can be scraped off, and is valid.]
Rava asked: if someone was makdish wormy wood, does he incur malkus as if he was makdish a nin Sv2a? Since it is
invalid, is it like a DN %v3, or does the prohibition only apply to an animal? The Gemara concludes about each of
these questions: Ip'm — let it stand unresolved.

3. The abundant |nw in "WN’s portion

The next Mishnah compares sources for oil for menachos. A Baraisa teaches: "I721 |nwa %2101" — he dips his foot in
oil, referring to TWN’s portion, |'una nw YwInw — where oil flows like a spring. The people of X'1T17 once needed oil,
and sent an agent to purchase a million manehs’ worth of oil. He was eventually sent to a farmer in 270 wia, whom
he found digging under his olive trees. He asked if he had a million manehs’ worth of oil to sell, and the farmer told
him to wait until he finished his work. After finishing, he shouldered his tools home, clearing stones as he went. The
agent wondered if the Jews had made a mockery of him, sending him to this apparently poor farmer. At home, the
farmer’s maidservant brought him a golden bowil filled with oil, in which he dipped his hands and feet, fulfilling the
above passuk. He then measured out the enormous quantity of oil for the agent, and offered him even more. Since
the agent had no more money, the farmer followed him back to collect the payment, and when the townspeople
came out to praise him, he told them to praise the farmer. This incident fulfills the passuk: 22 |'NI "wunn v — there is
one who appears wealthy and has nothing, 10 [In1 wwiNNn — and one who appears poor and [has] great wealth.

Siman — Dentist

As the dentist proudly displayed his treasure prize box to his young patients, filled with superior grain for menachos
so finely sifted that nothing clung to his hands as he checked it, a child pointed out that he was makdish wormy
grain which might incur malkos like a nin 2v2a, while a poor-looking patient suddenly flooded the waiting room
with oil, dipping his hands and feet into a golden bowl he pulled out.
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As the dentist proudly displayed his treasure prize box to his young patients, filled with superior grain for
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makdish wormy grain which might incur malkos like a nin v2, while in the waiting room a poor-looking
patient suddenly flooded the office with oil, dipping his hands and feet into a golden bowl he pulled out.
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1. The three stages of the olive harvest, and the three grades of oil in each

The next Mishnah states that there are three olive harvests a year, and there are three grades of oil in each harvest.
For the first harvest, N'Tn WX NXaN — he picks [olives] at the top of the olive tree (the Gemara emends this to
"I729an" — he leaves it to ripen), which has the most sun exposure, then pounds the olives in a mortar and puts them
into a basket, through which the oil drips into a container. Rebbe Yehudah says the olives are placed in the sides of
the basket. This is the first oil of this harvest. He then presses the olives with the beam, and according to Rebbe
Yehudah, with stones, producing the second oil. The olives are ground and then pressed again, yielding the third oil.
The first of this group is fit for the Menorah, and the others are fit for menachos. The second harvest is 2an wx11 —
at the rooftops, which ripens second, and its three grades of oil parallel those of the first harvest. The third harvest,
taken from beneath the roofs, does not ripen on its own, is packed in a vat until the olives spoil (and soften), after
which they are dried on the roof, and the same three grades are produced. Even in this harvest, the first grade is fit
for the Menorah.

2. Menachos do not require T N'T [N, because 81w 2w 2NN v non MiINn

The next Mishnah states: 1T n'T [nw nnvo'w |12 I'N NININN 72 X — all the menachos as well, logically, should have
required pure olive oil (the “first oils” mentioned above): if the Menorah, which is not for consumption, requires

J1 't |nw, then the menachos, which are for consumption (by the natn), certainly should require 7T n't |nw!?
Therefore, the Torah wrote that the oil should be "Inn%? n'Ma 1" — pure, pounded for illumination, implying 1 |'N
NININY N'MA — there is no necessity to have pure oil from olives pounded for menachos. A Baraisa defines "1" as "'/m
—clear, and Rebbe Yehudah defines "nma" as wina — pounded in a mortar (and not ground beforehand). This oil
from crushed olives is also valid for menachos, because "nma" is also written regarding a minchah. Rather, the Torah
wrote "1INN%" in order to teach that oil from pounded olives is not required for menachos, |1I20'nn 1an — for the
purpose of sparing Jews the cost, as Rebbe Elazar explained: 78! 9w [2inn v non mMiNn — the Torah is concerned
for Yisroel’s money.

3. NP MY N1 awaw 021V '8 727 NN NIETY - X IR MIN? K2

Moshe was told to command 287wt 112 to take pure olive oil ""28" — for you, and Rebbe Shmuel bar Nachmani
explained that Hashem was saying: "2 X71 1'2X% — the Menorah’s light is for you, and not for Me; 71X IX mMIN? X7 =/
(Hashem) do not need its light. The |n71w was on the north side of the 7210, and the n11an was on the south side
(with the anth Natn between them), whereby Hashem says: 71X "IN mINT X717 1IN 0N22X7 X7 — | do not need [the
IN71w’s] food and | do not need [the Menorah’s] light. The windows in the Beis Hamikdash were "Dmiox naipw" —
wide and narrow, and a Baraisa explains that they were wide on the outside and narrow on the inside (the opposite
of standard windows), because Hashem does not require outside light; rather, the light of the Beis Hamikdash goes
out and illuminates the world. The phrase "nITun NaNa" — the curtain of testimony (in the [awn) is darshened to
mean: 781 MIY N1IWNY 071V 'N1 727 KIn NITY — [the Menorah] is a testimony to everyone in the world that the
Shechinah resides in Yisroel. This refers to the '1aun 11, which miraculously outlasted the other lamps, and
sometimes burned an entire day.

Siman — Police

There was a heavy police presence guarding the olive trees where workers were harvesting the olives for oil in
three stages, the second sent to be pressed with a beam for menachos because 28w Y& nainn v non mNn,
while the first was for the menorah whose light was an niTv that the 8w nmiw naaw.
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1. Which wines may not be used for n'201? (sweet wine, |&')

The next Mishnah discusses from where wine was brought for 0'203. We do not bring "|rbo"n" (wine from grapes
hung out in the sun), because it was very weak and sweet, but if one did, it is valid. Rebbe says: | 'N'an |'K — we do
not bring old wine (from the previous year), but the Chochomim validate it. We may not use sweet wine, nor
smoked or cooked wine, and these are 7109 even after the fact. The Gemara asks that this latter ruling contradicts
the earlier ruling that |I'DD"7n (another sweet wine) is valid Tau'Ta!? Ravina answers: 'In1 7102 — combine the two
cases and teach them together as 2109 even Tau'Ta. Rav Ashi differentiates between the two: D'k X7 RwN'WT R7IN
— sweetness caused by the sun is not repulsive, so |I'00"n is valid TAU'Ta, but D'8N X1'9T R*7IN — sweetness caused by
the fruit itself is repulsive, so sweet wine is 7109 even Tav'Ta. Although Rebbe does not allow using old wine, a
Baraisa proves that Rebbe agrees that it is valid Tau'Ta. Rava explains that Rebbe’s reason is the passuk 2 " NN 9N
DTNN' — do not look upon wine when it is red, indicating that wine is best when it is reddest, which is within its first
year.

nim "Ny =1 p1a

2. niTn for measuring w2 in the Mikdash

The tenth Perek begins: wTpna i'n war Yw nimn M — there were two sizes of measures for dry goods in the Mikdash,
an |Nwy and a |NwY 'xn. Rebbe Meir says there were two types of |Nwy (explained below), and a |nwy 'xn. The
|NwY was used to measure flour for all menachos, including those requiring multiple nianwy (e.g., three nianwy for
a1a), by measuring an [Inwy multiple times. The |Nwy 'xn was used to divide the 7172 |n2 M1an into the two halves
which were brought in the morning and afternoon. Rebbe Meir explains in a Baraisa that the passuk’s phrase |nwy"
"TANN w127 [NV indicates that there are two |NWVY measures, pINN TANI WITA TNX — one which measures an |NwY
when heaped, and one which measures an |nwy when leveled. The (smaller) wiTa measure was used for all
menachos, and the (larger) p1inn measure was used for the 217 |02 'mran (since this minchah had to be divided,
using a leveled measure avoids spilling some of the flour).

3. Can the |n71w be mekadesh n'xnp in its airspace?

Rami bar Chama asked Rav Chisda: 17w w121 0ixnp wIp'w Inn N7 — can the |N21¥ consecrate no'¥pj? of N1117 in its
airspace? Do we say DN? WTjpNTN — since [the |N71W] sanctifies bread (the 019N nN?) on its surface, wWTpn M 0'xnp —
it can also consecrate 0'x¥nj? of N1117 (despite not being in the '2'T2 — spoons), or do we say wTpn n'2 TNT — that
which is fit for [the |n71v] (i.e., the D19n 0NY) it can consecrate, but it cannot be mekadesh n'xnp of N111%, which are
not fit for it? Rav Chisda replied that it cannot be mekadesh them. Rami bar Chama objected that Rebbe Yochanan
taught that the |n71w can be mekadesh up to the total height of the D390 0N (according to one opinion, fifteen
tefachim, and according to another opinion, twelve tefachim), proving that it is mekadesh other items!? Rav Chisda
replied: 210p"2 wTpnN 12'N — it cannot consecrate another item to be offered, 27092 w1pn 22N — but it consecrate it to
the degree that it can become disqualified (if it is touched by a n0I' 212V, or leaves the mi1v).

Siman — Golden Pez Candy Dispenser

The candies made from the sweet and old wine that could not be used for D203, where loaded into |NwV and 'xn
INwy golden pez candy dispenser measures, and then stacked in boxes on a [n7w that was designed not to be
mekadesh levonah in its airspace.
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1. Machlokes about the listing of the seven niTn for liquids

The Mishnah on the previous Daf taught that there were seven nitn for liquids in the Mikdash. In a Baraisa, Rebbe
Yehudah lists them in ascending order, from a quarter-a17 to a |'n, and Rebbe Meir lists these NI in descending
order. Rebbe Yochanan explains that Rebbe Yehudah holds 1w Tpna nimn 'y — the heaping above the measures
was sanctified; he holds Hashem gave Moshe a Nt (the smallest nTn) and told him to measure the other NI
(using the n'wM) to be large enough to include the additional |'x1n'a (because pouring into a larger vessel usually
retains the |'xIn11). Rebbe Meir holds the |'¥In'a were not sanctified, and holds that Hashem gave Moshe a |'n and
told him to measure the other nitn from it, whereby the |'x1n'a would fall (and not be included). Abaye says they
disagree about the term "D'N7n" — filled. Rebbe Meir holds it means 1" X7wi 10N X?W — one may not decrease nor
increase the precise amount, so the |'n (the largest nTn) was used to measure the other niTn (because carefully
pouring into smaller vessels does not produce foam). Rebbe Yehudah holds overfilling is considered "n'x7n", so the
n'wi (the smallest nTn) could be used to measure the others, although the foam produced during pouring may
result in larger niTn.

2. The procedure for relighting a 11 of the Menorah which went out prematurely

Rebbe said: nn13w 11 —if a lamp of the Menorah went out prematurely (during the night), n2'nan niwT |nwn |wT
—and the oil became full of ash from the wick, or the wick turned to ash, he must clean it out, refill it with new oil,
and light it. Rebbe Zerika asked how much oil is put in: "oNw 1N IX NAIWNY NTND — like the original amount (of a

17 '¥N), or only as much as is missing from it (i.e., the amount which was left in it and discarded)? Rebbe Yirmiyah
said that it obviously must be refilled with the full a7 'xn, because if he would replace the amount which was
discarded, how would he know how much it is? In order to measure such arbitrary amounts, far more than seven
NI would be required in the Mikdash!? Rebbe Zerika cited a passuk in reference to Rebbe Yirmiyah: 137 n7x 0TI
TN NIV NNAKR 12T 2V — and with your splendor, succeed and ride, for the sake of truth and righteous humility. Rebbe
Yirmiyah's answer is supported by a statement quoted from Rebbe.

3. Machlokes if the nin of the Menorah were removable

Rav Sheishess said: nin 0'p19 7w wTpNAW 11 — each lamp of the Menorah in the Mikdash was made of parts which
were thin and flexible, and could be bent downwards during cleaning, but could not be detached from the Menorah.
He holds that the requirements to make the Menorah from a 1221 of gold, and "nwpn" — hammered out from a single
piece, included the Menorah and its lamps, so the NN were attached. Thus, if the Menorah were not made of
flexible parts, it could not be properly cleaned before each day’s lighting. Rav Sheishess is challenged from a Baraisa
which describes the cleaning process: 7nIN2 |N'1NI [p70n — he removes [the lamps] and leaves them in the [|awn],
21902 |napmi — and he wipes them with a sponge, puts oil in them and lights them. This proves the nini were
detachable!? The Gemara answers that Rav Sheishess follows the Chochomim, who said: nnipmn nnix |'mm 1 N7 —
they would not move [a lamp] from its place during cleaning, which is interpreted to mean that a 12 would not move
from its place, because it was attached. The Gemara proceeds to cite more Tannaim’s opinions on this matter.

Siman — Garbage Can (na)

The garbage man who was obsessed with the Beis Hamikdosh and made himself two sets of measuring cups in the
shape of garbage cans, one in ascending order and one descending, practiced refilling his model menorah to the
top when one of the lamps went out in middle of the night, by first cleaning it out by bending it over since it could
not be detached.
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The garbage man who was obsessed with the Beis Hamikdosh and made himself two sets of measuring cups in
the shape of garbage cans, one in ascending order and one descending, practiced refilling his model menorah
to the top when one of the lamps went out in middle of the night, by first cleaning it out by bending it over
since it could not be detached.

things to
remember

1. Machlokes about the listing of
the seven m1n for liquids

2. The procedure for relighting a
71 of the Menorah which went
out prematurely

3. Machlokes if the N1 of the
Menorah were removable

A PROJECT OF ZJCHRU




Z| CHRU

Menachos — Simanim
NniTn MY —1' P19

Daf 89 — UD T
1. P2 TV 2un nA%IAE NPT XONY AaNTA 07 [N

The Mishnah taught that of half a 217 oil was used for each 11 of the Menorah. The passuk "pa TV 2nun" — from
evening until morning teaches: NN N% N — give [the Menorah] its necessary measure of oil N272101 NP2IT NANW
qp2 TV 2N — that it should burn from evening until morning. Alternatively, 1T N7N 72 TV 2N M'waw NTIAY 77 'R
1171 — you have no avodah which is valid from evening until morning except for this one of lighting the Menorah.
Based on the first derashah, N1ax TUI KMINN 217 'XN DNIN NU'Y — the Sages assessed that half a 217 is necessary for
each 11 to last from evening until morning. Some say they made their assessment n2un? nonn — from smaller to
larger (i.e., first testing a quarter-a17, which lasted half the night, and gradually increasing it until reaching a 217 which
lasted the whole night). Others say their assessment was non? nunn — from larger to smaller, beginning with a full
217 and gradually deceasing it to a 217. The first opinion holds 78! 9w [ainn v non mMINn — the Torah was
concerned with Yisroel’s money, so they did not begin with large amounts of oil which would waste the extra
amounts. The second opinion holds NiN'wy DIpNA NIV 'K — there is no act of poverty in the place of wealth.

2. Mixing 0201 nnan and wine 0201 of different korbanos

The next Mishnah states: 0'7' 12011 D'a 1201 |'2WN — we may mix the nesachim of bulls with the nesachim of rams,
because the ratio of oil to flour is the same (two |'AI7 of oil per |INwy of flour): a bull requires six |'A17 for three
niNwy, while a ram requires four |17 for two NNwy. 0201 of different korbanos of lambs may be mixed for the
same reason, but the 0'201 of lambs (which requires three A7 for one |INwWY) may not be mixed with 01201 of bulls
and rams. The Gemara objects that "n'opnI" — and he shall burn “it” [on the natn] teaches that one may never
combine separate offerings which are burned on the nam; how could our Mishnah permit mixing one 0'201 NNan
with another?! Abaye ultimately explains that the Mishnah is discussing combining the wine 0a02. Although they
are not burned, and are not prohibited to be combined, they may not be combined n%'nn2J%, because someone
might also combine the flour and oil, which is prohibited. However, if the flour and oil were already combined and
burned, or menachos of equal ratios were merely combined, the Mishnah then permits combining their wines
n7'NNaY.

3. An v11xn DN which was shechted Imw? X9w still requires n'20)

Rebbe Yochanan said that an unixn DwN which was shechted Inw7 X7 requires 0110, like a standard viixn oW
(although it does not fulfill his obligation), IN70a |2 MIN NNK 'X DXW — because if you do not say so (but offer it
without 0'20), like a basic DWN), you have invalidated it. Since this animal was designated as an U1IXN DWN, it cannot
be offered as an ordinary DwN. Rav Menashya bar Gadda objected that if so, then a lamb which is brought with the
v which was shechted inw'? X7w should require a doubled minchah (like it normally does), because if only one
|NWY is brought like with a regular lamb, it should be 210a!? Similarly, a Tnn which was shechted w7 X7w should
require two blocks of wood like a valid T'nn does!? The Gemara first responds that this is indeed so, and Rebbe
Yochanan taught one of several examples. Rava answered that the latter cases are all ni71u, which may be brought as
an N1 N2V — voluntary olah if they cannot fulfill their original obligation, but in the case of an VlIxn DWNK, since
there is no “voluntary” DwWN, it can only be brought as an ulIxn DWN.

Siman — Pot

The cholent pot salesman demonstrating that the pots could also be used to pour a jInwy '¥n of oil into each 11 of
the menorah that it should burn from evening to morning, and were perfect for mixing the nesachim of bulls with
the nesachim of rams since the oil to flour ratio was the same, was approached by a metzorah who wanted to buy
a pot for his nesachim despite the fact that his asham was brought Inw? x%.

The Zichru Masechta Menachos Program




mran Noon  =—

DAF 89 | 0D AT

—— i e e - = |

The cholent pot salesman demonstrating that the pots could also be used to pour a jnwy 'xn of oil into each 11 of
the menorah that it should burn from evening to morning, and were perfect for mixing the nesachim of bulls
with the nesachim of rams since the oil to flour ratio was the same, was approached by a metzorah who wanted
to buy a pot for his nesachim despite the fact that his asham was brought inw? 5.
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1. Machlokes about niTn 'x1na of N0 NN and wa'n nTn

In the next Mishnah, the Tanna Kamma says: wWTp [n'XIN'2 N70 NN — regarding dry measures, their heaping over the
measures is sanctified, but the |'x1n'2 of dry measures are chullin. The Gemara explains that he holds a n7n N was
YIN1n |'2 02920 |'2 NNWN1 — anointed both on the inside and on the outside, so the outer lip can sanctify its 'x1n12,
whereas a wa'n N was only anointed 0192, but not yIN2, and cannot sanctify its |'XI'2. Rebbe Akiva says that nTn
n7n are WTIp, and sanctify even their |'xIn'a, whereas the wa'n nn are 71N, so their |'xn'a are chullin. He agrees that
a NN N was anointed even on the outside, but holds a wa'n N was not anointed at all. As such, the measure
does not even sanctify that which is inside the 173; it merely becomes wiTp through the owner’s na nwiTp — verbal
sanctification. Rebbe Yose agrees with Rebbe Akiva’s halachah, but for a different reason: 1pua 13'k w1 pui Nnw
— because a liquid is displaced from inside the 72, whereas dry material is not displaced. He holds both measures
were sanctified only on the inside, but |'x1n"a of a liquid are presumed to have previously been inside the nTn (and
already sanctified).

2. One who committed to supply flour for the Beis Hamikdash, and the price changed

A Mishnah teaches that "D101 "nIN" — excess of nesachim is sold and the proceeds are used for namn y'jp —
“dessert” of the mizbeiach, i.e., korbanos offered when the nam is otherwise idle. Rebbe Chiya bar Yosef defines
D'201 NIN as NITAN XN — the heaping over of measures. Rebbe Yochanan explains it is like the halachah in the
following Mishnah: vaaxn niN0 pao? 1Y 2apnn — if one commits to supply fine flour for the Beis Hamikdash at four
NND per sela, W7w1 1TVl — and the price of flour increased to three NND per sela, vaIxN pAO' — he must supply it at
the original price of four per sela. This is because hekdesh immediately acquired the flour when the 121 originally
gave money to the supplier. If the price was initially three nND per V70, and decreased to four NND per V70, he must
supply flour at the new lower price, Na1'un %V wWTpn T'w — because hekdesh always has the upper hand (and since a
ITN would receive the lower price in such a case, hekdesh must receive the same). Such extra flour obtained by
hekdesh is used to fund namn y'p.

3. Any type of korban which is N2T21 1T12 X2 requires 0'20)

The next Mishnah states that all korbanos, both communal and private, require 0'203, except for 11223, "wyn, NDYQ,
nron, and DWK, which do not. However, the nxkbnN and Dwx of a u1ixn do require D'201. We know an n71V requires
D201 from the word "n71v" in the passuk, the word "nat" includes a D'n%w, and the superfluous Nat "IN" includes
NTIN. Obligatory korbanos do not require 0'20), because the passuk says NJT12 IX 171 X297 — expressing a vow or
donation, which teaches: 0201 |IVL N1 T2 K2 — [a korban] which comes as a vow or donation requires nesachim,
but a korban which does not come as a 172 or N1 does not require 0'20). This excludes a 1122, "wyn, N0, NXLN,
and owN. Still, the obligatory korbanos brought on the 71 (i.e., the n"~1 N2V and the nann mMYw) do require 0203,
because another passuk includes all korbanos of festivals. This might have included even the nxbn M'ww brought on
the 2, but a passuk singles out "1pa 2" to teach that just as a young bull comes as a 1T1 and naT, so too any type
of korban which comes as a 172 or N2T1 requires D20, as opposed to NXLN.

Siman — Tzedaka Box

The gabbai tzedakah who was using an empty tzedakah box to demonstrate niTn 'x1fa and to explain if they are
kadosh or not, was looking forward to emptying out his tzedakah box to buy wheat for korbanos when the price
dropped, which had a smaller box attached to it on the side for n1a0a.
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The gabbai tzedakah who was using an empty tzedakah box to demonstrate niTn 'xin'a and to explain if they
are kadosh or not, was looking forward to emptying out his tzedakah box to buy wheat for korbanos when the
price dropped, which had a smaller box attached to it on the side for n'a0).
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1. One who brings two korbanos, even of the same type, requires two sets of D120

The Gemara asks why the Torah needed to write N2T12 "IN" 1T1 X79%. According to Rebbe Yoshiyah, who holds a
passuk is always needed to divide between items, this word tells us that 0201 are required for bringing a 1T or a
N2T1, without bringing both. According to Rebbe Yonasan, who holds a passuk is not needed to divide between
items, the word is needed because one might think TnT 02012 nO™M N1 1T M — if one brought a 172 and a NaT3,
it is sufficient with nesachim of one. The word "IN" teaches that he must bring separate 01201 for each korban. The
word "IX" is written three more times to teach progressively greater novelties: (1) Even if one brought an n21v and
07w which were both a 1M, or both a nam, two sets of 0201 are still required. (2) Even if one brings two ni71v, or
two 0'7w, one as a 171 and the other as a N1, two sets of 0201 are required. (3) Even if one brings two Ni%1v, or
two 0'7w, both as either a 771 or a NnaM, two sets of 0'201 are always required.

2. The nxvn and WK of a metzora require D20

The Mishnah on the previous Daf taught that although a nxbn and Dwx generally do not require 00, the nxvn
and DWN of a metzora do require D'20). A Baraisa teaches that when the passuk about a metzora’s korbanos
requires bringing a minchah, 1271 21IMJN NATN DY NNAN NNINA — the passuk is speaking about a minchah which
comes together with the korban, rather than an independent minchah. This is proven from the later passuk which
says NNINN NN N2IVN NIR N3N N2VUinl — the Kohen shall offer “the olah and the minchah,” implying that the minchah
is brought because of the olah. We derive that 0201 (of wine) are also required, from the passuk discussing D202
which says to bring a quarter of a |'n of wine for a 703, "TnXN w127 NAT7 IX N21Vn 2V" — for the olah, or the sacrifice,
or the one lamb. "n71V" refers to a metzora’s 71V, "NaT" refers to a metzora’s NnRLN, and Nat? "IN" alludes to a
metzora’s DWK, thus requiring wine 0'201 for all three. The Gemara proceeds to prove that the passuk refers to a
vINn’s korbanos, and not the NNvN and DWN of a nazir, nor the N1V brought by a woman who gave birth.

3. A "0a%9" requires 0201 like an '~

The Gemara asks why the passuk says 7'87 "IX" — “or” for a ram, and answers that it teaches that a "0379" requires
the same 0'201 as an 7', not like those of a wa121. A D279 is a male sheep in its thirteenth month, older than a w22 -
lamb, but younger than an 7'8 — ram. This answer fits with Rebbe Yochanan, who holds a Da%ais a "nm1" —an
independent entity (neither w121 nor 7'N), so a passuk is needed to teach which 0201 to bring. As a Mishnah states,
one who brought a Da7a (after vowing to bring either a w121 or an 7'X) brings 01201 of an 7'N, but it does not count
for his korban. However, Bar Padda holds in this case: 'anni mmn — he brings [0'201 of an 9'X] and stipulates (that if
the D279 is an 7'N, all the 0201 are for it, and if it is a w22, the surplus 0201 should be a voluntary offering), xj'aoT
NIN — because [a 0179] is a case of doubt (i.e., if it is a w21 or 7'N). The Gemara asks, according to Bar Padda, 710N
N'90 1217 N — is a passuk necessary to include a 790 to require bringing the 0201 of an 7'8?! The Gemara
concedes that it is definitely difficult according to Bar Padda.

Siman - Exit Sign (nx'x1)

As the man bringing two olos as nedavos left the nesachim store, under the Exit Sign with his two nesachim,
followed by the metzorah with his nesachim for his chatas and asham, a man entered with his thirteen month old
0279 which had an old exit sign in its mouth, to get nesachim similar to an 7'N, not a waa.
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As the man bringing two olos as nedavos left the nesachim store, under the Exit Sign with his two nesachim,
followed by the metzorah with his nesachim for his chatas and asham, a man entered with his thirteen month old
0279 which had an old exit sign in its mouth, to get nesachim similar to an 7', not a waa.
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1. Machlokes if the nnwnn 1vw atones for Kohanim

The next Mishnah states that all 7112xn N112p do not require semichah, except for the 712'x 7w 12T 070 19 and TWw
n7nwnn. Rebbe Shimon says that the 0a212 nT1av 1w (for 12T D7Un of idolatry) also requires N2'N0. In a Baraisa,
Rebbe Shimon argues that n2'no is always performed by a korban’s owners, whereas the semichah of the 1w
nnwnn is performed by the Kohen Gadol!? Rebbe Yehudah (our Tanna Kamma) replies: 12 ['192N1 121 NN DTN —
even with this [N2nwnin 1'ww], Aharon and his sons are atoned (and are also “owners”). He says a hekesh compares
the N9 of 011N, 017, and DKWY, teaching: NNK N1927 171D WIN — they are all equated for one atonement,
specifically, the n19> of the n7nwnn ww for all aveiros. But Rebbe Shimon says that just as the 'I7'1 — confession
recited over the N7nwnn 1'ww is 192n for all (other) aveiros of non-Kohanim, so too the "IT'l over the 19 atones for
the Kohanim for all other aveiros, and they are not included in the n7nwnn 1'ww’s atonement. Rather, they are only
“equated” insofar as they are all atoned for all aveiros.

2. Machlokes if the n'a>1> NTIAY V'YW requires Nd'NoO

In the Mishnah, Rebbe Shimon disagreed with the Tanna Kamma and said that a 0'2212 NTIAV 1'WW requires NJ'ND. In
a Baraisa, Rebbe Yehudah darshens: 7190 w1 2u DT NX DU 2T 12N00I1 - the elders of the congregation shall lean
their hands on the head of the bull, teaching that only the 127 D7un 19 requires N2'MD, but not the NTIav Nww
D0'2212. In another Baraisa, Rebbe Yehudah says that the word "'"nn" — the live [goat] written about the n7nwnin 1w
teaches that only this 1'ww requires Nn2'M0, not 0'2212 NTIAY "'we). Rebbe Shimon replies that "1nn" teaches that
D'2212 NTIAV WY do not require semichah by Aharon (like the N7nwnn 1'ww), but they do require semichah by the
D011, who are owners. [The Gemara will later present Rebbe Shimon’s source that 1" "' require semichah.] The
Gemara asks why Rebbe Yehudah needs a passuk to exclude D212 nTIay Nww from semichah, since Ravina taught
above that 112¥21 NIaMO M MM — there is a tradition that there are two cases of semichah required for a
communal korban, and this is not one of them!? It answers: Xn7u1 X0 — it is merely an XNJnOKX, but no passuk is
actually necessary.

3. Bechor, maaser, and pesach do not require n2'no

The Mishnah concluded that all T'n* ni121j? do not require semichah, except for bechor, maaser, and pesach. A
Baraisa darshens the word "120p" — his sacrifice written three times in the pesukim about D'n%w to exclude these
three korbanos from semichah. The Baraisa explains that without a derashah, they all should have required
semichah based on a kal vachomer from o'n%w: If a shelamim, bmn NWITH |'RW — whose sanctity is not from the
womb, requires semichah, then a bechor, which is wiTp from the womb, certainly should have required semichah.
And if a shelamim, bn"NN71 DN19Y7 |'WTpN |'RY — which does not sanctify something before and after it, requires
semichah, then maaser, which sanctifies the animal before and after it (if one mistakenly designated the ninth as
“tenth,” the tenth as “ninth,” and the eleventh as “tenth,” they are all wiTp), certainly should have required
semichah. Finally, if shelamim, which one is not required to bring, requires semichah, then pesach, which is a
requirement to bring, certainly should have required semichah. The Gemara objects that none of these korbanos
could have been derived from shelamim, which requires 0203, and waving of the piwi1 ntn!? It concludes that these
derashos are a mere NNJNON.

Siman - Turtle (1¥)

At the semichah training course held inside a giant turtle-shell building, where a Kohen Gadol was practicing doing
semichah on a N"YNwnn 1'ww for eating turtle soup, and two DpT were doing semichah on a N1 NTIAV MWW for
Beis Din paskening it was mutar to bow down to a giant turtle idol, three men bringing a "wun 113, and noa
were turned away and given turtle shaped “No n2'no" signs.
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At the semichah training course held inside a giant turtle-shell building, where a Kohen Gadol was practicing doing
semichah on a NYNwnn 1'WwW for eating turtle soup, and two DT were doing semichah on a N1 NTIAY 1'WW for
Beis Din paskening it was mutar to bow down to a giant turtle idol, three men bringing a "wun ,11213, and noa
were turned away and given turtle shaped “No n2'no" signs.

things to
remember
1. Machlokes if the 22'yw
Nn?nwnn atones for Kohanim

2. Machlokes if the nTay nyv
D221 requires NN

3. Bechor, maaser, and pesach
do not require Nn2Mnvo
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1. Machlokes if a wni' performs semichah and makes ninn

Rav Chananyah taught a Baraisa in Rava’s presence: JnI0 12'K wNI' — an heir does not perform semichah on a korban
he inherited; M™m 11'8 wI' — an heir cannot effect temurah. Rava asked him that the Mishnah on the previous Daf
states the opposite: IO wI'n — an heir performs semichah, '2701 NX N'aNI — he brings its nesachim, "nmI — and he
effects temurah!? Rav Chananyah asked if he should reverse his Baraisa’s text, but Rava explained that the Baraisa
reflects Rebbe Yehudah’s opinion from a recorded machlokes. Rebbe Yehudah darshens that one only performs
semichah on "1nMp" — his own sacrifice, "aN |20 K71 — and not his father’s sacrifice, and it is not considered his own.
wTpn qion wpn 7NN 971 — He then derives the beginning of hekdesh from the end of hekdesh (i.e., temurah,
where the second animal receives kedushah, from semichah, which is performed just before shechitah): just as a
vt does not perform semichah, he also cannot effect temurah. The Rabbonon darshen "1 1nn" — substitute he
will substitute to include a wnI', and then derive wTpn qI10 (semichah) from wTpn N7'NN (temurah) to teach that a
v performs semichah.

2. Semichah is "nixn m'w" and is not 191 13Vn

The next Mishnah states that all people perform semichah, except for a wan, a nviv, a |bp, a blind person, an
idolator, a slave, a n"7w, and a woman. [The Gemara explains all these exceptions.] nixn N'w N2'MoI — Semichah is
considered the remnant of a mitzvah, and is not 12un the M921 if it was not performed. A Baraisa explains: the
passuk uses the word "nx11" — and it shall be acceptable in reference to Nn2'NO. Since M 92 is accomplished with the
blood of a korban, this passuk teaches nixn M'w N1'M0Y? NRYY OXY — that if he treated semichah as a mere remnant
of a mitzvah (i.e., unimportant) and did not do it, 1912171912 X7 17'N2 2IN2N 'V NPun — the passuk considers it for him
as if it did not atone in the best way, but it actually did atone somewhat. An identical derashah is made regarding
NaIn — waving, about which a passuk says 1917 na1an? — for waving, to atone, even though it is the DT which
achieves maa.

3. Laws of semichah (&x1in 2v, two hands)

The Mishnah taught that semichah is performed 0T '212 WX 7V — on the head of the animal with two hands. A
Baraisa darshens three mentions of the words "wx1n 2u" to teach that the semichah may not be performed v
ANIXD — on the neck, nor D'"22N 2V — on the back, nor NTNiN 2V — on the breast. The additional novelty of the animal’s
back is that it is level with the animal’s head, and the additional novelty of the ntn is that it is used in naiN. They
inquired if one may perform semichah |'TTxN 2V — on the sides of the animal’s head, and concluded that he cannot.
Rebbe Yirmiyah asked if a cloth would be a nx'xn between his hands and the animal, and a Baraisa is presented
which states that there cannot be any nx'xn. Reish Lakish explains the source for performing semichah with two
hands. Regarding the 2T8TU7 MWW, the passuk says: IT MY NN NNN 01— and Aharon shall lean his two hands. The
word is written "IT" as if it were singular, yet it says "mw" — two, being plural. This teaches that even where the
Torah says "Im" — his hand (such as regarding semichah), it means with two hands unless specified otherwise.

Siman — Train Chugging Along

The train conductor heading to Yerushalayim with his inherited korban who wasn’t sure if he should do semichah
on it when he gets there, was relieved when he was told that semichah is not "9 12vn, but if he does it he should
be sure to do it on the head and not the neck, back or breast.
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The train conductor heading to Yerushalayim with his inherited korban who wasn’t sure if he should do semichah
on it when he gets there, was relieved when he was told that semichah is nixn v and not n191 13wn, but if he
does it he should be sure to do it on the head and not the neck, back or breast.

things to
remember

1. Machlokes if a w1 performs
semichah and makes n1nn

2. Semichah is "mxn "'w" and
is not N1ad 21ayn

3. How semichah is performed
(wR1n 2y, two hands)
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1. One qni¥ performs naian for the others, but each qniw performs semichah

The next Mishnah compares the relative stringencies of semichah and naiin. The stringency of semichah is TNNW
D"M2aNN 727 91N — that one owner can wave a korban for all partners, b 2NN 727 10 TNX |'KI — but one cannot lean
on the korban for all partners. The stringency of naln is that it is performed even on 112'X NI111p, even on shechted
korbanos, and on nonliving items (e.g., NTIN 'NN7), in contrast to semichah. A Baraisa darshens "12120p" — his sacrifice,
N2'M0Y7 |1 V2 23 NIAY? — to include all owners of a korban for semichah. Without a passuk, we would have derived
from a kal vachomer that if naian, which is required even for some shechted korbanos, still can be performed by one
owner for the others, certainly this should have applied to semichah. The Gemara asks that since "1121p" requires
semichah by every owner, a reverse kal vachomer should require naian by every owner!? It answers that this is
impossible: if they would all perform naian simultaneously, there would be a nx'xn between the korban and the
other owners; they cannot perform na1an one after the other, because the Torah said to perform "nann" (singular),
and not multiple niain.

DN?N MY - X' 19

2. There were three n'019T — molds for the nn1an on?

The eleventh Perek begins: nnx NNX NIwWI?'1 DN70 MY — the Two Loaves (of Shavuos) are kneaded one by one nianai
NNX NNX — and baked one by one. The D'19n DN? are kneaded one by one, but baked two by two. nwiv n'n 01912l
INIX — He would make [the 019N oN?] in a mold; | TN RInw2a — when he would remove them from the oven, |ann
172N N7W 12 01972 — he put them in another mold, so they would not become ruined. A Baraisa darshens: nnwi
DNIN — and you shall place them, meaning 01971 — in a mold. DN |'019T NWYY — There are three molds used in
preparing the n1an on?: (1) it was placed into a mold while it was dough, to form the shape of the n'1an on? (as
discussed below), (2) there was a sort of mold which contained it in the oven, and (3) when he removed it from the
oven, he placed it in a mold so it would not be ruined. It could not be returned to the first mold, because it had
expanded through baking.

3. Machlokes if the n'1an nn% was shaped like an nxNa nam, or a NTPIN N1'a0

Amoraim argue about the shape of the 02190 bn%. Rebbe Chanina says: NnXN9 nam |'N1 — it was shaped like an open
box (with its cover and two walls removed). Rebbe Yochanan says: NTpin n2'90 |'na — it was shaped like a fast ship,
tapering at the bottom and both ends. The Gemara asks, according to Rebbe Yochanan’s opinion, where the |'2'1a
would rest, since the bN% has no level area? It answers that the Kohen would fashion a resting place in a wall of the
DN before baking it. It asks where the outer 07 — rods would rest (since the on% ended in tapered edges), and
answers: In? T'AV XwIN — he made protrusions of bits of dough on the ends of [the bn?]. The |'9'10 — [prop]
attachments of the |N71¥ were able to support the Dn?, according to Rebbe Yochanan, because 22um 107 73vT — they
were circular, formed around the bottom of the Dn%. The Gemara then asks, if the on% was like an open box, why did
it need the support of the |'9'107? It answers: N7N DN7T KIpPI' 2K — because of the bread’s weight, [the lower DN7]
could break. The Gemara adds that according to this opinion, the |'9110 rested on the ground.

Siman — Hunter

While one hunter did naian of an animal on behalf of himself and his hunting partners, while they lined up to each
do semichah on the sheep they caught, the camp cook used three metal molds to bake breads that looked like
open boxes and fast ships.
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While one hunter did nain of an animal on behalf of himself and his hunting partners, while they lined up to each do
semichah on the sheep they caught, the camp cook used three metal molds to bake breads that looked like open
boxes and fast ships.

things to
remember

1. One ymv performs nann for the gy
others, but each aymv performs '
semichah

2. There were three n'©1aT - molds
for the bn1an nn?

3. Machlokes if the D"1an DN? was
shaped like a Nnx1na nan, ora
NT?N N1ap

s A PROJECT OF ZECHRU* ——




Z| CHRU

Menachos — Simanim
DN?N MY = X' 9

Daf 95 - nx Q7T

1. Did the nn19n on% become 7109 during the nivon in the 12TN?

Amoraim asked: NIY0ON1 2091 12'N IN NIVONA 2091 01190 DNY — did the D290 DN become invalidated (through xxI' —
leaving) during the journeys (in the 12Tn, when the |awn was dismantled), or did it not become invalidated during
the journeys? Rebbe Yochanan and Rebbe Yehoshua ben Levi discussed this topic; one of them said it becomes 7109,
and the other said it does not. The Gemara assumes they are arguing about this question, but ultimately objects
that 1TIoN2 — where [the DNY7] was arranged (on the |N71w while journeying) all should agree it remains 1w, because
the passuk says n'n' 'V T'NNin ONY71 — and the constant bread shall remain on it, implying the bn% remains valid
while journeying. Therefore, Rav Dimi suggested they are arguing 771001 — where [the DN%] was removed from the
IN71¥ before journeying. However, a Baraisa proves that the on% does become 7109, because 1WO! |2 1IN WK — “as
they encamp so shall they journey” compares their encampment to journeying, teaching that the on becomes %109
through &xI'— leaving when the mtv is dismantled during journeying. Therefore, the Gemara concludes that there is
no argument; one Amora is discussing where the on was arranged on the |n71w, and the other was discussing
where the Dn% was removed.

2. Sending 0'ar and o'wixn out of the niann when the |]awn was dismantled during nivon

A Baraisa taught: nivon piI7'0 nuwa — during the removal of the |awn for the journeys in the 12n, all kodashim
became 7109 through &xI' (since there was no n1tw), and |'at and |'u1IxXn were [NX'NNY? YIN 'N7NWN — sent out of their
partitions (i.e., 2T were sent out of the nN'I7 Nann, and |'u1IXN were sent out of the 781w Nann), because although
there was no n11aw nann (which invalidated the kodashim), the n1% nann and 78w nann remained. The Gemara
objects that another Baraisa states: NnaInan 1972210 — once the Curtains surrounding the m1tv were rolled up for
traveling, DWY% 01217 |'vixnl 1At NNIN = the 12t and |'U1Ix¥n became permitted to enter there!? Rav Ashi answers
that it is a machlokes, and the latter Baraisa follows Rebbe Eliezer, who darshened a wip'n between sending out |'a1,
|'v1ixn, and those tamei from dead bodies, to teach: |'n"7nwn DN '"now nuwl — at a time when those tamei from
the dead are sent out of the Mikdash, |'"n2nwn |'u1IxNI |'at — zavim and metzoraim are also sent out of their niann.
But whenever those who are tamei from the dead are not sent out, |'aT and |'V1IxN are also not sent out.

3. Which preparations of the nnn 'mw and n19n nn’ took place n191?

In the next Mishnah, the Tanna Kamma says about the bn%n 'mw and nn1an on? that yina jnanwi w7 — their
kneading and their shaping may be performed outside the M1y, 01192 |Nuani — but their baking must be inside the
MITU. NAWN DX NINIT [2'R1 — And their [baking] does not override Shabbos, rather, they must be baked beforehand.
Rebbe Yehudah says: 011921 Dn'wyn 21 — all their preparatory activities must be performed inside the m1y. Rebbe
Shimon says: 1117 921 1 071V7 — one should always be accustomed to saying: the bn?n M and 0290 DNY are valid
in the M1y, and also valid in axa N (i.e., throughout Yerushalayim). The Gemara explains that the Tanna Kamma
holds the [INwy (the 72 for measuring the flour) was not a mw 172, and was not wTpn it (to disqualify it through
being outside the m1v), but the 112N in which the bn% was baked was a mw 173, and was wTpn it, so it must be
baked D'192. [The Gemara objects that if it must be baked before Shabbos, the on? will be disqualified through
n1"71? This is not answered.] Rebbe Yehudah holds even the |nwy is wTpn, and Rebbe Shimon holds even the 11N is
not wTpn. The Gemara concludes that their machlokes is based on received traditions.

Siman — Tzahal Tank Commander

The tank commander who instructed a battalion of tanks to escort the |n%2 with the nan on% on it while they
traveled with the Mishkan so no one should remove the breads and passul them xxI13, and another battalion to
guard the camps so no ar or V1Ixn would enter where they shouldn’t, sent scouts ahead to prepare a place to
knead and shape the Dn19n nnY but told them to wait for the baking until they were inside the ntv.
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The tank commander who instructed a battalion of tanks to escort the |nY& with the nnan on% on it while they
traveled with the Mishkan so no one should remove the breads and passul them xxIa, and another battalion to guard
the camps so no 1t or viixn would enter where they shouldn’t, sent scouts ahead to prepare a place to knead and
shape the nnan nnY but told them to wait for the baking until they were inside the ntv.
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1. The dimensions of the n1an on% and |n1v

The next Mishnah states that the on7n 'mw were seven tefachim long and four tefachim wide, with “horns” of
dough four niwaxx long. The D190 0NY were ten tefachim by five, with horns seven nivaxx long. Rebbe Yehudah
provided a siman to remember these dimensions: 1'n' T"T1. Rebbe Yehudah says the |n71vw was ten tefachim long
and five tefachim wide. The Kohen placed the length of the b1an DN across the width of the |n71v, and bent
upwards two and a half tefachim of excess length from either side. |N71w 2w 12M X701 1218 XxN1 — It emerges that
[the oNnY’s] length fills the |n21E’s width (and the two stacks of loaves filled its length). Rebbe Meir says the |n71w was
twelve tefachim long and six tefachim wide, and only two tefachim of the n1an on% on either end were bent
upwards. After doing the same with the second stack of loaves, there remained two tefachim of the |n71v between
them, DN2 Nawan NN XN T2 — so that air will flow around them, keeping them fresh. Abba Shaul says the two
|'2'12 of N2127 were placed in those two tefachim, but they told him the |'2'12 are placed on top of the nx9n onY.

2. Machlokes if the maon of the |n?21w was nvn or n2un?

Rebbe Yochanan calculated that according to the opinion that the on% was folded upwards two and a half tefachim
on each side, the |n71w can be mekadesh up to fifteen tefachim high (the total from the six loaves). According to the
opinion that it was folded two tefachim upwards, the |Nn71¥ can be mekadesh up to twelve tefachim high. The rods
did not add height, because they were sunk into the loaves. Although they were a bit raised to allow air flow, this
was less than a tefach, which Rebbe Yochanan did not take into account. The |'2'1a rested inside the nn?, and the
“horns” of the on? were folded into the 0onY, so they did not add any height. The Gemara asks that the maon —
frame of the |n71w added a tefach of height, and first answers that Rebbe Yochanan'’s calculation follows the opinion
that nn'n non? IMaon — [the |N21W’s] frame was below the tabletop, and did not add height. Even if the maon was
n7unY, it was attached to the outside of the |n71¥, not on top, and the DNY rested on the |N7IW. In a Baraisa, Rebbe
Yose says there the |n71w had no |'910 — support attachments, because the bn% was supported by the n1aon above
the |n71w. They replied that the mon was underneath.

3. "nijman 19% nanan IX1": the D190 on remained hot and fresh the entire week

The Gemara asks that the |n21¥ should not have been susceptible to tumah, because it was nn17 1wun yu 91 —a
wooden utensil made to remain in place, and only a wooden 122 which is |jpM1 X711 20201 — moved both full and
empty is susceptible to tumah!? It answers that the |n71w was moved: Reish Lakish explained that the passuk’s
expression, "nbNn |N7wN", which implies it can possibly become tamei, as teaching that they would lift the |n71w
before those who came to the Beis Hamikdash on the n'221 and display the bn% on it, saying: DIjpnn 1197 DaN2'N I
— “See your belovedness before Hashem!” This follows Rebbe Yehoshua ben Levi’s statement: DN%1 nwwi 217a 01
D190 — a great miracle occurred with the D290 DN, NITOA Ip17'0 — that during its removal it was as hot and fresh as
during its arrangement a week earlier, as the passuk says: Inj?2n DI'a DN DN? DIWY? — to place bread which is hot on
the day it is taken off. Since the |N71w was lifted to show them the 0'1an nnY, it is susceptible to tumah.

Siman - Royal Herald Proclaiming the King’s Decrees

The royal herald loudly proclaimed the siman, "' 1"t to teach the measurements of the nn”n mw and n1an onY
while pointing to the nmaon of the model of the |nYw which was below the tabletop, as the king’s servants lifted
the In?w to proudly display that the n'1an nn% miraculously stayed hot and fresh the entire week.
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The royal herald Ioudly proclaimed the siman 1* 1' 1 "T1 to teach the measurements of the on%n M and onY
Dn19n while pointing to the n1aon of the model of the |N?w which was below the tabletop, as the king’s servants
lifted the |n%w to proudly display that the nx1an on% miraculously stayed hot and fresh the entire week.
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1. Nowadays a person’s [n?1w atones for him in place of the natn

The Gemara says that although the |n71w was plated with gold, its susceptibility to tumah was based on its status as
a wooden utensil, yv n'p XanNT — because Hashem called it “wooden,” as the passuk says: NINN W2w yu NATNN
N1 — the mizbeiach was wooden, three amos high, etc., and concludes: 'n 1297 TWKX |N7IWN 0T 98 12T — and he said
to me, “This is the Table which is before Hashem.” The Gemara asks that the passuk began with the term "natmn" and
concluded with the word "|n71¥", and Rebbe Yochanan and Rebbe Elazar explain: 0" wijpmn naw |n1a - During the
time when the Beis Hamikdash stood, DTN 2V 1911 N1 — the mizbeiach would atone for a person. N |'Rw 1'w2VI
D" WTpNn — But now that the Beis Hamikdash is not standing, "7V 19210 DTR ¥ 1IN7IW — a person’s table atones for
him (through the mitzvah of providing for guests).

2. The arrangement and removal of the n1p supporting the n'1an nn? are not nnIT Shabbos

The Mishnah on the previous Daf taught that there were twenty-eight 02 — rods supporting then1an on?, fourteen
in each stack. Rav Ketina says "|na o1 "wR" — with which it shall be covered alludes to the D1, nx |1 |'220NW
DNN — with which we cover the bread. Rava asks, if the D2 are required Xn'INTN, why did the Mishnah say that
the arrangement and removal of the D do not override Shabbos? However, Rava retracted his question, because
Rebbe Akiva stated a rule: naw 211un nNIWYY N7 "Wanw narn 23 — any labor which can be done on Erev Shabbos
NAWN NN NNIT 12'N — does not override Shabbos. Here, too, the 01 can be removed before Shabbos, and arranged
back on the |n71v after Shabbos. The 0'2j”’s purpose is DN? wWavu'? N7T — so that the bread will not become moldy, and
this short time without the 0'ap will not cause them to become moldy. A Baraisa teaches that the rods are removed
before Shabbos and placed along the length of the |n71w. On Naw kXN, he enters the Heichal, n7n 2w n'wx ntan —
lifts the edge of a loaf, n'mNN N1p 012N1 — and inserts the rod underneath it, and does the same with all the other
D1

3. Which amos in the Mikdash were five tefachim and which were six tefachim?

In the Mishnah, Rebbe Yehudah said that the |n71w, which the Torah describes as two amos long and one amah
wide, was ten tefachim by five tefachim, and Rebbe Meir said it was twelve tefachim by six tefachim. This is based
on their machlokes elsewhere: Rebbe Meir says that all the ninx of the Mikdash were ni1'a — medium NN of six
tefachim, except for the ninx of the anth Nam, and of the 1, 2210, and TI0! of the IX'Nin NATH, which were five
tefachim each. Rebbe Yehudah says all amos of the Mikdash structure were of six tefachim, while those of the D92
(including the |n71w) were of five tefachim. The Gemara explains that their machlokes centers on how to interpret a
passuk in 78T That passuk also describes the above-mentioned parts of the |IX'nin N2 as being NN of five
tefachim, and the Gemara discusses at length whether this refers to their height or the width. It ultimately
concludes that the [five-tefach] nnx of the TIo! refers to its height, the nnx of the 1110 refers to its width, and the
nnK of the NINp can refer either to their height or width. It emerges that the natn’s surface was slightly more that
26 by 26 amos wide, and its height of ten amos was slightly less than sixty tefachim.

Siman — Chess Master

The eccentric chess master’s guest who ate at his table giving the chess master a n192 just like the namn, was
impressed that the chess master removed the rods on his elaborate |n?w chess set used to keep the pieces
separate before Shabbos, and that the width of his one nnx table was exactly five tefachim like all keilim were,
not like the ninx of the Mikdash structure which were six tefachim.
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The eccentric chess master’s guest who ate at his table giving the chess master a n192 just like the natn, was
impressed that the chess master removed the rods on his elaborate |n%w chess set used to keep the pieces
separate before Shabbos, and that the width of his one nnx table was exactly five tefachim like all keilim were,
not like the ninx of the Mikdash structure which were six tefachim.

things to
remember L e
; ¥ e ﬁﬁ&/
1.Nowadays a person’s \n21v K== T
atones for him in place of the
nam

2.The arrangement and removal
of the D1 supporting the nn”
o"an are not nMT Shabbos

3.Which amos in Mikdash were
five tefachim and six tefachim?

A PROJECT OF ZJCHRU




Z| CHRU

Menachos — Simanim
DN?N MY = X' 9

Daf 98 — nx Q7T

1. 7">v n12a%n nn'® Xnn 0271V - Image of Shushan HaBirah on the Easter Gate

A Mishnah teaches that an image of n1'an |[wiw was drawn upon the eastern gate of the second Beis Hamikdash. Rav
Chisda and Rav Yitzchak bar Avdimi debate its purpose: one said it was IN2 [2'nn W T'W T2 — so they should know
from where they came and properly thank the king of Persia. One said it was |n"2V NI270 NN'™ NNNW T2 — so that the
awe of the rulership of Persia should be upon them and they would not rebel against them. Rebbe Yannai said: 071u%
72V NI270 NN RNN — the awe of the rulership should always be upon you, as Moshe told nu1a: n%x "7V 72 1T
N7 "2 NNl Y8 — and all these servants will come down to me and bow before me, saying, etc. but he did not say
that nu19 himself would come bow before him, (although he would do so), out of respect for royalty. Rebbe
Yochanan derives it from a passuk describing Eliyahu running a great distance before the wicked king axnK, so he
should not travel unescorted.

2. The orientation of the n'72 in the Mikdash, machlokes about the ten nian?1v of Shlomo

A Baraisa teaches that all the 071 in the Mikdash were placed na 7w 1I2AK7 |28 — with their length along the
Sanctuary’s length (i.e., in an east-west direction), except the |INN, which stood in a north-south direction. The
Gemara proceeds to demonstrate that the |INX’s poles extended (eastward) to protrude from the nang, and were
attached to its width, proving that the [N must have been placed in a north-south direction. A Baraisa teaches that
Shlomo made ten nian71w for the Beis Hamikdash, five to the right of Moshe’s and five to its left. All were required
to be in the northern half of the 72'n, and they were placed from the halfway point of the 72'n and inward. In
another Baraisa, Rebbe says |'nain I'n 2nuni N — they were placed lengthwise from east to west, and Rebbe Elazar
bar Rebbe Shimon says they were placed from north to south. Later, the Gemara poses several challenges to this
second opinion, and eventually proves that the nian71w were not arranged in a single row running north-south, but
in two rows.

3. The orientation of the Menorah and the identity of the '1qyn 1

The Gemara explains that Rebbe derives his opinion from the Menorah, which was also placed east to west. He
proves this from the '211un 11 — the western lamp, which the passuk describes as "'n 197" — before Hashem, which
implies that the other nna are not "'n 197", i.e., they are further from the o'wTpn wTIR than the '21qun M. If the
Menorah was placed north to south, the nin1 would be equidistant from the o'wTpn wIp; therefore, the Menorah
must have been placed from east to west, and the westernmost 12 was "'n 19%". Rebbe Elazar bar Rebbe Shimon
derives that the nian71w were placed from north to south from the |INx, but Rebbe holds we derive yinn yin —
outside 071 from other outside 072 (i.e., the niaN71w from the Menorah), not from the |INX which is 0191, Rebbe
Elazar bar Rebbe Shimon holds that the Menorah itself was placed north to south. He explains that the '211un 11 was
called "'n 119%", because 'TITXN IN? TTXNT — [the outer NIN1’s wicks] were turned towards the center 13, and only the
center 11 was turned towards the D'wTpn wWTIp, and was therefore called "'n 119%". Rebbe Nassan said: 'wXnNNw [NIN
naIwn — from here we see that the middle is praiseworthy.

Siman - Clown (pinx)

Inside the circus tent that had an image of Shushan HaBirah on the Eastern Gate, two clowns were fighting
whether ten tables should be set up in two rows from east to west or north to south, while a third clown was
having trouble lighting a long wick on the central shaft of the menorah which faced the west.
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Inside the circus tent that had an image of Shushan HaBirah on the Eastern Gate, two clowns were fighting
whether ten tables should be set up in two rows from east to west or north to south, while a third clown
was having trouble lighting a long wick on the central shaft of the menorah which faced the west.
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3. The orientation of the
Menorah and the identity of
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1. The source for |'TIn X721 wTIpA |"20N0

In addition to the antn |N71W in the 72N, there were two tables in the 071X, one of silver (Rashi says it was marble,
but white like silver), and one of gold. The Kohanim placed the bn% on the silver table as they were entering the
%20, and on the gold table upon exiting, |'TIN X721 WTIpA '2Vnw — because we ascend in matters of sanctity, but do
not descend (so the DN7 is not placed onto the silver table after being on the golden |N71w in the 72'0). Rebbe says
the source for "|"Tn |'R" is the passuk which describes Moshe’s erecting the |awn, which both begins and ends with
the loftier term "Dp'" — and he raised up. We derive "|"un" from the fact that the shovels of Korach’s followers
began as Natn 'wmMwn — accessories to the narn (when they were used for offering Nivp), and later were used to
cover the anth Nam itself. Relatedly, both the second nini% and the nini? Naw — broken pieces of the first nini? were
placed inside the |INX, which teaches us regarding a Dan T'n7n who forgot his learning involuntarily, 12 12nn ')Y
|I'T2 Anan — that we do not treat him in a demeaning way.

2. ATIO' INT MIN YW n2ILW D'Va

Reish Lakish said: nTI0" INT "IN 9w 0210w DMYa — sometimes the cessation of Torah is itself its establishment,
because the passuk says about the nini?, "maw nwN" — which you broke, hinting that Hashem told Moshe: n2 1wt
maww — “May your strength stay true, for you broke the nini?.” Reish Lakish also said: mMow Dan 7NN — regarding
a talmid chochom who sinned, N'OM91 ININ |'TAN |'N — we do not disgrace him in public, based on a derashah. He
also said: IN72 121V ITIN?NN TN 12T Nawnn 91 — anyone who causes even one word of his Torah learning to be
forgotten transgresses a prohibition, as the passuk says: DM2TN NX NQWN |9 TN (W91 WNWI 12 "Nwn — beware for
yourself and greatly guard your soul, lest you forget the things [that you saw at '2'0 1], and the term "wn"
constitutes a IN7. Ravina says "1wn" and "|9" constitute two |'IX7, and Rav Nachman bar Yitzchak says "mwi"
constitutes a third IX7. This prohibition does not include forgetting 1028 nnnn — involuntarily, because the passuk’s
expression "122%n Nio! |91" — and lest you remove from your heart implies 127n D1'oN1a — one who removes them
from his heart. Also, the word "" — “only” excludes forgetting because Imawn 1"V napn — his learning overwhelmed
him.

3. The mitzvah of 1'an nTh NINN 190 wIn' XY

In a Baraisa, Rebbe Yose says (disagreeing with the Mishnah’s Tanna Kamma) that even removing the n'19n on% in
the morning and placing new 0n? on it in the evening fulfills the "Tnn" — “continuous” requirement. Rebbe Ami
derives from this: N2V TNX P19 NN TN P19 KX DTR NIW K7 17'9X — even if a person only learned one chapter of
Torah in the morning and one chapter in the evening, he fulfilled the mitzvah of 7'an nth mMINn 190 win' X7 — “this
Book of the Torah shall not leave your mouth; [rather, you shall contemplate it day and night].” Rebbe Shimon bar
Yochai taught that even reciting unw in the morning and evening fulfills "win' X7". Rebbe Yochanan added that it is
forbidden to tell this before yaxn muy, but Rava said it is a mitzvah to do so. Rebbe Yishmael’s nephew asked him,
having learned the entire Torah, can he learn Greek wisdom? He quoted the above passuk and said: nuw pITaI RX
NI NNIN N2 TIN1 0270 0 X210 N N2 DKW — go out and seek a time which is neither day nor night, and learn
Greek wisdom then! However, Rebbe Yonasan is quoted as saying that this passuk is neither an obligation nor a
Nniwn, but a N212, which he proceeds to explain.

Siman — Cheetah

When a cheetah entered the Mikdash and ate the breads off of the silver table used for bringing them into the
Kodesh and the gold table used for taking them out because |'TIn |'81 wTIpA 20N, the Kohen giving a shiur
nearby on the three |'IN? for forgetting one’s Torah, had his talmidim go and chase it since they at least fulfilled
their obligation of win' X7 by saying Shema in the morning and at night.
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When a cheetah entered the Mikdash and ate the breads off of the silver table used for bringing them into
the Kodesh and the gold table used for taking them out because |*TIn |'RI wTIp2A |'2VN, the Kohen giving a
shiur nearby on the three |'IN% for forgetting one’s Torah, had his talmidim go and chase it since they at least
fulfilled their obligation of "win' X?" by saying Shema in the morning and at night.
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1. If the n"19n DN or N127? was put on or removed from the |n71w on the wrong day

The next Mishnah states that if one correctly placed the D190 on? onto the |N%1w on Shabbos, but placed the |22
of N1127 on Sunday, and then burned the N1127 on the following Shabbos, the on? is 7109 (since the N1127 was not on
the |N71w for a full week, as required). Therefore, one is not liable for eating the on? for prohibitions of 21319, 1NN, or
xnv. If both the on? and |'2'1a were correctly placed on Shabbos, but he burned the n112% on Sunday (rather than
the next Shabbos), it is likewise 71049.

NAWN INNY |'2'T20 DRI DNY?0 DX T — If he arranged the bread and the spoons on the |N7Iv after Shabbos, and
burned the n1127 on the following Shabbos, it is 7109, since the on? and |'2'12 were not yet on the |N71v a full week.
Rather, nwy' 781 — what should he do to validate bn% and |'2'1a placed on Sunday? nxan Naw? nian' — He should
leave [them on] for the next Shabbos, D171 722 |'N 0'21 0N |N7IWN 72U N 17198 — because even if [the DNY] is on the
IN21¥ for many days, it does not matter, and will not be invalidated through n1'7 (as explained below).

2. If mw "1 (or the |n71W) are mekadesh |an1a XYW, and if n2'7 is T 101NN

A Baraisa states that a minchah which underwent kemitzah at night is invalid and burned. Rebbe Avin’s father
explained that the kometz cannot simply be returned to the minchah (to perform the kemitzah again by day),
because mw 71 are mekadesh offerings inside them 2012 X7W — even when it is not their proper time, so the
sanctified kometz cannot be returned. However, this is refuted from our Mishnah, which taught that the on? and
|'2'12 which were placed on Sunday should remain for an additional week. If " 122 are mekadesh |an1a X7w, then
the |N71w was mekadesh the nn then, and it would be disqualified the following Sunday, having remained on the
IN71w over a week!? Rava confirms this refutation and explains that the earlier Baraisa holds [nT 101NN '8 07'7 —the
night before an offering’s proper time is not considered premature, so the kometz was sanctified at night. The
Gemara objects that the nn% should still be sanctified the first Friday night and disqualified the second Friday night!?
Rava agrees, and says the Kohen must remove the DN before Friday night and return it by day. Alternatively, since
the nn? was placed on the wrong day, qIpn NTOW '] NWY1 — it is as if a monkey arranged it, and the |N71v is not
mekadesh it even when its time arrives.

3. Possible days the nn?n v and n'9n on? can be eaten (baking is not nnIT Yom Tov or Shabbos)

The next Mishnah states that the Dnn mw are eaten either two or three days from when they are baked. If they are
baked Erev Shavuos, they are eaten on Yom Tov (the second day from baking). If Shavuos fell on a Sunday, they are
baked before Shabbos, and eaten on the third day. The 0190 nN7 is eaten between nine and eleven days from its
baking. It is ordinarily baked on Erev Shabbos, and eaten the following Shabbos. If Yom Tov, or the two days of Rosh
Hashanabh, fall out before Shabbos, it is baked before Yom Tov, and eaten on the following Shabbos. This is because
its baking is not nnIT Shabbos or Yom Tov. Rebbe Shimon son of the |20 said that baking is nnIT Yom Tov, but not Yom
Kippur.

Ravina says that according to the opinion that 210 DIa 'aMp '8 NIATAI DT — vowed and donated [korbanos] may
not be offered on Yom Tov, it is Biblically prohibited. Baking the bn%n mw does not override Yom Tov, and had the
prohibition to offer 0111 and NIaT) been |1217TN, because Nnw!' NN — one might delay bringing his korbanos until
Yom Tov, this concern would not apply to the bn7n mw.

Siman — Monkey

The Kohen’s monkeys who tried to copy their master but kept messing up by burning the n1127 'a'1a from their on%
019 playset on the wrong day, and couldn’t return the kemitzah to the mw 121 when it did the kemitzah at
night, thereby making it passul, prepared bunches of bananas to consume while they waited three days from the
day the onn 'mw was baked to eat it, since Shavuos that year fell out on a Sunday.
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The Kohen’s monkeys who tried to copy their master but kept messing up by burning the n212% '2'1a from their
019N on? playset on the wrong day, and couldn’t return the kemitzah to the naw 72 when it did the
kemitzah at night, thereby making it passul, prepared bunches of bananas to consume while they waited
three days from the day the nn%n 'nw was baked to eat it, since Shavuos that year fell out on a Sunday.
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1. Can 0'nT nwIT be redeemed while it is still tahor?

On the previous Daf, the twelfth Perek began: iINnaw 020201 NININN — menachos and nesachim which became
tamei, then 221 1w T X9W TU — before they were sanctified in a M 173, they can be redeemed (because they only
have D'nT NWITH — monetary sanctity), but after receiving qIan NWITH in a Mw 172, they cannot be redeemed.
Shmuel says the o'nT nwiTh of NiNan and 0201 (before being placed in a M 192) can even be redeemed while they
are tahor and still viable for offering (he explains why the Mishnah discussed a case where it became tamei). This is
challenged from the Mishnah'’s ruling that wood for the namn, n1127, and Mw 192 cannot be redeemed, even though
D'}V and N1127 are not susceptible to tumah before being fit for the nam, and mw 71 can become tahor in a
mikveh!? The Gemara answers that although o'mT nwiTp can ordinarily be redeemed, these cannot, because they
are 'naw N7 — not common to find, and difficult to replace. The Gemara says the same for o'm'mn — unblemished
animals, whose 0'nT NwITp cannot be redeemed. Rav Kahana disagrees with Shmuel, and says D'nT NWITp cannot be
redeemed unless it is tamei. Other Amoraim’s opinions are cited.

2. Rebbe Shimon holds food prohibited in nxan is not 22N tumah, unless it had a "\widn nvw

Rebbe Oshaya said he heard that Rebbe Shimon holds that a minchah which was made 7121a is not susceptible to
tumah. Rebbe Shimon said that N7y, D12N '872, and other items which are NXaN2 110K are not susceptible to tumah
(but concedes that 27n1 1w — meat cooked with milk can become tamei, because it had a "wian nuw — moment of
fitness before being cooked together). Rebbe Yochanan explains Rebbe Shimon’s source: "72x' TwN 72180 720" —
from any food which can be eaten, which teaches: 2218 'Np DINNY 1713807 212 NNRW 721X — food which you can feed
to “others” (i.e., non-lews) is called “food,” but food which is prohibited in benefit and cannot be given to gentiles is
not called food, and cannot become tamei. Therefore, a minchah which became 71319 also cannot become tamei.
Although a Baraisa proves that Rebbe Shimon holds 71219 can become tamei, that is where the grain had a nuw
wIaN (i.e., it was permitted before becoming hekdesh), whereas Rebbe Oshaya’s case was 121NN IN1'WTHNT —
where he was makdish [the grain] while it was still attached to the ground (and not yet considered food).

3. Rebbe Shimon holds mT 1792 nITa? TNV 72

The Gemara objects to the above answer: even if he was makdish grain while it was attached to the ground, let him
redeem it!? [This question is according to the version that Rebbe Oshaya holds like Shmuel, that 0'nT nwITp can be
redeemed even while tahor.] The Gemara answers that he never actually redeemed it (so it never had a \widn Nuw),
but objects that he could have redeemed it, and Rebbe Shimon holds T 17192 NIT9% TNV 92 — anything which
stands to be redeemed is considered like it is already redeemed!? Rebbe Shimon taught in a Baraisa: Xnun N1
|"721X NXNIV — the meat of a shechted parah [adumah] contracts food-tumah, despite being prohibited in benefit,
because it had a "wIDN NyY, i.e., there was a moment after shechitah when it was (considered) permitted in
consumption. Reish Lakish explained that Rebbe Shimon ruled nn>yn 21 7y N 191 N9 — a parah [adumah] may
be redeemed [after shechitah] upon its pyre. Here, too, since he could have redeemed the grain, it should constitute
a WM NYWI? The Gemara answers that regarding NnITX N9, it is a mitzvah to redeem it (if a better cow is found),
but there is no mitzvah to redeem a minchah. This discussion continues into the next Daf.

Siman — Bird Caller going, “kaw-kaw”

The bird caller who called “kaw kaw” to some birds to get them to eat from the 11nv grain he had redeemed
before it got quan nwITH, watched some birds dropping fruit of an n7v tree which cannot become xnv because
they are nana 110N with no "wIan Nyw, onto the meat of a NnITN N9 which can be |*22I8 NXNIL 72N because 72
T '1I792 NITA? TRIWA.
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The bird caller who called “kaw kaw” to some birds to get them to eat from the 210 grain he had redeemed
before it got qan nwITH, watched some birds dropping fruit of an N2 tree which cannot become xnv
because they are nNana 110X with no "WI2N NYW, onto the meat of a nnITX Nn19 which can be nxniv 22pn
|"2218 because T 1T91 NITA? TNIVA 7.
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1. Is the potential for zerikah considered a "wian nuw for tumah?

The previous Daf taught that Rebbe Shimon holds T 1792 NIT97 TIVN 22 — anything which stands to be redeemed
is considered like it is already redeemed, but only where redeeming is a mitzvah. The Gemara objects that Rebbe
Shimon taught that a korban which became 71219 is not susceptible to tumah. But since it was a mitzvah to perform
zerikah (properly) after the shechitah, it should be considered as if zerikah was already performed!? The Gemara
first answers that the 71219 intent was during shechitah, and it was never fit for zerikah. Rav Nachman differentiates
between |I'19 and zerikah: 1NN P9 wa 'RT — [Rebbe Shimon] says “if he wanted, he could have redeemed it,” since it
is merely a verbal declaration, but 30K 87 pt nin 'wa 'k — we do not say, “if he wanted, he could have performed
zerikah,” because it requires a physical act, and is not considered as if it was already done.

2. "pt nin 'wa 'R" regarding removing me’ilah

Rav Nachman’s answer is challenged from a Mishnah: Rebbe Yehoshua says that any korban which had a "' nuw —
moment of permissibility to Kohanim before becoming invalidated is no longer subject to me’ilah (because it is no
longer "'n 'wp"), for example, N7 — [a korban] which remained overnight. The Gemara proves that this includes
where the zerikah had never been performed, which demonstrates that the mere potential for zerikah is considered
like it already took place!? Rav Ashi differentiates: X'n nwITP IN?I NWITH DIWN N2'Wn - me’ilah depends on the
korban'’s sanctity or lack of sanctity; once its kedushah leaves (through being fit for zerikah), it can never return. In
contrast, X' N72IN IN71 N72IN DIWN NNNID — tumah [susceptibility] depends on whether something is a food or is not
a food; only after actually performing zerikah can it be called a “food,” but beforehand, it is not considered a food
(despite the potential for zerikah), since zerikah requires an action.

3. wTipn nan renders that which is qnw? TNy as “food” for tumah

Rav Ashi asked Rav Kahana that just as Rebbe Shimon holds anything which is P12 TNy is considered pinm, he
should hold mT qnwa ma qnw? Mivn 22 — anything which stands to be burned is also considered as if it was already
burned. If so, why does Rebbe Shimon say (on the previous Daf) that nnIT8 ma and i3 both transmit food tumah?
Since they both stand to be burned, 1n111 Xn2u1 X9V — they are like mere dust, and should not be considered food!?
Rav Kahana replied: |mwan wTipn Na'n — the esteem for hekdesh [items] prepares them for tumah and considers
them “food.” Ravina asked that this presumably only applies n'aixT 210987 — for its own disqualification, but is it
even effective to consider the hekdesh a [IlwN1 and NkNILY W to be metamei others? If so, it should resolve Reish
Lakish’s question, which was if a TIX — dry piece of a minchah touches tumah counts as a I[N or NXNILY? I (to be
metamei others) through wTIpn Na'n, or is only itself disqualified!? Rav Ashi answered that it is definitely counted as
a |IwX1 and 1w at least [21271Tn; Reish Lakish inquired if it is so even Xn'IXTN (regarding burning what the hekdesh is
metamei).

Siman — Cave

When the kohen heard that his 2129 meat was not susceptible to |'721x NnxnIL even though the zerikah could have
been done, he hid it in a cave because the potential for zerikah did take off the n'wn 110N, right next to some
meat from a nnITY M9 which was considered burnt but still nxnIL 22pn because of wTIpn Na'n.

The Zichru Masechta Menachos Program




|
NINAN N20N =

There is no N'wn
on that PPV /A

P9Wa N

Dapnirx
aNmo

When the kohen heard that his 7128 meat was not susceptible to |"2218 nxniIv even though the zerikah could
have been done, he hid it in a cave because the potential for zerikah did take off the n'2'wn 110N, right next to
some meat from a nnIT~ N9 which was considered burnt but still nxniv 22N because of wTIpn Nan.
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1. One who vows to bring a minchah, but with incorrect elements

The next Mishnah states that one who says: DIVWN [N nNan *2u Min = “It is hereby upon me to bring a minchah from
barley” (which is impossible for a voluntary minchah), b'onn |n X2 — he must bring [a minchah] from wheat.
Similarly, if he vowed to bring a minchah of nnp — ordinary flour (instead of N710 — fine flour), or without oil and
N1127, or only half an |Nwy, he must bring a proper minchah.

The Gemara asks that he should be exempt, because this impossible stipulation should be considered an immediate
retraction!? Chizkiyah says this Mishnah follows Beis Shammai, who holds |lwx1 [I¥/7 DI19n — grasp (i.e., give primacy
to) the first phrase. Therefore, his pledge to bring a minchah requires bringing one properly, and his second
expression is ignored. Rebbe Yochanan says Beis Hillel can agree with the Mishnah, and the case is where he said

72 [T 'RY VT M IR — “Had | known that one cannot vow this [improper way], 72 X278 72 1712 My N7 — | would
not have vowed this way, but that way (i.e., a proper minchah).” Chizkiyah later agrees with Rebbe Yochanan'’s
interpretation, noting that the Mishnah specifically discussed a 112 to bring a minchah of barley (a reasonable error),
but not one who vowed a minchah of lentils.

2. |12 0'nan nim 3 (e.g., sixty [Ny of flour can be mixed with oil)

The next Mishnah teaches that one may donate a minchah of up to sixty nianwy and bring it in a single 172, but if he
donates a minchah of sixty-one niaNwy, it must be divided into two 0'72. The Mishnah first explains that since the
112X brings a total of sixty-one NiaNwyY on Succos which falls out on Shabbos, an individual should bring one |Nwy
fewer. However, Rebbe Shimon objects to this reason (since the 112'¥’s menachos cannot be mixed together), and
explains instead: 972'7 |"212' D'ww TV — until sixty |NwY [the flour and oil] are able to be mixed, but not with more
than sixty [nwy. They asked him, is it possible that sixty |NMwy can be mixed, but sixty-one cannot? He replied: 72

|2 0'aN NITh — all the Sages’ measurements are so, i.e., precise. For example, a person can immerse himself in forty
NIND, but not in forty NND minus a 21011 (1/64 of a A17). In a Baraisa, Rebbe Shimon provides more examples: a nx'12
of food can transmit tumah, but the volume of a sesame seed less cannot. Cloth which is three by three tefachim
can contract OVTn NNNID, but a single thread less cannot.

3. 12 N123Yn 071 0227 IR 1'RY 7]

Rebbe Shimon explained that a 1T of sixty-one ninNwy must be divided into two 073, because this amount of flour
cannot be properly mixed with the oil. The Gemara asks why this is a problem, since a Mishnah states: 771 X7 DN
1w — if he did not mix the flour and oil, [the minchah] is still valid!? Rebbe Zeira answers: n'7'27 'Ix0n D —any
[minchabh] fit for mixing the flour and oil, 12 N2dYn N2 'R — the mixing is not critical and the minchah is valid
without it, N'7'2%7 XY 11'RW 721 — but any [minchah] which is unfit for mixing (because of the incorrect proportion of
flour to oil), 12 N2dyn N'7'2 — the mixing is critical to it, and the minchah is invalid.

Siman - Kugel

The kugel chef stirring a thick oily barley noodle kugel who was told when he incorrectly pledged to bring a
minchah from barley that he must bring one from wheat, was informed that he can’t donate a minchah of sixty
one NNINWY like the size of his mega kugels, since the Rabbis knew that flour and oil are only able to be mixed up
to sixty NniIINwy and 12 nadyn a7 a'7a% XY 12'RY "D,
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The kugel chef stirring a thick oily barley noodle kugel who was told when he incorrectly pledged to bring a
minchah from barley that he must bring one from wheat, was informed that he can’t donate a minchah of
sixty one ninNwy like the size of his mega kugels, since the Rabbis knew that flour and oil are only able to be
mixed up to sixty NNV and 12 N12vn 0% n%11% N1 1'RY 7).
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1. One may donate three, four or six |'a17 as wine for D201 — Question if D201 vap !

The next Mishnah states that one may only donate 0201 of wine (as an independent minchah) in amounts which
can be offered together with a korban. Therefore, one cannot donate 0'201 of one, two, or five |21, since no korban
is brought with these amounts, but one may donate D201 of three, four, or six |17 (which parallel the b'a01 of a
lamb, a ram, and a bull, respectively), or any amount higher than six (which can match a combination of any of the
above). The Gemara asks: 0'2017 vap w' —is there a fixing for nesachim or not, i.e., is a donation of a certain amount
of |17 fixed to be brought as one offering, or can it be brought separately? Thus, if one donated five |17 (which is
not a legitimate amount for 0'201), then if a nesachim donation is not fixed, he would remove and offer four of them
(paralleling a ram’s 0'a01), and the remaining 217 would be used for a voluntary 112! |27 (the law for surplus n1a03).
If a 1T2 of 0201 is fixed, then these five A7 cannot be brought until a sixth is added to them.

2. Machlokes if one may donate [n¥ as an independent offering

In the next Mishnah, Rebbe Akiva says: |'' |'aTaInn — one may donate wine as an independent offering, |nw |'a1ann |'NI
— but one may not donate oil as an independent offering. Rebbe Tarfon says that one may donate |nw alone,
reasoning: N1l XAl NAIN N1 NINW |2 12'¥N NN — just as we find about wine that it comes as an obligation (together
with a korban) and also as an independent donation, so too |n¥ which comes as an obligation together with a
korban may be brought as an independent donation. Rebbe Akiva argues that we cannot compare wine, DV 11 |2V
INXV 192 MaIn — which is brought by itself when offered along with its obligation, with oil, which is not brought by
itself when brought along with its obligation, rather, it is combined with flour in a minchah. Rava says we can learn
from both Tannaim that nI' 721 0'201 NNaN DX 2TANN — a person may donate a minchas nesachim every day, even
without accompanying a korban. The Gemara asks that this seems obvious, and explains that since the Torah only
revealed five types of voluntary menachos, one might think that other types (such as 0201 nnan) may not be
brought. Rava teaches that one may specify to donate a b'a01 nnan.

3. A poor person who brings a minchah is considered 1wa1 ampn 1782

Rebbe Yitzchak asks, why does the Torah use the term "wa1" — soul regarding a voluntary minchah (“when a waa
offers a minchah to Hashem...”), which it does not use for any other voluntary korbanos? He explains that Hashem
said: NnNIn X'an? 10T 'n — Whose way is it to bring a minchah (rather than an animal korban)? 12y — A poor person.
1197 191 210 17'K2 1'7V IR n2un — | consider it for him as if he offered his own soul before Me. Rebbe Yitzchak also
asks why a minchah is unique in having |12'0 '2'n nwnn - five different types of fried dishes (i.e., containing oil)? He
explains that it is comparable to a king whose friend prepared a feast for him, but the king knows his friend is poor
and cannot afford much. He tells him: qnn nankw 12 1A' "' nwnn N 2 nwy — “Prepare for me five types of fried
dishes, so | will get pleasure from you.”

Siman - Code

The Kohen code breaker who figured out the |' 1201 lugin code was “3-4-6 or more” but wasn’t sure if it was fixed
in a case of 5 lugin, interrupted his effort to figure out if |'" # |nw means one could not donate |nw as an
independent offering like wine, to hand the 1av on his way to bring a minchah a piece of paper with the code word
“wa1" written on it.
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The code breaker who figured out the ' 1201 Jugin code was “3-4-6 or more” but wasn’t sure if it was fixed in a
case of 5 Jugin, interrupted his effort to figure out if jnw # |"" means one could not donate |nw as an indepedent
offering like wine, to hand the "av on his way to bring a minchah a piece of paper with the code word "wa1"
written on it.
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1. Rebbe Yehudah says an unspecified minchah is a n10 nnan, which is "nTni'n"

On the previous Daf, the thirteenth Perek began that if one says: MWy "2u M0 — “It is upon me to bring an eV of
flour,” he must bring a minchah of one |Nwy. If he said "nnNwy", he brings two NinNwy. If he specified a certain
number of NiINwY but forgot how many, he brings sixty niNwy, the largest possible amount. If one vowed to bring
“a minchah,” the Tanna Kamma says he may bring any of the five types mentioned in the Torah (n?10, Nnann, nwmn,
ni7n, and |'p'iN). Rebbe Yehudah says he must bring a minchah of N710 — fine flour, NININ2AW NTNIM R'NW — for it is
the “distinctive one” among the menachos. A Baraisa explains Rebbe Yehudah’s opinion: n7nn 2iman 12 nnai 7'~in —
because the Torah opened the section about menachos discussing [a N210 NNin]. The Gemara proves this cannot be
his reason (if so, any 172 would be required to bring the first type mentioned in that section). Rather, he considers
NN N210 unique because 117 oW N2 N'2 — it does not have a modifying name (i.e., the passuk simply calls it “a
minchah”), in contrast to other menachos. [The Baraisa’s “reason” above was merely a |[n'0 to remember which
minchah Rebbe Yehudah requires.]

2. How many minchas brought if one cannot remember which type he said according to Rebbe Shimon

The first Mishnah of the thirteenth Perek taught that if one specified one of the five types of menachos, but could
not remember which, he must bring all five types. Rebbe Yirmiyah says this does not agree with Rebbe Shimon, who
says that one who vows to bring a 1120 naxn nNan — oven-baked minchah may bring some as NI7N and some as
| (i.e., he does not consider them two different menachos, but variations of one minchah). According to Rebbe
Shimon, even if he holds all menachos are brought as ten loaves (rather than twelve), there are eleven possible
combinations of |'p'i1 and ni%n (all 'p'N, nine 'P'p1 and one n7N, eight |''p1 and two NIN, etc., until all ni7n and
no |''iM). Adding the other three types of menachos, he should bring a total of fourteen menachos, not five!?
Abaye explains that even according to Rebbe Shimon, only five menachos are necessary, because he holds 'anni mn
—one may bring an offering and stipulate to offer it in a way that fulfills his obligation. Here, he brings ten |'p'p1 and
ten Ni7n, and stipulates that whatever combination of |'p'p1 and ni7n he originally vowed should count towards his
obligation, and the remaining ones should be another voluntary offering.

3. Performing kemitzah on possibly mixed menachos in two D2

Abaye had explained that according to Rebbe Shimon, one can bring ten |'p'j1 and ten ni7n and stipulate to
accommodate all eleven possible combinations (using the remaining ten as another naT1). The Gemara explains how
the Kohen performs kemitzah on such menachos: he stipulates that if the original 711 was for a minchah of all ni7n,
and the |'p'p1 are a new NaT), or the reverse, then the kemitzah taken from the ni7n is for the minchah of nion, and
the kemitzah taken from the |'p'p is for the minchah of 'p'p0. But, if the original 112 was part |'p'p1 and part ni7n,
then |'p'pY NXNAINIZN NXNAKR N2 NIZNN XXM KPT - “that which | separate from challos shall be for the [minchah
of] part challos part rekikin” (for the original 1T1), and the kemitzah taken from the |'p'jn shall be for the minchah of
part |'i'p part Ni7nN (the new naT). Although each minchah may consist of both |''p1 and ni7n, Rebbe Shimon
himself holds that kemitzah of either "' or ni%n is sufficient for a minchah consisting of both.

Siman — Hacker

The hacker who was programming the computer to print a Nn210 nnan card when someone entered an

unspecified nnan, received an email that he won the contest minimizing the amount of menachos one must bring
when in doubt according to Reb Shimon who allowed for half ni?n and half >/, and even won the bonus for
explaining how to do kemitzah on them.
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The hacker who was programming the computer to print a n210 nnan card when someone entered an
unspecified nnan, received an email that he won the contest minimizing the amount of menachos one must

bring when in doubt according to Reb Shimon who allowed for half ni?n and half |'p'i, and even won the
bonus for explaining how to do kemitzah on them.
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1. Machlokes if an unknown number of ninNwWY may be brought together, or as sixty menachos

A Baraisa elaborates on the machlokes taught in the Mishnah on Daf 104b: if one specified to bring a particular
number of DINWY but cannot recall the amount, and established that it should be brought in a single 173, the
Chochomim say he brings a single minchah consisting of sixty Danwy, thus covering every possibility. Rebbe says he
must bring all possible menachos from one |NWV to sixty, totaling one thousand eight hundred and thirty bnnwy.
Rav Chisda offers the first of four explanations of their machlokes: 272am xp mM1w7 |'210 01207 1NN — they are
arguing if it is permitted to bring chullin into the m1v. [He assumes it is forbidden to mix a mandatory minchah with
a naT.] Rebbe prohibits bringing chullin into the M1y, so bringing a single minchah is not an option. Rather, he must
bring sixty separate menachos ranging from one |NWV to sixty, stipulating that the correct amount should be for his
713, and the others should be niaTl. The Rabbonon hold he can bring sixty D1anwy in one 71 and stipulate that
whatever amount he vowed is his minchah, and the surplus flour should remain chullin.

2. Second explanation: they argue whether it is Nn2T122 naIn W% "MNIN

Rabbah says all Tannaim prohibit bringing chullin into the m1tv. Rather, W79 Xp N2T12 NAIN W7 MNINA — they are
arguing whether it is permitted to mix a mandatory [minchah] with a voluntary one (i.e., a prior 1T1 with a nam). The
Rabbonon permit it, so he may bring a single minchah of sixty Danwy and stipulate that any amount beyond his
original 1T1 should be for a naT1. Rebbe prohibits mixing the 111 with a N2, so he must bring sixty separate
menachos. In the Rabbonon’s method, he must perform kemitzah twice, once for the 772 and once for the naT. To
ensure each kometz does not include any flour from the wrong minchah, he stipulates that whatever comes into his
hand for the first kometz should be sanctified for the 1T, and all the flour of the second kometz should be for the
n2T). The Gemara then objects that burning both D'xnp should be problematic, since all sixty nianwy may be
needed for the 1T, and the other kometz being burned is actually n'w!? The Gemara answers: D'V DIY?7 In? p'onT
— that he burns [this second kometz] for the sake of firewood, because Rebbe Eliezer darshens that although it is
forbidden to offer om'w on the natn, that is only for "nin Nn" (i.e., as a n11jpn), but not as firewood.

3. One who donates wood, n1117, or precious metals

The next Mishnah states that one who says D'}V '2u Min — “It is hereby upon me to bring wood for the natn,” N7
|"1'TA 2w NINQ' — he may not bring less than two blocks of wood. If he pledged to bring n1127, he must bring at least
a kometz. The Mishnah details how much one must bring if he pledges to give gold, silver, or copper. If he pledged a
specific amount of a precious metal but forgot how much, he must bring enough of it until he can say maiana 127 X2
— “l did not intend this much.” In a Baraisa, the Tanna Kamma darshens D'XV |'2TaNNW — that we may donate wood as
an offering, which requires |"1'1a 1w (another passuk also mentions "0'xv |1p" — an offering of wood). Rebbe says
that a wood offering is a korban [minchah], nwan |"21VLI N7N |2IVLI — and they require salting and require bringing
close to the na1n, like every minchah. Rava adds that according to Rebbe, the wood of such an offering require
kemitzah. Rav Pappa adds that according to Rebbe, D'xV |'2"x DXV — the wood of this offering requires other wood
to burn them, like every minchah.

Siman - Tightrope Walker

The tightrope walker in the midst of bringing sixty different sized menachos across the line because he couldn’t
remember the specific amount he pledged, was followed by a tightrope walker on a bicycle who struggled to keep
his balance as he mixed together a 711 nnan with a NnaT1 nnan, because he was distracted by the next performer on
the platform who forgot how much gold he pledged, and pointing to a big pile of coins shouted, “I did not intend
this much.”
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The tightrope walker in the midst of bringing sixty different sized menachos across the line because he
couldn’t remember the specific amount he pledged, was followed by a tightrope walker on a bicycle who
struggled to keep his balance as he mixed together a 711 nnan with a na1 nNan, because he was distracted by
the next performer on the platform who forgot how much gold he pledged, and pointing to a big pile of coins

shouted, “I did not intend this much.”
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1. Machlokes about the minimum offering of oil (nam1 nam |I7)

The next Mishnah states that one who pledges to bring an offering of wine must bring at least three |17, which is
the smallest amount of 0201 accompanying a korban. If one pledges an offering of oil, the Tanna Kamma says he
must bring at least one 217, but Rebbe requires three |217. The |21 before Rav Pappa explained the machlokes: the
Rabbonon hold nami namn |IT— derive the law from it and derive the parameters from it. Since the principle of
donating a |nw offering is derived from menachos, we also derive that just as a minchah requires a single a1, a jnw
offering also requires one 217. Rebbe holds mnxa pINI nam 1T — derive the law from it, but establish its parameters
according to its own place. Therefore, although donating a |nw offering is derived from menachos, we derive the
minimum amount of |nw from 0201 of wine, which are similar (in that they are brought on their own); just as D202
require three |17, a |nw offering also requires three |12. Rav Pappa explained the machlokes differently, but a
Baraisa supports the first interpretation.

2. Machlokes if one brought a bigger animal than his original 1T

The next Mishnah states that if one specified to bring [an n71v] from 7pa — cattle, but did not recall which type, he
must bring both possibilities, 221 19 — a bull and male calf. The Mishnah then details numerous other animals one
would be required to bring for broader possibilities (e.g., an n71v from “an animal,” or a shelamim, which can include
females). The Gemara wonders why, in the first case, he must bring both a 19 and an 7ay; let him bring a 1a alone,
which would even fulfill a 712 for an 72y, since a 19 is bigger!? It answers that this reflects the opinion of Rebbe from
the end of the Mishnah, which states: xx' N7 |bp X'2nI 721Ta — if one pledged to bring a large animal as a korban but
brought a small one, he did not fulfill his obligation. However, 7172 X'ani |bp — if he pledged a small one and brought
a large one, the Tanna Kamma says he is &xI', but Rebbe says he is not xxI'. The Gemara explains that the 8910 is
teaching that the above law (requiring to bring a 19 and 7av) is the subject of a machlokes Tannaim.

3. Why were there six boxes for niam in the Beis Hamikdash?

A Mishnah states: N2T17 nww — there were six collection boxes in the Beis Hamikdash for donated offerings.
Numerous explanations are given for why there are six boxes. Chizkiyah says they were for the six niax 'ma -
paternal houses of Kohanim (divided by the days of the week), which the Sages instituted nT DV NT DI7Y XN'W — so
there would be peace between one and the other. Since the skins of korbanos brought from these boxes were given
to the Kohanim of that day’s ax n'a, one AX N2 may receive more skins than another, leading to disputes. Therefore,
separate boxes were made for each ax n'a. Rebbe Yochanan says that since the donations were numerous, the
Sages instituted to have several boxes so the money should not corrode. Ze'iri says they were for a bull, a calf, a ram,
a lamb, a kid, and a goat (the six possible animals for an n71v): each of these korbanos has a particular minimum cost
(as taught in the previous Mishnah). One who donated any of these korbanos placed the requisite funds into its
particular box, whose funds would be used for that korban. Three more explanations are given for the six boxes, as
discussed on the next Daf.

Siman — Couscous

The man in the couscous restaurant that modeled itself like the Beis HaMikdash was so angry when they didn’t let
him have a one lug bottle of oil for his nesachim salad with his three lugin bottle of wine, and when he forgot
what he ordered for his olah special and made him take both a 19 and an 72y, that he didn’t leave a tip in any of
the six boxes for nedavos.
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1. What is done with 7172 |02 Yw naxn n'wy INIn?

Several Amoraim disagree about the law of 2"n2 2w Na'xn NM'wWY NN — the excess funds of the Kohen Gadol’s nnan
|'mian of one-tenth of an na'x of fine flour (i.e., money was designated for the 'n'an, but the flour decreased in
price, leaving excess funds). Because the |'n'an are called a nxvN elsewhere, some hold that its niNNIN are used for
112X N2TI — communal [olah] offerings, like excess funds of a nxLN. Others hold 2p' — [the excess money of the
|'mnan js left to rot; since it is not actually brought to atone for a Xbn, its money cannot be used for 11a'x NaT1. Rav
Nachman bar Yitzchak brings support for this second opinion: a passuk says that a XvINn NNin does not require N1117,
"N'n nrvN 1" = for it is a chatas offering, and Rebbe Yehudah darshens: NRLN NP MNX |'RENIRDN DNP RN =t is
called a chatas, but no other [minchah] is called a chatas; this teaches that the 2172 |02 2w naxn n'wy is not called
a nxoN, and does require N1127. Similarly, its excess funds are not brought for 11a'x N2, and are instead left to rot.

2. A single n21v which developed a Din can be redeemed and brought as two ni21v, and vice versa

The next Mishnah states that if one said "n%1v Nt uW" — this cow is an olah, and it developed a DIn, then x'a' X1 DN
DI I'NTA — if he wants, he may bring two with its redemption money. If two animals were designated ni71v and
became blemished, he may bring one n71v with their money. Rebbe prohibits doing so (but agrees that if he did, he
is XXI'), and the Gemara explains that he considers it similar to bringing a small animal when he donated a large one.
It adds that Rebbe argues in the first case as well. The Gemara asks that the previous Mishnah taught that if one
pledged to bring a 71w worth a ni1n and instead brought two animals, together worth a nan, he is not xxI'1? It
answers that where he said “D1 1w is a korban,” and it became a nIn %v3, he is exempt from his 171 as soon as the
N71V became a 0N %v2. In the earlier Mishnah, where he said "Iw 1'2u Mn" — it is incumbent on me to bring a Y, he
remains responsible to fulfill his 112 until he actually brings the korban he pledged.

3. One who is makdish “one of his animals” is makdish na' |'va

The next Mishnah states that if one says, wTpn 'wa1n TN — “one of my lambs shall be hekdesh” (as a korban), then
if he had two animals, the larger one is hekdesh. As the Gemara explains, w'Tpn nat |'va wrTpn — one who is makdish
does so generously, and we assume he intended to be makdish the better korban. If he had three animals, 1112
wTpn 0NAY — the middle one of them is hekdesh. The Gemara asks that this implies that one is makdish nu |'val!?
Shmuel explains that the Mishnah means we also consider the possibility that he may have meant the middle
animal, because it is N9 relative to the smallest (but the largest animal also certainly may be hekdesh). Because of
this doubt, Rebbe Chiya bar Rav says he must wait until the middle one develops a DIn, and transfers its kedushah
onto the larger one, so that the middle one is permitted, and the larger one is definitely hekdesh.

Siman - Pickpocket

The mischievous kohen who pickpocketed some 21Ta |n2 'n'an "nin and had to bury it, and his friend who
pickpocketed the money redeemed from one animal that was a DIn 2v2 and used it to buy two, were told that it’s
time to behave and they should donate one of their animals to hekdesh, which would mean their largest one
because w'Tpn na' |wa.
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The mischievous kohen who pickpocketed some 21Ta |n2 'm'an nin and had to bury it, and his friend who

pickpocketed the money redeemed from one animal that was a nin 9v2a and used it to buy two, were told
that it’s time to behave and they should donate one of their animals to hekdesh, which would mean their

largest one because w'Tpn na! wa.
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1. A1 to bring a korban in 11N N2

The next Mishnah states that one who vows to bring a korban must bring it in the Beis Hamikdash, and if he offered
it in 11N N2 — the Temple of Chonyo in Alexandria, he is not XxI'. However, if he said 1710 N'22 n1anpRw 21V v NN
— “It is upon me to bring an olah, to offer it in the Temple of Chonyo,” he still must offer it in the Beis Hamikdash, but
if he offered it in 1"3IN N2, he is &XI'. Rebbe Shimon says N71V IT |'X — this animal is not an olah at all, because the vow
was illegitimate. The Gemara asks about the second case: n70p 207 K — he has merely killed [the animal], i.e.,
sacrificing in "IN N1 it is not a valid offering at all!? Rav Hamnuna explains that his condition to “sacrifice” it in n1a
171N is tantamount to vowing NNIMNNA A''NNN K7W 1"V — “on condition | am not responsible for replacing it if it dies,”
since he has declared his intent to kill it. Rava explains differently: |'1an2 [T AT DTX — this man only intended to
bring a gift, not an actual korban, saying: XJN1D 1IN N'22 XD 'X — “If it suffices to bring it in 11210 n'a, | will bother to
do so, but not more than that.”

2. Machlokes about disqualifying a Kohen for four forms of idolatry

A passuk permanently disqualifies any Kohen who served idols from ever performing avodah in the Beis Hamikdash.
Rav Nachman and Rav Sheishess argued about four different forms of idolatry: (1) njp112 aaw — if [a Kohen] acted
mistakenly regarding throwing blood for avodah zarah, Rav Nachman says: nin'a N1 13121j) — his subsequent korban is
a pleasing aroma (i.e., accepted, after he repents), but Rav Sheishess says he is permanently disqualified. He holds
the passuk’s expression "|Iu 21w2n%" — a stumbling, an iniquity refers to two types of sin, Ttn and aIw. (2) T
no'nwa — if he acted intentionally regarding shechitah for idolatry, Rav Nachman says his subsequent korbanos are
accepted, because the phrase "Imw! 1WK" — because they served [idols] implies that only nin'w — service for idolatry
disqualifies Kohanim, and shechitah is not nN'w. Rav Sheishess says the Kohen is disqualified, because mwn nwwa
D'1212 NTIAYY? — he became an attendant of idolatry (but would not for shechting aawa). (3) If he bowed to an idol, or
(4) nTin — accepted an idol upon himself, Rav Nachman says his avodah is valid after repenting, but Rav Sheishess
says he is disqualified.

3. Machlokes if 1"1In N2 was idolatrous (the story of its origins, and the danger of prominence)

Tannaim debate if 1'31n N2 was a pagan temple: Shimon HaTzaddik instructed at his passing that his younger son 11210
should serve as Kohen Gadol after him. According to Rebbe Meir, his older brother 'wnw was jealous, and tricked
him into wearing feminine clothing to his inauguration, telling the Kohanim that 111n had vowed to his wife to wear
this clothing to his inauguration. The Kohanim sought to kill nin for the disgrace, and he fled to Alexandria, and built
an idolatrous altar there. The Sages said: if 'unw, who had not even obtained prominence, still plotted his brother’s
death out of jealousy, NnN2I NNJ NNX 2V N7 TI'N — one who actually obtains prominence, all the more so will act
destructively if removed! Rebbe Yehudah relates the story differently: 1"2in declined the position, leaving it for his
older brother 'unw. However, he changed his mind and plotted to have 'wvnw killed by having him dress in feminine
clothing to his inauguration (the reverse of the above version). However, 'wnw revealed 11n’s plot, and the Kohanim
sought to kill 11N, whereupon he fled to Alexandria and established a temple there, sacrificing b'nw Dw?9. The Sages
said: if Chonyo, nann mMaw — who originally fled from [prominence], eventually came to this tragic end, 712 wpann
NNJ1 NNJ NNK 2V N7 — then one who seeks to obtain prominence, all the more so!

Siman - Kit (Hatzalah kit)

The Hatzalah member who grabbed his kit and ran to treat the man who cut his finger while shechting an n1v in
1"1n N1 told a Kohen he found there doing a1wa npt that he can no longer serve in the Beis Hamikdosh and was
mesmerized by the mural depicting the story of how 1'21n n'a got started.
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The Hatzolah member who grabbed his kit and ran to treat the man who cut his finger while shechting an n%1v in n1a
11N told a Kohen he found there doing aaiwa npt that he can no longer serve in the Beis Hamikdosh and was
mesmerized by the mural depicting the story of how 1110 n'a got started.
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1. Learning Torah is considered like offering korbanos

A passuk says '"n¥7 wan 101N DIpn %21 — everywhere [there are korbanos] burned [and] presented for My sake.
Rebbe Yonasan darshens: these are the 0'nan 1N involved in learning Torah everywhere: 17'82 |02V I Nun
mey wani "1'opn — | consider them as if they were burning and presenting [korbanos] for My sake. Another passuk
blesses all servants of Hashem "ni%"72 'n naa o' TnIvn" — who stand in Hashem’s house at night, and Rebbe
Yochanan darshens: these are the 0'nan 17N involved in learning Torah at night, whom the Torah considers 17'82
NTIAV1 D'pIov — as if they were involved in avodah in the Beis Hamikdash. Reish Lakish says nnin? n7iw% mmn nxr"
"DWNYI NNLNYI — this is the law of the olah, the minchah, the chatas, and the asham teaches: 19'82 mINa poivn 72
DWNI NNDN NNIA 071V ANjpn — anyone who involves himself in learning Torah is as if he offered an olah, a minchah, a
chatas, and an asham. Rava darshens it that anyone involved in learning Torah does not need any of these offerings.
Finally, Rebbe Yitzchak says "Dwnn miun nxt" "nkonn MIN NRT" — this is the law of the chatas; this is the law of the
asham, teaches: NNDN 21PN 17'8] NRLN NMINA POIVN 72 — whoever involves himself in learning the Torah of chatas is
as if he has brought a chatas, and anyone who involves himself in learning the Torah of Dwx is as if he brought an
DWN.

2. DMWY 127 |'"12'W 11711 b'YANN TANRI N1INN TR

The final Mishnah states that the Torah uses the phrase "nina N nwN" — a fire-offering, a satisfying aroma by an
nnNa N71Y, as well as by an qlvn N7y, and also by a minchah. This teaches: 0'ynNN TNXI N2NN TNX — whether one
gives a lot or a little, his korban pleases Hashem equally, D'aw'? 127 |"1>'w Ta%21 — provided that he focuses his intent
towards Heaven. Rebbe Zeira darshens a passuk as a source for this principle: N2 DXI VYN DX TAIWN NIY NFZINN
DN — sweet is the sleep of the one who serves [avodah in the Beis Hamikdash, because he can sleep without fear],
whether [his korban] is a lot or a little, he will benefit [from its reward]. Rav Adda bar Ahava gives another source:
N'72IX 121 NAIVN NIDNA - as goods (i.e., korbanos) increase, so do those who consume them (Kohanim), |Inwd nnl
N'72v17 — “what advantage, then does the Master (Hashem) have, [except for what His eyes see],” that he brought
the korban with the right intentions.

3. InN2TNh DdaIX1Y

Rebbe Shimon ben Azzai quotes pesukim which demonstrate that Hashem does not need korbanos for eating.
Rather, He says: | did not tell you, “Shecht korbanos” so you should say: 121x1 nwy' 121¥71 nwWUKR — “I will do His will by
offering korbanos that He needs (and thereby “bribe” Hashem) so that He will do my will.” N7 D'NAIT DNN 1IX17 X7
D'NAIT DNK DJ2IXY? — It is not for My [benefit] that you are shechting; rather, it is for your [benefit] that you are
shechting, as the passuk says: InNATN D2IX17 — you shall shecht it for your will. Alternatively, this passuk teaches:
INAT D22IX17 — shecht it according to your will, meaning: INQT DONVT? — shecht it with your awareness, which Rashi
explains to mean that he must intend to shecht. This is the answer that Rav Huna gave to Shmuel’s inquiry: |'In
2109 XINW 0'WTA pounn? — from where do we know that if one is involved in a mundane activity and
unintentionally shechts [korbanos], that it is invalid? After darshening a passuk 1p2a |2 DW? NLD'NY NNNW — that
shechitah should be done for the sake of the young bull, Shmuel asked for the source that it is 22un, to which Rav
Huna responded with the above derashah from 1Innam D2121x1Y.

Siman - Gold Key Ceremony
At the Siyum Mesechta Menachos Gold Key Ceremony where a man who learned about a chatas was awarded the “I Brought a
Chatas” gold key together with a man who learned about an asham who was given the “l Brought an Asham” gold key, a poor
man who brought a minchah was presented with the ninn N nwn gold key because his kavana was towards Shomayim while
the Master of Ceremonies concluded the evening by saying that Hashem can’t be bribed by a gold key or a korban, and that we
shecht korbanos for our benefit.
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At the Siyum Mesechta Menachos Gold Key Ceremony where a man who learned about a chatas was awarded the “I
Brought a Chatas” gold key together with a man who learned about an asham who was given the “I Brought an
Asham” gold key, a poor man who brought a minchah was presented with the nina n1 nwx gold key because his
kavana was towards Shomayim while the Master of Ceremonies concluded the evening by saying that Hashem can’t be
bribed by a gold key or a korban, and that we shecht korbanos for our benefit.
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